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PREFACE 


It was in the year 1916 that I 
first came across a Bengali edition of 
the Aphorisms of Devarsi Narada. I 
was then living in seclusion in a 
distant corner of Bengal, and, through 
the grace of God, developed some interest 
in spiritual practices. The Aphorisms 
of the Devarsi proved very helpful to 
me in those practices. While I was 
studying these Aphorisms, I felt an 
inclination to write out a running 
commentary on them. In due course a 
commentary was actually written: but 
there was then neither the urge nor 
the facility to bring it out in a book- 
form. About the year 1920, when I was 
in Bombay, I casually mentioned to 
late Seth Khemrajji, the proprietor of 
Šrī Venkateswara Press, about this 
commentary, and he very eagerly took 
the manuscript from me and gave it 
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for publication to the Press; but there, 
owing to inadvertence, it remained buried 
for years under other manuscripts. As I 
had no particular urge in the matter, 
I gave him no reminder. Khemrajji 
passed away. And several years after 
his death I got the manuscript back 
from Bombay. I had no mind to get 
it printed. For I felt it was an act of 
supererogation on my part to write a 
commentary on a treatise on BARakti. 
But this Sattvic feeling of diffidence 
and hesitation gradually wore off as I 
came into some prominence and the 
publication of the book was eventually 
decided upon. After revision and some 
amount of alterations, it appeared as a 
Series in the Hindi ‘Kalyan’, from which a 
Hindi edition of the book was brought out. 
The present edition in English is a trans- 
lation of the Hindi edition and has serially 
appeared in the ‘Kalyana-Kalpataru’. 


When this commentary was first 
written in 1916, there were hardly more 
‘than one or two commentaries of the 
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book either in Hindi or in English. 
But now several commentaries on it 
are available in the market. In 
these circumstances, there can be only 
two reasons for bringing out this 
separate edition—(1) a covert desire 
for name, and (2) expectation of 
spiritual gain through a critical study 
of the philosophy of Bhakti. The fact 
of the matter is, the more the subject 
of Bhakti is discussed, the more do we 
gain spiritually. For the attainment of 
Divine Love, the practice of Phakii is 
the foremost discipline, and as an 
end it is this Bhakti which manifests 
itself as Divine Love. From this point 
of view, I hope, devout and learned 
readers will not wholly denounce this 
attempt and will ` forgive my imperti- 
nence and errors. In Love, it is the 
sentiment which is more important than — 
language. Though I am not at all 
qualified to write anything by way of a 
commentary on Bakit, I have every hope 
that the generous reader will hail this 
attempt of mine believing that there — 
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must be some divine purpose, some play 
of Divine Grace, behind the urge which 
compelled me to undertake this task. 
For without Divine Grace, one cannot 
feel the urge to do any good work. 
That a critical study of the philosophy 
of Bhakit is a most desirable and 
profitable work cannot be gainsaid. For 
in the course of this study I have had 
naturally to describe the glories of God, 
the supernatural character of Divine 
Love and the means of attaining it, 
and to repeat mentally the sacred 
Names of God, which must have induced 
a spray of Bhakti even in this dry 
heart totally devoid of that sentiment. 
We must put implicit faith in the 
words of a high-souled devotee who 
said that through the remembrance and 
chanting of the Names and Glories of 
God even the most sinful heart gets 
purified and becomes innocent like the 
heart of a child. The chanting of the 
Sre = DanS of ; God completely 
and flooding it Ah ice Sie : ae 
; pure and blissful 
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divine sentiments helps in the fulfilment 
of the highest object of life. ‘The 
scripture says:— 


TEMAS aaa, | 
Gere wala Rna: Il 


“By meditating on God even for a 
moment the most sinful person 
. becomes pure and acquires the 
capacity to sanctify even those who 
purify by their very presence.’ 


Moreover what has been written by 
way of commentary in this volume 
is only a digest of what I have gathered 
from different saints and holy men and 
there is nothing in it which I can call 
my own. I would therefore request the 
reader to overlook my faults and focus 
his attention on the personality of the 
Devarsi, his inspired aphorisms and the 
teachings of scriptures and saints 
embodied in the commentary. These 
aphorisms have been recognized as a 
system of philosophy similar to the six 
systems associated with the names of 
Kanada, Goutama and so on. ‘The 
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devotees call it. the seventh system. 
Those alone, who possess real wisdom 
and knowledge of Truth are really qualified 
to attain Divine Love. In the course 
of these eighty-four aphorisms, the 
Devarsi has clearly brought out the 
philosophy of Bhakti, the hindrances 
to the growth of Bhakti, the means of 
attaining Bhaké, and the glory of 
Bhakti and the Bhaktas. It is true, these & 
aphorisms contain an exposition of Bakit 
as directed towards a Personal God, but 
this should not lead one to imagine that 
there is any antagonism between Know- 
ledge and Devotion as described in these 
aphorisms. On the contrary, citing the 
example of the Gopis, the Devarsi has 
proved that they were conscious of the 
divinity of their Beloved Lord. Without 
Knowledge of God, how can one develop 
Love for Him? And it is equally true 
that the secret of the Beloved can be 
known only through intimate, exclusive, 
constant and unalloyed Love. Therefore, 
one should not conceive any’ opposition 
between /nana (Knowledge) and Bhakiz 
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( Devotion ) in these aphorisms. Similarly, 
Lhakit as described here is not opposed 
to Karma ( the path of Action ) either. 
Nay, the performance of disinterested 
action for the sake of God has been 
enjoined in these Siitras. And even the 
devotee who has wholly renounced 
action, can never renounce the act of 
constant and loving remembrance of 
God. Therefore, in the Bhakti as 
described by the Devarsi, there is place 
for both Jina and Karma; only they 
must be conformable to Bhakit. There 
is no room in it for the dry as dust 
type of Jnana aud Karma. It is Rasa 
(Joy) and Rasa alone which surrounds 
it on all sides and permeates it. God 
Himself is Rasa personified and it is 
Rasa which is the abode of supreme 
bliss. The Sru¢é also says:— 


el A a TW Mast seat wath |? 


It is through Bhaktd alone that one 
can perceive God, the embodiment of 
Rasa; through Bhakti alone one can attain 
the supreme bliss, which even sages 
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and seers, and gods can scarcely attain. 
Therefore, all should take recourse to 
Bhakti and Bhakti alone. The Bhagavata 
says:i— : | 

“The life of man is frittered away 
with the daily rising and setting of 
the sun; only the time that is spent 
in discoursing upon Sri Hari is 
usefully spent. Do not trees live, 
do not the bellows also breathe p 
And do not the domestic beasts and 
other animals live, eat and procreate P 
He who has never heard the glories 
of Sri Krsna is worse than a beast. - 
The ears of one who does not hear 
the stories of Sri Krsna are like 
holes in which snakes dwell; the 
tongue of one who does not sing the 
praises of Sri Krsna is useless like 
that of the frog. The head that 
does not bow to Sri. Hari is only a 
burden though adorned with silk 
turban or @ crown, the hands that 
never worship Sri Hari are 
similar to those of a dead man, 
although they may be adorned with 
ornaments of gold. The eyes that. 
do not behold the image of God are 
like the eyes on the plumes of the 
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peacock; the feet that do not take 
one to sacred places are like unto the 
roots of trees. He-who never bathes 
his body in the dust of the feet of the 
Lord’s devotees, is virtually dead 
even though alive; he who has never 
inhaled the fragrance of Tulasi 
leaves offered on Sri Hari’s feet, is 
as good as dead, although he may be 
breathing. The heart which does 
not melt with the utterance of Sri 
Hari's Name as indicated by the 
effusion of tears and horripilation, 
eto., is adamant, indeed.’? 


In conclusion, I humbly and earnestly 
entreat all devotees to bless me so 
that my mind may get exclusively 
attached to the lotus-feet of the Lord. 
For, says the Bhégavata— 


“Man is apprehensive about his 
possessions and his dear and near ones 
and is in the clutches of sorrow; 
desire and greed, and the erroneous 
notion ‘This is mine’, ‘This is mine’, 
which is the root of all suffering, 
only till he has not taken shelter 
under Your feet which are free from 
all fear.’ (III. ix. 6). 


HANUMANPRASAD PODDAR 
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Devarshi Narada. 


Ò NA aah utara | 
TAs an mea II 
( Srimad Bhagavata, I. vi. 99) 


“O Blessed is, indeed, Devarsi Narada, 
who goes about playing on his Vina, 
singing the praises of Sri Hari and through 
the intoxication of that song scatters joy 
throughout the afflicted world !” 


Karaka Purusas (Agents of God) 
appear on earth for the good of 
the world in the same manner as 
God Himself takes His incarnation. 
Their natural function is to prepare 
the ground for the sports of the Lord, 
and bring together appropriate materials 
for His sports. Such Mahapurusas (great 
souls), though liberated themselves, do 
not make use of their privilege of 


1 
1—P. O. L. 
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4, 
salvation, and move about in the world 
among ordinary souls for the latter’s 
spiritual welfare. Although.this function 
‘of theirs continues at all times without 
any break, yet during the advent of 
some special incarnations their activities 
become more pronounced and more intense. 
They live their auspicious lives for the 
highest good of the world. Absolutely 
devoid of ignorance, egoism, sense of 
‘Mine’ and attachment to worldly objects, 
etc, these Mahapurusas act as instru- 
ments under the control of God. All their 
activities are, in fact, activities of God 
Himself. Devarsi Narada is a Mahapurusa 
( great soul ) of this type. He is present in 
all the Yugas, and has free access to 
all the regions of creation, all scriptures, 
all societies and all activities of man. 
He was present in the Satyayuga and 
also in the Yugas of Zve#a and Dwéapara, 
and, it is said, that even in this dark 
age of als qualified souls are now 
and then blessed with his Dariaz 
(sight). From the highest region like 
Goloka, Vaikuntha, the region of Brahma, 
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etc, to the lowest like Tala, Atala up 
to Patala, he is free to move without 
any restriction. Through the power of 
Yoga, he can go wherever he likes in 
the twinkling of an eye. He is men- 
tioned in all the scriptures, such as, 
the Vedas, the Smrtis, the Puranas, the 
Sambhitas, as well as in the ancient 
books on Astronomy, Music, etc. From 
Bhagavan Visnu Himself, Siva and 
other Devas down to the terrible 
Raksasas all show him honour and 
respect and give him their confidence. 
While on the one hand, the Lord of 
Devas, Indra, shows deference to his 
opinion, on the other Kayadhu, wife of 
Hiranyakasipu, who was a sworn enemy 
of the gods, trusting his words regards 
herself protected in his Atrama. While, 
on the one hand, he is _ observed 
delivering instructions on the Supreme 
Truth even to Mahapurusas like Vyāsa, 
Valmiki and Sukadeva, on the other 
he is found engaged in the attempt to 
‘create misunderstanding and quarrel 
between two rival parties. But really 


3 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


speaking, he does nothing for himself: 


He takes up a work when he. finds. 
that this will lead to some good to some- 
body, or when he observes it as a 
beautiful act of the drama of divine 


sport. The misunderstandings and — 


quarrels he creates are all intended: for 


the good of the world and with a 


view to help forward the sport of the 
Lord. This is so because every act of 


his is verily an act of God. Truly 


speaking, he should be regarded as the 


very ‘Mind’ of God Himself; this may | 


be clearly revealed through the grace 
of God when the personality of the 


- Devarsi is deeply pondered over. 


There are some writers who contend 
that there were several Rşis: bearing 


the name of Narada among whom the . 


following seven are considered to be 
principal:—(1) Brahma’s son, born out 


of His mind; (2) maternal uncle of 


Parvata Rsi; (3) brother of Arundhati 


(wife ‘of: _Vasistha), and husband of 
Satyavätī; (4). the master in the art 
of carrying tales. and creating ‘quarrels 


| 4.0 
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among people: (5) a courtier of Kubera; 


(6) one among the eight scriptural 
authorities in the court of Sri Rama- 
chandra;. and (7) a member who 


‘participated in the sacrifice of snakes 


performed by King Janamejaya. 


We have neither the desire to 


', enter into a controversy whether there 


was one Narada or many, nor do we 


‘spossess the . qualification to arrive, 
through discussion, at the truth about 
the matter. In our view, we see one 
> and only one Nārada, who performed 
-different acts, as the instrument of God, 
:- -in the different Kalpas and Vugas, and 
who is engaged in performing-the same 


even today. It is our intention on the 


present .occasion to say something about 
that : aspect of. the Devarsi’s activities 


which has: relation with the propagation 


‘eof: ‘Bhakti (Devotion ). ` Really speaking 
.. that: “is: the primary function of the 
Se Devarsi.: Although learned . in all- the 
Scriptures”. and’ master -and teacher of | 
wi call the ‘tfuths,, in the end | the Devarsi a 
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instructs only on Devotion. It was he 
who inspired Valmiki, Vyasa, Sukadeva, 
Prahlada, ‘Dhruva and other great souls. 
to engage themselves in the practice of 
Devotion. Not only this, with the Ving 
in hand and singing the sacred Divine 
Names, he moves about freely and fear- 
lessly through all the Yugas and in all 
societies, purifying men and women 
throughout creation and drawing their 
hearts towards God. The Devarsi him- 
self has described the incidents of his. 
life during two Kalpas. The portion of 
the Bhigavata bearing this description is.. 
extremely interesting. For my own as. 
well as the readers delectation a 
Summary of the same is given: below:— 


Maharsi Vyasa, possessed of the 
supernatural vision, divided the Vedas 
into four parts for the benefit of the 
people at large. He composed the 
Mahābhārata, which is full of ancient 
stories and is known as the fifth Veda. 
He brought forth the Puranas. Thus 
though he had done all he could for 
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the spiritual good of all beings, he was 
not quite ‘satisfied, his heart was not 
completely at peace; he felt within 
himself that there was Something lack- 
ing. In a somewhat dejected mood he 
went to the bank of the river Saraswati, 
and having seated himself there began 
to reflect as follows: “I have done all 
_I could, and yet why: do I feel some- 
thing lacking within me? Have I 
failed to deal at length with that aspect of 
Dharma, which is known as Bhigavata 
Dharma ? This Bhagavata Dharma is 
the dearest object of God and of 
His beloved Paramahamsa devotees.” No 
sooner did these thoughts arise in his 
mind there appeared before him Devarsi 
Narada with a happy countenance, singing 
the praises of Sri Hari. After mutual 
greetings and exchange of courtesies, 
Maharsi Vyāsa described his mental 
condition to the Devarsi and asked the 
latter about the remedy. ‘Thereupon, 
Devarsi Narada said :— 
“O best of Munis! In all your 
books, you have not sung the praises 


7 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


of God to the extent you described the 
other aspects of Dharma. That is why 
your mind is covered with the cloud 
of dejection. Words or poems which 
do not describe the glories of God, 
though they are soft, sweet and full of 
poetic beauty are known as Kékatirtha 
(sacred to the crow) by men of wisdom, 
who know what is true and what is 
false. That is to say, such poems 
attract the mind of lustful men attached 
to the gross enjoyments of the world, 
who belong to the same category as 
the crow which delights in pecking 
at ordure, but they cannot attract the 
Bhagavatas and Paramahamsas, who are 
like the swan floating on the sacred 
Manasa lake. But words which contain 
a discussion on the Divine Name and 
Divine Glories are regarded as supremely 
delightful and capable of destroying 
the sins of men though they may 
sound harsh to the ear, may be devoid 
of poetic embellishments, or may even 
be full of grammatical errors. There- 
fore, all men of virtue and Mahatmas 
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make it a point to hear, repeat or 
sing words which express the Divine 
Names and Glories. O chief of Munis, 
you are unerring in your vision; there 
is nothing concealed from you. Now, 
therefore, you describe the sports of 
Sri Hari for the good of the world. 
Men learned in the scriptures have pointed 
out that the supreme fruit of man’s 
austerities, practice of ‘hearing’, perfor- 
mance of daily obligatory rites and 
possession of a sharp intellect lies only 
in describing with reverence the glories 
of Sri Hari. Please hear the story of 
my previous birth and then reflect 
what a change was effected in me 
through: the practice of hearing of the 
glory of Sri Hari. 


“O great Muni, I was the son 
of a female servant in my former 
birth. During a certain rainy season 
a large number of Mahātmās came 
to our village to spend their four 
months of obligatory rest. I was a 
small child at the time, and ‘my 
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mother engaged me in the service 
of those Mahatmas. I never exhibited 
any form of childishness in the’ 
‘presence of those Mahatmas; giving up 
my plays I began to spend quietly all 
my time at their feet, and I was very 
sparing in the use of words. ‘These are 
the reasons why though looking upon 
all with an equal eye, the Mahatmas 
were pleased with me and began to 
show me exceptional kindness. As 
ordered by them I used to eat the 
leavings of their food left by them on 
leaves after they had partaken from 
the same. The effect of this was that 
all my sins were destroyed. Through 
the continuity of this practice for some 
time my heart became pure, and I 
began to take relish in the Dharma 
practised by them ( Bhigavata Dharma ). 
The Mahatmas used to discourse on 
the stories of Sri Krsna every day and 
through their kindness I used to hear 
those beautiful stories with reverence. 
When I had done this for Some time 
I developed Bhakds (Devotion) to God. 


10 
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O chief of Munis, at the first stage I 
began to take relish in God, and then 
my understanding became steady and 
firm. With the help of that pure and 
firm understanding and through my 
undefiled form of supreme Brahma 
beyond Maya, I began to perceive the 
whole of this real and unreal creation 
as an imaginary projection through Méya. 
Throughout the rains and autumn those 
Mahatmas continued to sing the stain- 
less glories of God, hearing which there 
grew within my heart the Sattvic type 
of Bhakti which is destructive of the 
other two Gunas, viz, Rajas and Tamas. 
At the time of their leaving the village 
those Mabatmas who were ever kind to 
‘the poor and distressed, finding me to be 
attached to them, sinless and possessing 
reverence and control over the senses, 
delivered to me the most secret 
knowledge, which was delivered by God 
Himself, through which I came to 
understand the power of the Maya of 
Lord Vasudeva, an understanding which 


11 
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leads to the attainment of the supreme 
state of God-realization.* 


* Following the above order laid down 
by Devarshi Narada, Madhusudana Saraswati, 
the famous commentator of the Gita has 
divided Bhakti into eleven stages in his 
book entitled Bhakiit-Rasayana. Thus:— 

Tu Heal aa aana aa | 

wart i Ag ad RaR: N 

a wgl: aene: | 

Mga: Reet A GT aa: Il 

CUCERIRE akiagana | 

Josa oat mlga Rng: 1 

1. Personal service of Mahapurushas. 
2. Acquiring of qualifications so as to 
draw their compassion. 3. Faith in the 
Dharma practised by them. 4. Hearing 
the Divine Glory with reverence. 5. 
From hearing, growth of the germ of 
Divine Love. 6. Divine Love leading to 
Self-realization. 7. Self-realization leading 
to increase of Love in the supreme 
embodiment of Bliss. 8. Through increase 
of Love germination of Supreme Bliss. 9, 


12 
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“The Mahatmias,. then, went away, 
and I continued to practise Bhajana as 
instructed by them. I was the only child 
of my mother, hence she was extremely 
attached to me. She knew me to be 
her only refuge in life. One day a 
deadly snake sent, as if, by the God 
of Death bit her, and this caused her 
death. I regarded the incident as an act 

of special grace arranged by God, who 
ever seeks to do good to His devotees, 
and leaving the village began to travel 
towards the north. Reaching a dense 
forest, I came upon a Peepul tree on 
the bank of a river, sitting under 
which I collected my mind and began 
to meditate with reverence on the 
lotus-like feet of the Lord. At that 
‘time my eyes were filled with tears of 
joy through excess of Love. I observed 


Firm adherence to Bhagavata Dharma. 10. - 
Development of the qualities of a Bhagavata 
within the devotee. 11. Attainment of 
the highest stage of Love. This is how 
the eleven stages have been described. 
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that Lord Sri Hari had revealed 
Himself in my heart. The sight of 
God swelled the flow of Love into a 
flood. The hair of my body stood erect 
through excess of emotion. I totally 
lost myself in the ocean of bliss, and 
forgot all about the world and even 
the consciousness of my own existence. 


“Then, suddenly, that extremely 
beautiful and captivating Form vanished 
from before me. This caused me 
terrible sorrow. I attempted, again, to 
have the sight, when I heard a voice 
from heaven saying:—‘O child, you 
cannot again gain My sight in the 
Present birth; I revealed Myself now 
before you in order to increase your 
Love. Through the influence of Satsanga, 
even for a short while, you have 
developed strong Devotion to Me. 
When you leave your present body, 
you will be one very near and dear 
to Me, your understanding will be 
unshakably attached to Me, and through 
My grace, you will remember the 
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incidents of your present birth even 
after the termination of this Kalpa. 
Thus I learnt that I had gained the 
favour of God; so bowing myself low 
to the ground, I left the place and 
began to move about in the world 
thoroughly gratified, giving up egoism 
and jealousy and cultivating innocence, 
remembering, and singing loudly, without 
any delicacy, the most secret and 
blessed Names and Glories of the Lord. 
Attaching my mind: to Sri Krsna, I 
gave up association with the world. 
In course of time, that body of mine 
got destroyed and I attained the pure, 
divine body of a companion of God. 


“At the end of the Kalpa, I entered 
the heart of Brahma through His breath 
when He lay down on the ocean of 
dissolution, withdrawing the entire 
creation within: Himself. At the end 
of. a thousand Vugas, when Brahma 
began to re-create the world, I came 
out from His breath with Marichi and 
the other Rsis. 
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“Since then, observing the vow of 
Brakmacharya, I move throughout the 
three regions, both inside and out, 
wherever I like. Through the grace 
of God, my admittance is nowhere 
restricted. I go everywhere’ singing 
the praises of Hari to the accompani- 
ment of this Vzze@ which is adorned 
by Brahma in the form of sound, and 
is a gift from God Himself. God’s 
compassion on me is so infinite that 
whenever I merge myself in Divine 
-Love and sing on His sports, that very 
moment He appears before me and 
gives me the privilege of His sight, 
just as an ordinary person appears 
when called aloud. 


“Repetition of Sri Hari’s Name is 

like a strong barque to those who are 

“deeply attached to worldly enjoyments 
to take them across the ocean of exis- 
tence. That is why I move about singing 

constantly the praises of Sri Hari for 

the good of the world as well as my 

own. Through Yoga and other practices 
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the minds of men attached to the world 
cannot be so quickly pacified as through 
the practice of Bhajana of Sri Hari.” 
Saying this, the Devarsi started from 
the place singing the Name of Sri Hari. 
According to the Mahabharata, Devarsi 
Narada -possessed knowledge of all the 
truths of the Vedas, was honoured and 
venerated by the Devas, was a specialist 
in Itihdsas and Puranas, was acquainted 
with facts of previous Kalpas, knew the 
laws .of Dharma, ` was exceptionally 
learned in the ‘sciences: of Vedic 
pronunciation and grammar, was. a 
master of music, knew how to decide 
between two conflicting scriptural 
injunctions, owas fully capable of 
analysing words, was an eloquent speaker, 
was wise, possessed of a good memory, 
possessed of high morality, was a poet, 
aman of wisdom, capable of coming 
to a conclusion .after scrutinizing all . 
evidences, . capable of removing the - 
doubts of learned men similar even to 
Brhaspati, knew the truths of Dharma, 


- Artha, Kama and Moksa, possessed a 


direct vision of all the regions of creation . 
through his power of Yoga, recognized- 
those who were qualified for Moksa, 
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created quarrels for the good of the 
world, was a master in the’ arts of 
forming alliances and of war, was 
capable of arriving at truth through 
inference, was a complete master of all 
the scriptures, an expounder of laws, 
+a repository of all qualifications and a 
man of infinite power and brilliance. 
He -was the very embodiment -of 
Knowledge, a ,store-house of learning, 
the very aggregate of bliss ~sustainer 
of good conduct (eM), unmotived 
lover of all souls, a ‘natural friend of 
the universe, a great teacher of Devotion 
and the very embodiment of Devotion. 
After finishing his ‘instruction on every 
other subject, the Devarsi by saying ‘aait 
uit erena: takes up Bhakts ( Devotion ) 
as the last and final subject of iristruction. 
This proves that Bhakti occupies a very 
high position in his estimation. 
Bowing to the.: feet of Devarsi 
Narada who moves about the three 
worlds singing the praises of Sri Hari 
out of sheer unmotived kindness to 
Jivas (souls), let us carefully read : his 
instructions on his beloved subject of 
Bhakti ( Devotion) and try to mould 
our lives according to the same. 
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Bhakti Manifested as a 


4 - Divine Love. e 
AN ARR SETAR: tl 2 N : 

is I, Now, we shall expound (the cult | 
of ) Bhakti ( Devotion ). | 
The application of the words ‘sm’ 

and ‘ad’? in the aphorism indicates that i 


the great apostle of Bhakti cult, the 
crest-jewel of devotees, the ocean of 
mercy, the great Devarsi, who is un- 
interruptedly engaged in rendering good 

to the world at large, having already 
expounded the other cults and disciplines, 

is now entering on a discussion of the 
supremely blessed character of Bhakte 

{ Devotion ). and’ the means of attaining ` ; © 
it for.the good of humanity. 
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2. That ( Devotion ) is supreme Love 
directed towards God. 


Various forms of Devotion have been 
detailed in the scriptures, but the one 
which Devarsi Narada is going to discuss. 
is characterized as Love. To develop 
exclusive Love for God is Devotion. 
‘Exclusive Love’ denotes that blessed 
state in which the mind ceases to rely 
on disciplines such as Jāna and Karma 
(Knowledge and Action), and free from 
all desires, -is exclusively devoted to 
God, when the mind withdraws itself 
from all objects of this world and all 
enjoyments of the next world, and even 
from the bliss of beatitude, and is solely 
attached to the supreme object of Love, 
namely, God, and when all the attraction — 
and attachment that we have for other 
objects is transferred to the only dearest 
object, God. 





* Some read RA for afg. 
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3. It is ( also ) nectarean in character. 


This exclusive Love for God is real 
nectar, it is the sweetest thing that can 
be possessed by a soul: whoever gets 
it attains immortality. - Worldly desire is 
equivalent to death. Within the heart 
of the devotee, who has developed 
this exclusive Love, no trace of any 
other desire remains except the pure, 
ever-growing desire of tasting this 
Love more and more It is this 
extremely rare desire which makes him 
an instrument in the sports of the 
Lord, sports which enchant even the 
hearts of sages, and extricates him 
from the whirligig of births and deaths 
in which he was caught through the 
binding force of Karma. He lives con- 
stantly in the presence of God, and God, 
too, ever remains by his side. This eternal, 
inseparable union between the devotee 
in the path of Love and his object of Love, 
viZ, God, is true immortality. That is 
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why ignoring salvation, devotees always: 
crave for Devotion ( Bhakti ).* 


TSA Tay frst vata, grat wala, 
aa wate 2 N 


4, On attaining this Supreme Love, 
( which is, in character, nectarean ) man 
attains Siddhi—perfection—and immortality, 
and gets thoroughly satisfied. 


He alone who has drunk the nectar 
of Divine Love is a Stddha ( has attained 
perfection ) The word ‘Siddhi’ here does: 
not mean possession of supernatural 
powers mentioned in Yoga. Let alone 
these powers, the devotee in the path of 
Love seeks not even the highest Siddhi or 
achievement known as Moksa or libera- 
tion. The Siddhis promised in Yoga 
eagerly look forward to an opportunity 
to serve such a devotee, but he always 
rejects them, inasmuch as he looks upon 





Sora rani Rena ar | ah Preia SAT Mh 


—Tulasidas. 
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them as something very insignificant as 
compared to Divine Love. The Lord 
Himself says:— 


T TRASH a Heeahywz 
qt aaa a weir! 
a antes a 
waaay | aera l 
( Bhagavata XI. xiv. 14) 
“A loving devotee of Mine who has 
dedicated his self to Me seeks nothing 
besides Me—neither the position of 
Brahma (Creator of the Universe ), the 
seat of Indra (the Lord of heavens ); 
sovereignty over the whole earth, lordship 
over the nether world, the Szdd/zs of Yoga, 
nor even Moksa (liberation) attained 
through identity with Me.” 


A devotee says:— 


“While I am engaged in the loving 
worship of Sri Krsna, the hairs of my 
body stand on end, and the mind 
is filled with rapture. Tears of joy 
flowing from the eyes enhance the 
“beauty of my face and faltering words 
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interrupted by sobs add to the sweetness 
of my voice. Thus, I have not a moment’s 
leisure to look to anything else. I, 
therefore, wonder why the four types 
of salvation ( ae as, West and aga ), 
stand at my door eagerly waiting to 
serve me as handmaids.”* 
( Bodhasara ) 

Should the devotee condescend to 
accept sense-enjoyments and salvation, 
the powers regulating enjoyments and 
salvation will consider it a proud privilege 
to serve him, but the devotee does not 
care even to look at them. 


RAHAT: a ganga: | 
UM aed EEIE CREID T 


( Narada-Pancharaira ) 


“Siddhis like salvation and the vari- 
ous forms of enjoyment of the rare 





-a = wae 


+ UST Wa Tat AeA vA ahead 
tarr Prpata aed ame fre TRET: | 
TR MAGE: Fo] Fai 
aain aari Patra arema Sere Il 
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type engage themselves as handmaids 
to serve the great goddess of Devotion 
(of Sri Hari ).” 


The great devotee Kaka-Bhusundi 
saysi— __ 


‘Just as water cannot be retained 
except in a basin, whatever means 
you may adopt to retain it, even so, 
O chief of birds (Garuda), the bliss 
of beatitude cannot exist apart from 
Devotion to Sri Hari''« 


( Ramacharitamanasa) 


That is why the term ‘Siddhi’ in the 
above text should be construed to mean 
complete self-gratification through Supreme 
Realization. The devotee never feels 
the want of anything. All his desires 
get fully satished by securing the loving 
affection of his dearest Lord. His 


+ fit ae fig we te a dare | 
afe alt as at ITS ll 

Tw Aaga BG ANE | 
we acer eta PENS Il 
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immortality lies in this complete satisfac- 
tion of desire. Till a person attains 
this state of complete satisfaction, till he 
is absolutely free from desires, he has 
to go through the process of repeated 
births and re-births under the propel- 
ling force of Karma. The devotee whose 
desires are completely satisfied directly 
perceives the sportive hand of the Lord 
both in the creative and the destructive 
process, and begins to regard death 
itself asa sport. In fact, Death itself is 
dead to him. Apart from the sport of 
the Lord, no such terrible thing as 
Death exists within his consciousness ; 
that is why he feels completely satisfied. 
As long as the objects of the world appear 
fo possess an independent existence of 
their own apart from the sport of the 
Lord, so long does man experience them 
either as pleasurable or Painful, and 
remains unsatisfied through constant desire 


26 





CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri : 


then his heart _ refuses to be drawn 
towards objects which appear incomplete 
and only as parts. He attains complete 


satisfaction through realization of the 
Whole. | 


Ty > tases a arta a 
Ble a Uae d waa UU I 


5. On attaining which ( Devotion in 
the form of Love ) man neither craves for 
anything, nor grieves (over any loss ) 
neither hates nor delights in (any 
object ) nor does he feel any urge 
( for the acquisition of sense-enjoyments ). 


The devotee in the path of Love 
attains that supreme and exalted 
thing, on attainment of which all 
other desires cease tó exist. Earthly 
power and pelf, love, beauty, strength, 
fame, knowledge and dispassion, all that 
we treasure in this world, and which 
all men, whether worldly-minded or 
otherwise, long to possess according to 
their taste and temperament, appear 
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_ altogether insignificant and _ worthless 
when compared with that invaluable 
possession called Divine Love. The 
aggregate of all these possessions scattered ` 
over the whole universe is only like a 
drop of water as compared to God who 
is an infinite ocean of all these possessions; 
what value can these worldly possessions 
have in the face of that Love which 
attracts God Himself to its possessor ? 


Sri Sukadeva says:— 


wea amine À Rae 
Raes Pi az: arated: Il 
( Srimad Bhagavaia VI. xii. 22) 


“He who is devoted to Bhagavan 
Sri Hari; the Lord and repository of 
supreme good, sports in the ocean of 
nectar. He cannot feel drawn towards 
the enjoyments either of this world or 
of the next which are like the turbid 
water of a muddy pool.’! 


_ Why should the devotee merged in 
the nectarean ocean of Love crave for 
other objects? 
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_. Just as the devotee craves not for 
sense-enjoyments or liberation, etc., much 
less does he mourn the loss of any of 
his possessions. He regards stich’ losses 
as an aspect of the Divine sport; that 
is why he remains merged in bliss at 
all times and under all conditions. 
Nay, even if, in the pursuit of Divine 
Love, he has to forego liberation, which 
establishes identity with God, he does 
not feel sorry; on the contrary, he 
constantly desires that his Love for the 
Lord may grow from more to more 
even though he may have to undergo 
repeated births for the same. Goswami 
Tulasidas says in his Venaya-Patrtka:— 


“I crave not for. salvation, wisdom, 
worldly possessions, affluence, super- 
natural powers or extensive glory. 
Let me have only unmotived Love 
for the feet of Srl Rama which may 
grow from more to more every 
day.''* 


+ el a gR gata aaa ag RA Pete ge zeTs | 
ag ita aa wa Te asl safer AARS I 
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He does not likewise entertain 
hatred for any creature, or aversion for 
any object or circumstance which may 
be loathsome or adverse in the eyes of 
the world. He visualizes his own Lord 
in every creature and the sport of the 
Lord in every object and circumstance, 
and feels delighted every moment of his 
life. Says Goswami Tulasidas:— 

“He sees the world full of his 

own Lord: how can he have any 


Quarrel with anybody p” 
( Ramacharitamanasa ) 


The heart of the devotee is ever 
so completely merged in Divine Love 
that it would not find pleasure in any 
other object even for a moment. ‘The 
Gopis, addressing Uddhava, said -— 

“O Uddhava, we do not possess ten 


or twenty hearts. 
The one we possessed has been - 
carried away by Syama ( rr Krsna, ), 
Who is then to worship God 9794 


* TI cana tafe Wits M Gt RÈ Frye II 


+ FN, WA A uC cada | 
a Ett A oma St, A oad se II 
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The heart of the devotee no longer 
stays with him, how, then, will it take 
pleasure in other objects? That is why 
the God of these Love-intoxicated devotees 
is called “stealer of the heart”. 

“This Syama (Krsna) is a great 

robber: 

His bewitching Form has stolen our 

hearts by a mere glance from the 

corner of His eyes.’'x 


( Suradas ) 
He so dexterously steals the heart 
of the devotee and makes it His own 
possession, that no other object will 
be able even to look at it. There is 
room for attraction or attachment of 
the mind only where something else 
is visible to us; but when there is 
hardly any scope for conceiving any other 
object, who will have attraction for whom ? 
The Love-intoxicated Gopis said :— 
“Syama (the blue bodied Krsna) is 
our body, Syama is our mind, Śyāma 
is our wealth; 


a RJR GA eat Ar! 
aa et feat arg axa fea aaa at Az II 
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O, Uddhava; all the twenty-four 
hours we are ocoupied with Syama. 
Syama is in our heart, Syaima is the 
breath of our life, without Syama 
we can have no satisfaction. 
The Name of Syaima is our only 
support like the blind man’s staff: 
Syima is our refuge, Syama is our 
thought, Syima the Lord of our life. 
Our happiness lies in Syama who is 
i the bestower of all happiness and 
the store-house of all beauty. 
Uddhava, you are, indeed, mad that 
you come running with the Gospel 
: of Yoga. 
Where shall we keep your know- 
ledge of ‘Yoga’, when every pore “of — 
our body is filled with Syama 0's 





* AMA Wt SM wa am È aR ga; 
Aral sre Set ea Sree et at ama X | 

aa fet eH fae ara fg are fre, 
AA st at WH SAINT Ta aa zu 

ena Wit ware ARS ear AS maaf, 
MA gan Ht HA sera 2 | 

amt gH Ag aR ont Sh oF A, 
ST Set Wa zet dada ena eal 
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How can there be any incentive 
to . possession of: other objects when 
the’ doors of the heart are closed 
against the entrance of every other 
object but the dearest Sri Krsna? 
You strive for acquiring an object 
only when you perceive or hear of 
it and develop a craving for it. You 
feel an urge for its acquisition only 
when the mind dwells on it with 
pleasure. In the case of the devotee, 
however, his heart has already become 
the monopoly of another, who has 
taken full possession of it and made it 
his permanent habitation. No room is 
left in it for holding any other object. 
Even if any object approaches for admit- 
tance, it has to return disappointed from 
a distance. For there is no help, no 
accommodation is available inside. 


"Hari (God) permeates through every 
pore, not the least space is left 
unoccupied.’’ 


Á" wes o we es ee tes ee eee 


* UGH att Te Tah tel a afat Ste | 
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Whom can the poor eyes see without 
the consent of the mind? When nothing 
else is visible, an urge for its possession 
is altogether out of the question. 


Again, one feels an urge to possess 
an object from which he expects to 
derive some pleasure. When one has 
the fount of all joy by his side, how 
can there be any urge for the enjoyment 
of trivial pleasures? That is why lovers 
of God, who are embodiments of Love, 
are never observed to show any ardour 
in the pursuit of worldly activities, or 
worldly enjoyments. 


The Lord Himself says:-— 


ata emia + ate a atale a angie | 
| SHERRI nRa a: a A fa II 


( Srimad Bhagavadgita XII. 17) 


“He who never rejoices nor feels 
Tepugnance (for anything ), who 
neither grieves nor longs (for any- 
thing), and who has renounced both 
good and evil, that devotee is dear 
to Me.” 
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l 


TE a R RSA wate ARANIR 
aa NSI 


6. Realizing which ( Devotion in the 
form of Supreme Love ) man becomes mad, 


silent, and delighted in Self. 


As soon as Divine Love manifests 
itself in a person, it makes him mad. 
The devotee gets thoroughly intoxicated 
with this Love and begins to spend his - 
days and nights in singing the praises 
of his beloved Lord, in hearing His 
glory and in reflecting on His virtues. 
He remains oblivious of other external 
things. Just as a maniac talks and 
does whatever he likes, even. so the 
Love-intoxicated devotee remains merged 
in the thoughts and talks of the Lord: 
for this is the one occupation to which 
his mind feels attracted. The Bhigavata 
says:— 

“Hearing the blessed and universally 
known stories of the birth and sports of 
Lord Visnu, the Wielder of the Discus, 
the devotee loses all sense of decorum ` 
and moves about in the world un- 
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attached chanting in a loud voice the 
Names of God indicative of such 
sports. His heart melts through Love 
as he habitually chants the Names 
of his beloved Lord in this way and 
like one possessed; he now bursts 
into peals of laughter, now weeps, 
now cries; now sings aloud and 
now begins to dance in a singular 
way.’ z l 
Thus behaving like a mad man and 
filled with ecstasy the devotee sometimes 
_ assumes complete silence and sits motion- 
less like a statue. But this suspended 
animation indicates only the supreme 
gratification of his desires. The Lord 
has manifested Himself within his heart, 
and the devotee enraptured by the 
transcendent beauty of that Divine Form 
gets absorbed in meditation. 


Goswami Tulasidas, describing the 
condition of _Sutiksna, says:— 


* VI Tash Trg- 
Sait BAT | ar A | 





da aa gatas 
TH fest raters: ll 
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“The sage sat motionless on the way. 
Through excess of joy his frame 
horripilated and assumed the appear- 
ance of a jack fruit -(the skin of 
which is covered with bristles ).’'s 
Such is the condition of the devotee 
when through ecstatic dance he becomes 
one with the Lord. His mind and body 
get absolutely stilled. The soul gets 
enraptured with joy. Such is the condition 
of the A‘marama, one who is delighted 
in the Self. In this state of self-rejoic- 
ing no trace of a thirst for worldly 
enjoyments is left within the heart:— 
a fe carr Rear ana | 
( Siva-Mahimna-Siotra) 
He loses consciousness of everything 
else. This is the state of Identity or Union 
reached through Love or Rasa (RA or 
wad). Through Union with the Beloved, 
the Lover loses his separate existence. 
Io 


Wad: aAa 
aÀ Fahad Se: | 

wad MRA A ma- 
gaa AETA: I 


( Srimad Bhagavata XI. ii. 40) 


# gA mai asg AA | ger a EHS NT lI 
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Exclusive Character of 
Devotional Love. 


al at HATA ETa Isl 


7. Love has no element of desire 
in it, being of the nature of Nirodha 
( renunciation ), 


Renunciation is the very essence 
of this devotional Love. It cannot co- 
exist with desire of any sort, not even 
the desire for liberation, to say nothing 
of petty desires like those for possession 
of wealth, progeny, fame or enjoyment 
in heaven. ‘That Devotion in which 
the devotee expects, seeks or asks for 
something in return is tainted by desire, 
it is a selfish transaction. The. devotee 
in the path of Love seeks nothing else 
than the dearest object of his Love, viz., 
God and His service. In the Bhigavata,. 
Bhagavan Kapiladeva, an incarnation of 
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God, says: “Devotees who follow the 
path of Love seek nothing else than 
My service. They do not accept, even 
when offered, the five forms of salvation, 
viz, Salokya (residence in the abode 
of the Lord), Sars¢t¢ (enjoyment of 
Divine powers), Samitya (nearness to 
God ), Savzpya (similarity of form with 
the Lord) and Sayuwjya (complete 
identity with the Lord).’* With the 
rise of true Devotion, desires disappear 
as a matter of course. The reason for 
this is that renunciation is the very 
pith and marrow of Devotion. It is 
wholly exclusive or all-absorbing in 
character. Now let us examine what 
is meant by renunciation. 


flag statesman: llc 


8. Renunciation consists in relin- 
quishing all forms of action, secular as 
well as religious. 


z UMass | 
dat A Dele far Aad See: Il 
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When devotional Love grows, re- 
nunciation of action (Karma) becomes 
automatic. The devotee intoxicated by 
Love knows nothing but his beloved 
Lord. His mind gets moulded into the 
Form of Sri Krsna and constantly 
remains in that state. He has ever 
before his eyes the beloved form of 
Sri Krsna and nothing else. His mind 
or heart never goes to any other object. 
The Gopis addressing the Lord, said:— 

“O dearest Love, our hearts which 

were happily attached to our homes 
have been stolen away by You. 
Our hands which were engaged in 
domestic work have been paralysed 
as it were, and our feet are loth 
to move a step aside from You. 


How shall we return home, and 
returning home what shall we do p’'s 


( Srimad Bhagavata X. xxix. 84 ) 
eR Gea aed wy 
aaga aÀ weet | 
TA Fe T ASRS TRAFNA, 
NA: RA AIRA pa Pe ar Il 
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Since the very picture of the world 
gets erased from the tablet of his mind, 
the devotee is no longer capable of any 
action enjoined by the Smrtis or the 
Vedas. It is therefore that all such 
activities leave him’ of their own accord. 
Describing the state of such a devotee, 
the saint-poet Sundardas says:— 


“A devotee in the path of Love 
loses all sense of decorum pertain- 
ing to the three worlds, nor does 
he follow the injunctions of the 
Vedas; 

He dreads not ghosts nor evil spirits, 
nor is he afraid of godsand demigods; 
He gives ear to none, sees nothing 
else, has no other craving, 

And speaks of nothing else: these 
are the marks of Devotion in the 
path of Love. 

Now he laughs and dances, and 
now begins to weep; 

Now his voice is choked; words do 
not come out of the throat, 

Now his heart surges with emotion, 
and he begins to sing at the top of 
i his voice, 

Now he sits mute and vacant as 
the sky overhead. 
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His heart and all his belongings 
being given over to Sri Hari (God ); 


How can he retain his senses p 

These are the marks of Devotion 

in the path of love, listen O 
disoiple, says Sundara.» 


akaa RARA T NN 


9. Exclusiveness of feeling towards 
God and indifference to everything 
hostile to God is also called Nirodha. 

Even when he is conscious of the 
external world, the devotee maintains 





* Tort cit ote a RA sel a | 
TER WTA A Bess AI 
Gi a Bar et, ge a att saa | 
R Tat sie gae Ja | 
WEF EE SS TT at Daa fae at | 
WAST TAN oy Gre Free af emit | 
TISE U Si ae SA ax mÈ 
wet © a ta THAR ve ae Il 
MaRa Ra set, aru 38 RI 
Ria RED RA Ga’ a? | 
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an attitude of exclusiveness towards 
his Beloved Lord and remains wholly 
indifferent towards activities that are 
repugnant to Him. Actions which are 
performed with such vigilance and care 
also come under the category of Nirodha 
( actionlessness ). Every action performed 
by a devotee in the path of Love is 
agreeable to his Beloved Lord and is 
exclusively dedicated to His service. 
Action which is repugnant to Him is 
as impossible in his case as it is 
impossible for the sun to disseminate 
darkness, or for nectar to cause death. 


AAW AMSA Ta Moll 


10. Exclusiveness consists in giving up 
dependence on everything else ( than one’s 


Beloved Lord ), 


The mind of the devotee in the 
path of Love does not even conceive 
the existence of any other object, how, 
then, will it seek, the shelter of any 
other person or thing? He looks upon 
the entire creation, both animate and 
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inanimate, as the external body of his 
‘Beloved Lord, he sees nothing else 
besides Him. Of a devoted wife Goswami 
Tulasidas says in his Rimacharia- 
MAnNaASAa— 

“To the mind of a devoted wife of 


the foremost rank, no male other 
than her Lord exists even in dream.’'* 


The great Mohammedan saint-poet 
‘Rahim’ ( Abdur-Rahim Khan-i-Khana ) 
says :— 

“Ihe lovely form of the Beloved has 
settled in these eyes, there is no 
room left therein for any other 

beauty ; 

A traveller, Bays Rahim, will himself 
gO away disappointed when he finds 
the inn packed to the full.’?+ 


The famous Hindi poet Deva has 
beautifully portrayed in the following 
immortal lines the mind of the Gopis 





8 SMH Soe AA RA aT | BUA A Gen aT ATE Il 


T start oft Saat aah, ask; met oar | 
; TT Teh? GY, oy Pe PRR sre I 
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which was so steeped in the Love of 
Sri Krsna that the whole of this 
objective wotld appeared to them dyed 
in the colour of their Beloved Lord:— 


“A fathomless ocean.of ink welled 
up all of a sudden, 

And submerged all the three worlds 
at a sweep 

Like words in black ink written on 
a piece of black paper, 

Who is to discern and decipher 
them, especially when the mind has 
got deranged P 

Darkness has enveloped the eyes 
like the dark night of new moon; 
A drop of water of the Jambu rivers 
has lost its identity in the waves 
of the Jamuna, 

O friend, my mind has gone thoroughly 
out of control, 

Having assumed the colour of Syama 
(Sri Krsna ) of swarthy form, it has 
merged in the colour of Syama (and 
therefore cannot be distinguished 
from Him ).''+ 


* A celestial river whose waters are said 
to be of bluish colour. 


+ ada one Rig AA sae ami 
aa dat aa ge 1 UR aad ll 
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If anyone comes and speaks to him 
. about anyone else, he does not feel 
inclined to give ear to him, or such 
words do not enter his ears at all. If. 
he is ever compelled to lend ear to 
such talk, the mind does not turn ` 
towards it. Before the marriage of 
Goddess Parvati, when the seven Rsis 
pointing out the many defects of Lord 
Siva persuaded Her to withdraw Her 
heart from the latter and offer it to 
Bhagavan Visnu, who, they said, was the 
repository of all noble Virtues, this very 
embodiment of the Love of Siva ( Parvatt ) 
gave the following memorable reply in the 
immortal words of Goswami Tulasidas:-— 
“It is My persistent vow for crores 


of births that I Shall either wed 
Siva, or remain a virgin. 


eee ee Gee 


SIAR- TAA-TS-TATa l 

at et aa AÀ R R a welt are, 

M È at wrt ea CTF II 
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Granted that Mahadeva is the re- 
pository of all vices, and Visnu the 
repository of all virtues: 

But one who has his heart fixed on 
anyone will be satisfied with him 
and him alone.''s 

—Ramacharitamanasa. 


The Gopis also similarly said to. 
Uddhava :— 


“O Uddhava, the heart is guided by 
its own choice. 

Leaving sweet fruits like grapes and 
dates, the insect bred in poison 
will feed on poisonous plants. 

The Chakora bird (the Greek 
partridge ) will throw away camphor, 
if the same is offered to it, and will 
be satisfied with embers. 

The bee which pierces through the 
hardest wood will die rather than 
pierce the soft petal of the lotus. 
The moth hugs the flame, knowing 
it to be its greatest friend. 


+ waa alle St WR gat | 

as WA g ws Hert ll 
mR MITA Ha Fa ane TA TA | 
SE at Aa TA Se Gat ate el Get IA il 
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He alone, says Surdas, proves 
attractive to one who has engrossed 
his mind I” 
Even so, the devotee in the path 
of Love knows no one else than his 
` Beloved Lord whom he regards as his all- 
in-all. He makes Him his sole refuge and 
taking shelter under Him just as the 
fish takes to the water, does everything 
for his sake. Says Goswami Tulasidas:— 
“He is my only Support, my only 
strength, my only hope, and the only 
Object of my faith; 
The eyes of Tulasidas are Yivetted - 
on Rama and Rama alone just as 
the eyes of the Chaiaka bird are 
fixed on the cloud.’+ 


* on wa mA aa | 
TA SRI ts ES AT ea ae | 
a TRA S ER AS a SiN Sa | 
SYT PA R A MSA, Sag ae qra I 
sal ae ft Safe Sae) ret em | 
, See a ret aÀ Ste gure I 
SNH MEM fet Te geder Il 
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Like the Chaiaka bird who is 
solely devoted to the cloud he has his 
heart fixed on God alone; it is on 
Him that he wholly and solely depends; 
nay, it is for Him and Him alone that 
he lives. All ‘his activities including 
his recreation and rest, his movements, 
his dealings with others and even his 
beneficent acts, are meant for Him. 
Exclusive Love for God being the sole 
motive of all these activities, they are 
naturally propitious to all. 


wih Ae maga RA- 
gardaa NN 

If. To make one's activities, both 
secular and religious, conform to the 


will of God is what is meant by 
indifference to all that is antagonistic 


to God. 


In the case of him who does every- 
thing exclusively for God,- activities 
that are repugnant to God naturally 
drop off. He can never engage in any 
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action, whether enjoined by the Srutis 
or Smrtis, which is not agreeable to 
God, that is to’ say, which does not 
help in the growth of Divine Love. 


The conventional rules of society 
as well as the injunctions of 
the Vedas make it obligatory on 
the son to obey his parents, on the 
wife to obey her husband and on the 
disciple to obey his preceptor; but if 
the orders of the latter are prejudicial 
to the growth of Divine Love, the 
devotee in the path of Love refuses 
to carry them out, even if such 
refusal entails suffering on himself: for 
it is impossible for such a devotee to 
do anything which runs counter to the 
will of his beloved Lord. 


Citing some honourable instances 
of such refusal, Goswami Tulasidas 
says :— 

“One who has no love for Rama 

i and Sita, 

Though dearest and nearest in 

relation, should be’ renounced as 

the worst enemy. 
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Prahlada renounced his father, 

Bibhisana his brother, Bharata his 

mother, 

Bali renounced his preceptor, and 

the Gopis their husbands, and they 

are all remembered as benefactors 

of the world.''« 

Prahlada defied the commands of 

his father, which were directly opposed 

to God; Bibhisana deserted his brother; 

Bharata paid no heed to the orders of 

his mother Kaikeyi; King Bali turned 

deaf ears to the remonstrances of his 

preceptor Sukracharya; and the ‘damsels 

of Vraja ignored the orders of their 

husbands. But they all contributed to 
the welfare of the world. 


There are four types of Karma 
( Action ): v2 (1) Nitya (ofan obliga- 
tory nature ), ( 2 ) Mazmsttrka ( incidental ), 
(3) Kāmya (proceeding from desire ) 


# ot fa a ua Fat | 
aig ae we At aa sat oa att 
Ret deat seca, feller ay, act ng | 
AS Te ISM, RI AAA UC SUT Aa Il 
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and (4) Nisiddha (prohibited). Of 
these . prohibited (Nss#ddha) actions,. 
such as theft, adultery, taking animal 
food and spirituous liquor should be 
abandoned by all. Actions which,. 
though sanctioned by the Sastras, are 
nevertheless performed with some desire,. 
being conducive to bondage and in- 
volving an unending process of births. 
and deaths, should also be eschewed 
according to the spirit of the Lord’s 
own statement in the Giéa: ‘arami anoi 
ard dead ‘aaa Rg? (Renunciation is. 
declared by the wise to consist in 
relinquishing desire-born actions). As. 
` regards the two other forms of action, 
vz, Nitya ( obligatory) and Nastmittika 
(incidental ), they should be performed. 
in strict conformity with the procedure 
laid down in the Vedas and sanctioned 
by usage, without any attachment for 
the result and as a behest of God and 
with a view to pleasing Him. That 
action alone which leads to the growth 
of Divine Love is conducive to His. 
pleasure. To act in harmony with God. 
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through mind, speech and body, with- 
out attachment and without expectation 
of«reward, as taught by the Gi/a, and 
to desist from all activity which is 
repugnant to Him—is what is meant 
by indifference to antagonistic actions. 
Till the stage of madness through Love 
is reached, actions which are agreeable 
to God are performed as a matter of 
‘course by the devotee in the path of 
Love. | 


wag Raae ERTA IRRI 


12. The injunctions of the scriptures 
should be scrupulously respected, that 
is to say, actions which are agreeable 
to God and are enjoined by the 
scriptures should be diligently performed 
even after one has made up his mind 
(to attain that Divine Love which is 
beyond the province of ethics). 


In the state of madness through 
Love, which is beyond the pale of ordi- 
nary laws of morality, and in which 
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` 


there is no external consciousness, actions: 
enjoined by the Vedas and sanctioned ` 
by the conventional rules of society 
automatically drop off they are not 
deliberately given up. 


Therefore, till that state of absolute 
forgetfulness of external existence is 
reached, duties enjoined by the scriptures 
should never be shirked in the name 
of Divine Love. That supreme state of 
Love is reached through the continual 
performance of actions of the obligatory 
and incidental types that are agreeable 
to God according to the injunctions of 
the scriptures and in a spirit of dedication 
to God and through the practice of 
Bhajana in the shape of hearing and 
chanting the Names and glories of God. 
The Lord Himself emphatically says in 
the Giza:— 

CHS TAT A gida | 

Ue Mead Bl sade 

(XVI. 24) 


“Hor determining what you ought 
to do and what you ought not to do, 
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the scriptures are your only authority. 
Knowing this truth, you ought to 
act in this world in conformity with 
the injunctions of the scriptures,’ 


HAT Raag NIN 
13. Otherwise there is risk of a fall, 


He who deliberately violates the rules 
of conduct laid down by the scriptures, 
and acts arbitrarily in defiance of the 
Scriptures and seeks to exonerate 
himself on the plea of Divine ‘Love, 
is bound to fall in the scale of spiritual 
evolution. The Lord Himself says:— 


a ARAA ada MAA: | 
1U RRRA 4 ga + ot a II 

( Gita XVI. 28) 
“He who ignores the injunctions of 
. the scriptures and follows the 
promptings of desire can neither 
attain perfection, nor happiness, 
nor the supreme state.” 


To shirk deliberately duties laid 
down by the scriptures is not the ideal 
of devotional Love. Such renunciation 
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is a sign of delusion, and an arbitrary 
and licentious act and leads to demoniac 


‘wombs, suffering and hell. 
as daar fear MNAR- 
warrant UW ke 
14. Worldly duties should also be 


scrupulously performed till there is 
consciousness of the external world; 
but (bodily) actions such as taking 
of food, etc, will continue to be 


performed till the body persists. 


Side by side with religious duties, 
worldly duties such as attending to 
one’s vocation in life and maintaining 
the family, etc. should also be carefully 
performed according to the injunctions 
of the scriptures and in conformity with 
the will of God. Surely there is a 
stage when all activity, réligious as 
well as mundane, drops off as a matter 
of course; but till that state is actually 
reached both these forms of duty must 
be scrupulously performed. They will 
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drop off automatically when the time 
comes. But actions which are purely of 
a bodily type, such as taking of food, 
etc, will continue to be performed even 
in that state; for they are necessary for 
the maintenance of the body. Although 
the devotee who is wholly merged in 
the ecstasy of Love neither desires, 
nor makes any attempt to feed Himself, 
he takes food automatically through sheer 
force of habit when it is placed before 
him. Of course, this act of feeding, 
too, is an offering to God. 


— 074 e 
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Various Definitions of Divine 
Love with Examples. 


TSIM aA TTAT ART Neat 


15, Now we proceed to state the 
various definitions of Bhakti ( Love ) 
according to the different schools, 

Different teachers have defined Bhakti 
in diferent ways. After stating their 


views first, Devarsi Narada will advance 
his own views in the matter, 


TR fT oe NEN 
16. According to Vedavyasa, son 


of Parasara, Bhakti consists in attach- 


ment to worship of God and other 
allied practices, 


. The devotee should treat his body, 
mind and Possessions as objects meant 
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only for the worship of God-and should 
worship Him either in an Image or 
in the form of the external universe 
by means of all these objects with 
supreme reverence and in the prescribed 
manner. When the mind develops 
attachment for worship of God it will 
automatically withdraw itself from objects 
of the world which entangle the mind. 
Worship should be both external and 
internal or mental. Through worship 
of God the devotee may attain the 
supreme abode of God:— 


AAN A” wHata aT Bey! 
q aa aad RNE ce TAR ll 


( Fisnu-Rahasya ) 


“People on this earth who perform 
worship of God Visnu attain the 
supreme, eternal and blissful abode 
of God.” 


manera TA? Ul 


17, According to Garga ( another 
great apostle of Bhakti), Bhakti con- 
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sists in fondness for hearing the stories 
of the various sports of the Lord. 


Engaging the mind in chanting and 
hearing the Names of the Lord, His 
glories and virtues and the stories of 
_ His divine sports is undoubtedly a main 
feature of Bakti. The majority of people 
in this world consists of those who have 
nothing to do with God or His glories. 
They spend their lives in talking of 
worldly things day and night. They 
never engage in singing ithe praises of 
God nor do talks about God appear 
agreeable to them. As Goswami 
Tulasidas says, “their ears have no 
attraction for the stories of Sri Rama” 
(att + U4 aa agmi). Such being the 
case with the majority of people, those 
whose mind remains constantly engaged 
in hearing or singing the ‘praises of 


devotees. The author of the present 
aphorisms, Devarşi N ārada, himself 


addressing Vedavyasa on another 
occasion said:-— 
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| | Se 


“The sages have come to the positive 
conclusion that singing the praises of 
the Lord of sacred fame is the 
undying fruit of all austerities, study 
of the Vedas, performance of sacri- 
fices and charities, muttering of sacred 
formulas and pursuit of Knowledge.'’« 


In the Ramacharitaminasa we read:— 


“Chanting of the stories of Rama 
drives away the impurities of Kali 
just as birds are scared away by the 
clapping of hands; 

For him who desires to cross the 
ocean of worldly existence 

The story..of Raima is like a stout 
barge.''t 

Therefore, true attachment to the 
stories of Sri Hari is assuredly a mark 


+ ga fe gaa: ade TT 
faqs Ge a alacant: | 
aias: amas 
MBIT il 
( Srimad Bhagavata |, v. 22) 
+ aaa dx act | aleas fret sga | 
HAG AC WL Sl star | UARA al he Se MTN UI 
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of Devotion, and Realization of God is 
‘bound to take place through this form 
of Devotion. 


masta assez: lech) 


_ 8. According to Sandilya, another 
great exponent of Bhakti, the latter 
consists in supreme attachment to God, 
which is not opposed to love of Self. 


Devotion to Self means delighting 
in the purest state of Self without any 
break or interruption; it is this state 
of eternal rejoicing in Self which is 
called Devotion by those who worship 
God in His unmanifest aspect. Sri 
Sankaracharya says:— 


It is God Himself who exists as 
the soul in every being; therefore, 
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attachment to the Soul of the Universe 
is only another name for Devotion ‘to 
God. And those who practise such 
Devotion will doubtless attain salvation.’ 


MET aaien rad 
quaga NN 


19, According to Narada, however, 
Bhakti consists in offering all activities 
to. God and feeling supremely restless 
and miserable at the slightest lapse in 
remembrance of God. 


Devarsi Narada has no quarrel 
with the definitions of Bhakti given by 
Vyasa, Garga and Sandilya. It is but 
meet and proper and necessary, too, 
to worship God, to sing praises of God 
and to love God as the soul of all. 
It was the Devarsi himself who in- 
spired Vydsa to sing praises of God. 
Therefore, it is not with a view to 
supplanting or pointing out the defects 
of the other definitions but to strengthen 
and supplement them that Devarsi 
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Narada gives the above definition of 
Bhakti which covers them all and is 
complete in every way, saying that 
Bhakti in its comprehensive application 
means consecrating all one’s activities 
(both secular and religious) to God, 
to practise ceaseless remembrance of 
God as the dearest object of one’s 
heart and.to feel uneasy and distracted 
when there is the slightest lapse therein, 
Attachment to God’s worship and to 
His stories, and Love of God Himself 
as the Soul of the Universe is included 
herein. Among all types of Yogis 
( practicants ), it is the type conforming 
to this definition that the Lord declares 
to be the best in the Giza:— 


ARa aut TRIAMTAT | 
ASRA WI A aaa aH Aa: I 


(VI. 47) 


"Of all types of Yogis, he is con- 

sidered by Me to be the best who 
adoreth Me with reverence and with 
his inner self abiding in Me.’ 


Again, the Lord says:— 
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TAL FAY HY ATA FA | 
maaana II 
( Gita VIII. 7) 
“Therefore, O Arjuna, at all times 
( without interruption ) think of Me 
alone and fight. Offering thy mind 
and reason to Me, without doubt 
thou shalt come to Me." 


To be indifferent to honour -and 
dishonour, gain and loss, victory and 
defeat, pleasure and pain, and other 
such dualities; to renounce all attach- 
ment and desire for fruit as well as 
the sense of ‘I’? and ‘mine’ in respect 
of the body and things relating to the 
body; to look upon God as the dearest 
object of one’s heart, nay, as the 
highest refuge, the supreme goal and 
one’s greatest friend and wellwisher; 
to remain absorbed in supreme Bliss 
while remembering with exclusive Devo- 
tion, deepest reverence and supreme 
Love the Name, Virtues, Glory, and 
Being (et) of God without break, 
like the continuous flow of oil; and 
while absorbed in such thought to 
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perform all acts through the body, 
speech and mind for the sake of that 
dearest Lord alone and just as it 
pleases Him, in a thoroughly disinterested 
spirit, our only motive being to win 
His pleasure and contribute to His 
happiness, which is the supreme interest 
of a human being; and lastly, if 
through any reason there is even a 
moment’s break in His thought and 
remembrance, to feel infinitely more 
restless than the fish out of water. 
This is the highest form of Bhahds. 


A devotee in the path of Love, 
who has thus completely surrendered 
himself to God, will under no 
circumstance agree to give up remem- 
brance of his dearest Lord even in 
exchange for salvation or non-return 
to this world, to say nothing of 
trifles like suzerainty over the three 
worlds. The Lord addresses the 
following words to Uddhava in praise | 
of such devotees:— 


“O Uddhava, neither Brahma, who is 
My own creation, nor Sankara, nor 
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Balaraéma, nor Laksmi, nor even My 
Own Self is so dear to Me as are 
devotees like you. To sanctify My- 
self with the dust of his feet, I 
constantly follow the footsteps of a 
devotee who has no worldly cravings, 
who is tranquil at heart, who has 
no quarrel with anyone, who beholds 
Me equally in all objects and who 
is constantly absorbed in My thoughts. 
The supreme Bliss of desirelessness 
enjoyed by those exalted souls who 
have their heart attached to Me, 
who having surrendered their all to 
Me have made themselves utterly 
destitute, who are tranquil at heart 
and kindly disposed towards all crea- 
tures because of their relation to Me 
and whose mind is completely free: from 
all desires is known tono one else.’’x 


+a at a Raa aaa wast | 
aa TSIM A staal A AM war 
farted oft ard fat amaaa l 
warmer «fet AASRRGf: II 
fana RA ATE: 


Aa a fis: ad wall 


( Srimad Bhagavata XI. xiv. 15—17 ) 
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Bhakit as understood by Devarsi 
Narada is exactly of this type. A devotee 
of this type will dedicate all his activi- 
ties to God and, engaged in the cease- 
less remembrance of God, will feel 
extremely restless and miserable when 
there is the least break in it. 


TITTY lRON 


20.. It is exactly as described above. 

In order to confirm the definition 
of Bhakti given above, the Devarsi 
has put in this aphorism which says. 
Bhakti is exactly as described in the 
foregoing aphorism. 


MN Aaa lN 


21. The Devotion of the Gopis of 
Vraja may be taken as an example of 
this. 

Having defined Bhakti, the Devarsi 
now cites the example of the Gopis 
of blessed memory, the crest-jewels. 
among -the loving devotees of (God. 
Such is, in fact, the greatness of the 
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Titer ) Kare 


Gopis. No one on earth can adequately 
describe the Love of the Gopis. Their 
mind, body and possessidns and their 
welfare in this world as well as the 
next stood dedicated to Sri Krsna. It 
was Sri Krsna who kept their mind 
engrossed day and night; it was Sri Krsna, 
again, whose glories they constantly sang 
with their voices choked with emotion; 
and it was Sri Krsna whom they saw 
everywhere and at all times. Lord Śrī 


Krsna Himself spoke to them as follows:— 
“O Gopis, you have broken the hard 
iron chains of household ties and 
clung to Me with Love. This actof 
yours is altogether blameless. I 
cannot repay this debt of yours 
by serving you even for the life- 
time of a celestial being. You will 
please discharge Me from this liability 

out of your own generosity.''’« 


+a qA Raiga 
wage AgngÀ a: | 

TT ANIL | Bae TACT: 
QI qa: Ma Besar Il 


( Srimad Bhagavata x. xxxii, 22 ) 
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While despatching *Uddhava with. 
His message to the Gopis, Lord Sri Krsna 
paid the following tribute to the latter 
in a voice choked with emotion and with 
tears of Love trickling down His cheeks:-— 


“O Uddhava, the Gopis have offered. 
their hearts to Me, I am their very 
life-breath; they have given up all 
the activities of their body for My 
sake. I have to look after those: 

d who have laid down their worldly 
obligations for My sake. The damsels. 
of Gokula treat Me as dearer than 
the dearest object, and pining in 
Separation from Me on account of 
My being away from them, they 
lose consciousness of the body wher 
they send their thoughts to Me. 
Without Me, they are somehow 
sustaining themselves with great. 
difficulty on the messages of My 
return to Vraja. They are one with 
Me and I am one with them,?'* 
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Uddhava went to Vraja and saw 
the condition of these Love-intoxicated 
Gopis with his own eyes. He found 
that they saw Sri Krsna all around 
them, both inside and out. He heard 
from the lips of these Gopis them- 
selves :— 

(1) : 

“There is no room left in our hearts | 

How shall we accommodate any thing 

else therein when the heart is fully 

occupied by the Darling of Nanda 
(Sri Krsna ). 

While we are moving about or 
looking round, whether we are awake 
during the day or asleep at night, 

That swarthy Form leaves not the 
heart even for a single moment. } 

O Uddhava, you have made such 

fine speeches and inculcated respect 

for public opinion: 

| But what are we to do, when the 
body is full to the brim with Love: 
the jar cannot contain the ocean. 


————— "m [ite mew i a 





URGENT MA: NTL, TAT | 
Taree À waa | 


| ( Srimad Bhagavata X, xlvi, 4—6 ) 
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Blue in Form, possessing a lotus- 
like face, enchanting gait and a 
sweet smile, 

Says ‘Sura’, for a sight of this Form 
the eyes are dying athirst.''’« 


(2) 


“0O Uddhava, we are not fit to 
practise Yoga. 

Being women, what do we know 
of the essence of wisdom?) how 
shall we practise meditation 9 

You ask us to close these eyes— the 
eyes wherein stays the Form of 
Hari: 

Such deceitful talk we are not 
going to hear, O honey-tongued 
messenger | 


+ ata weal fea awe atl 
Ha Bsr FA aC R ail 
ed, Pada; (ae Sid, IA Saat Wa | 
Sed d Je Ala Ada fea 4 Fa-Sa Ae Il 
Fed A BMH Hat! eae Rea | 
El A da Ha, se a fig aam Il 
SM Wht MTS Bsa Whe, ZT ETE | 
‘qq Ua wt ak aa aa oe ll 
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You ask us to get our ears cleft 
and twist our locks into clotted 
hair: who will bear all this pain? 
You advise us to give up the use 
of sandal paste and besmear: our 
bodies with ashes, but don’t you 
know we are burning with the fire 
of separation P 

He in whose quest the Yogis have 
strayed and wander still stays bee 
with us. 

Says Surdas, He is never disunited 
from us, not even for a moment, 
just as the shadow never leaves the 
substance.’'’* 


The Gopis said, “O Uddhava, go 
and initiate into Yoga those who are 
disunited with the Lord. Here, you see, 


& Sat! sikt att ga are | 
BAS! MARK Fl Tey HA SMa ATE Il 
a A Hat a sea eh eini fer are | 
Vel Hal Hie Sl AYA CA A Fal A Hel N 
aaa CAS HST TANTS ATS Ala ATE | 
Foal Ais SMT HAA Fela AR- Set aT II 
Shit wT Se SAT YS, Sl at 2 ea TET | 
qara Gt AR A Ie, TAT TSA, 
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there is eternal union. Our beloved 
Syama eternally stays with us? Uddhava 
was now disillusioned, he was carried 
away by the sweeping tide of the 
spotless Love of the Gopis:— 


“Hearing the words of the Gopis 
Uddhava forgot all canons of 
decorum: 
Singing the praises of Gopala (the 
Divine Cowherd ), he began to roam 
in the bowers elated with joy. 
Now he prostrates himself at the 
feet of the Gopis, and acclaims 
their Devotion, 
And now he would run and embrace 
the trees in the intoxication of that 
Love.” + 


With a heart bent low with Devo- 
tion, he said:— 


“In this world it is these Gopis 
alone who have attained the true 





Sati ms 43H oe ast 
Tea Ter Mere axe ors TS l 
Raa Mrs ar R sea Med az | 
WAT FA Hee, Sat srs Na || 
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end of their life; for they have their 
hearts wholly devoted to Govinda, 
the Soul of the Universe, who is 
constantly being sought after by 
ascetics aS well as mortals like us, 
obsessed by the fear of transmigra- 
tion. In sooth, what need has he 
for the threefold birth of a Brahman 
(viz., physical birth, investiture with 
the sacred thread and initiation into 
sacrificial rites), who has developed 
attraction for the stories of the Lord ? 


The rarest boon (of Love) that 
fell to the lot of the damsels of 
Vraja who during the Rasa dance 
had the unique privilege of twining 
round their necks the arms of the 


_ Blessed Lord and thus had all their 


desires fulfilled, was neither obtained 
by Lhaksmi (the Goddess of Wealth ) 
who stays permanently on the 
bosom of the Lord, nor by the 
celestial damsels who possess the 
grace and fragrance of a full-blown 
lotus, to say nothing of others. These 
blessed Gopis renounced what is so 
difficult to renounce, viz., their own 
kith and kin and the path of 


‘noble women, and followed the foot- 


steps of Mukunda (the Bestower of 
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Salvation ) who is constantly being 
sought after by the Srutis (Vedas). 
O what a rare privilege it would be 
if in my next birth I became either 
a creeper, herb or shrub in the 
woods of Brindaban so that I might 
be blessed with the dust of feet of 

these Gopis!?'+ 


The ladies of Mathura thus depicted 
the condition of -the Gopis, Geclaring) 
their lives to be truly blessed:— 


“Ud R dad ule worst 
Taz wa asra Sevan: | 
TaN TAIN Brat ai a: 
fi rire 
wa Briss S fara: ware: 
SAA Ase BAST: | 
maser grend- 
SRT A IARAA. l 
Ia A gea TA | 
T gst ammi a Rea 
Aisa aa I 


( Srimad Bhagavata X. xlyii 58, Aj 
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‘Blessed’ are the Gopis who have 
fixed their hearts on Sri Krsna, who 
wihile attending to their various 
household duties such as milking the 
cows, threshing the paddy, ohurning 
the curds, brushing the courtyard and 
smearing it with cowdung, rooking 
crying babies in a oradle and lulling 
them to sleep, or sprinkling and 
sweeping the floor, sing songs in 
praise of Srl Krsna with a heart full 
of Love, with eyes wet with tears and 
in a voice choking with emotion.’’x 


The greatness of the Gopis cannot 
be exaggerated. There have been 
devotees in the sacred land of Vraja 
who renounced their all and longed 
to be transformed into a particle of dust 
in the lotus-feet of the Gopis. Truly has 
it been said:— 


“The Gopis stand as the emblem of 
Love; 





TTT Aaa Samaras: lI 


( Srimad Bhagavata X. xliv. 15) 
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They who won the heart of Srt 
Krsna by clasping His arms to their 
bosom.,’'* 


Great apostles of Divine Love like 
Mahaprabhu Sri Chaitanyadeva, who 
held aloft the banner of renunciation, 
have recognized the Gopis as their 
guides in the Path of Love. ‘The 
celebrated devotee Nagaridas ( who was 
some time the Ruler of the Kishengarh 
State ) says:— 


“Praise be to goddesses like Lalita 
who were so many sacred hymns of 
the Vedas incarnated in Vraja as 

milkmaids. 

Beloved of Sri Krsna, they are always 
anxious to be of help in the sports 
of Radh&iand Krsna. Intoxicated with 
the Love of the Divine Pair ( Radha 
and Krsna), embodiments of Bliss, 
reservoirs of Beauty, 

They cling to the Divine Pair like 
their very shadows through all their 
hours of joy. 





% wt da at go | 
fit sree fae ae sma x at et Il 
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They are like the rays of the moon- 
like Sri Radha. 

They scatter honey in the shape of 
Sweet music, which sends a thrill of 
joy in the heart of their Lord. 

Says ‘Nagari’, they are entrusted with 
the work of calling the Divine Lovers 
to the place appointed for their 
meeting: 

Intellect gets crippled in recounting 
their virtues.''« 


Another devotee who hailed from 


Vraja says:— 


“Merged in Divine Love, the Gopis 
are incomparable among women; 
They are dear as life to Govinda, 
whose eyes resemble the lotus. 





% Walt Ged Sata aH ARAT, 
Ra Be set si | 

GS WAT Maas NA; 
ae ga wart se att ll 
aad Aya Ra fra aut | 

IR Fae dta Aleit 
Tad Daa Ale ate air it 
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The Gopis are like crest-jewels among 
.8aints who are free from envy: 


The strong current of their spotless 
Love swept away all barriers in the 
shape of social conventions and rules 
of decorum. Those who sing praises 
of the Bewitcher of hearts ( Sri Krena, ) 
throwing off all barriers like this, 


supreme Bliss and joy of Divine 
Love J” 

The glory of the Gopis can be 
appreciated to a certain extent on] 
when the: practicant has made sais 
cen in the path of Love having 
; oped supreme dispassion towards 
objects of enjoyment of the world. 


a a ARRATERA: 112211 


———— 


* 2 atte oh met ay Ra l sad} 
Mert Ai aT I 
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22. Even in that state ( of complete 
self-forgetfulness) there is no absence of 
the sense of the Divine glory (of Sri 
Krishna, in the Gopis ). 


It means the Gopis were fully aware 
of Sri Krgna’s glory, secret and virtues. 
Some people are of opinion that in the 
realm of Love the sense of glory is 
absent. For they believe that Love 
cannot subsist where there is a sense 


- of glory. But such was not the case 


with the Gopis. Knowing Śrī Krsna to 
be God Himself, the Supreme Purusa, 
the Gopis regarded Him as the Beloved 
of their heart. Herein lies the main 
difference between Divine Love and 
earthly love. This is really what happens 
in Divine Love. Those who deny 
knowledge of the divinity of Sri Krsna 
in the Gopis are requested to read and 
ponder over the following extracts from 
Srimad Bhigavata:— 

“O Almighty Lord, it is not becoming 


of Thee to address such harsh words 
to us who have renounced everything 


$1 
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else and olung to the soles of Your 
sacred feet. Therefore, O uncontrol- 
lable Lord ! pray accept us in the 
same way as the Primal Being, Srt 
Narayana, takesall seekers of salva- 
tion under His protection, and do not 
repudiate us. O Hari, You know 
the secret of virtue. (Is it not the 
greatest of virtues to take shelter 
under Your feet; being a knower of 
the secret of virtue, how dare You 
ask us return? Can anyone who 
has taken refuge under Your blessed 
feet return therefrom P) Youtold us 
just now that the prime duty of a 
woman was to serve her husband, 
children and other relations; let 
this homily remain with You, who 
are God Himself, the source of 
this moral instruotion, and the fountain 
of all virtues; for You are the dearest 
friend and soul of all embodied 
creatures (inoluding our husbands 
and children). O lotus-eyed Krsna | 
it has become impossible for us to 
stay anywhere else ever since we 
obtained the privilege of touching 
the soles of Your Sacred feet, which 
even Sri Laksmt ( Goddess of Wealth ) 
Beldom enjoys the privilege of touch- 
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ing (in Your manifestation as Visnu ), 
and since You, who are so dear to 
the ascetios of the forest, gladdened 
our hearts. Even Laksmī, whose 
favourable looks are diligently sought 
even by other gods, having secured 
a permanent and undisputed place 
on Your bosom, seeks with Tulasi 
the dust of Your feet which other 
devotees are privileged to bear on 
their heads; we have without doubt 
taken refuge in that very dust of 
Your sacred feet............You are the 
Primal Purusa, or Paramātmā, the pro- 
tector of the Devas, who has come 
down on earth in a manifest form 
to remove the fear and suffering of 
Vraja. 


“You are surely not the mere delighter 
(ohild) of Yasoda&: You are the 
Witness of (all that is going on in) 
the heart of all embodied beings. 
O Friend, at the invocation of Brahma 
You have taken descent in the clan 
of Yadus for the proteotion of the 
entire universe.’’« 


+ Wa frasela var ulead wae 


GUI TAT MAET | 
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On the authority of these and other 
similar texts and on other grounds it 
is proved that the Gopis surrendered 
themselves to Sri Krsna knowing Him 
to be God Himself, the embodiment of 
Truth, Consciousness and Bliss. 





Wt WA IME A ANAA 
eq ange usa FEAA II 


TIAMAT TA ANS 
siori aad gR qatar AT | 
asda À 


XS magan fe aegen Il 


Ves aaa Aa maa: I 


AICPA gee 
SoA TH a Fae eH | 
IM: Shara s-rEwara- 
Weed a gt MRTA: Il 
(X. xxix, 31-92, 85-37 } 
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daea aam 133 


23. [ Love that is ] bereft of 
this knowledge ( knowledge of Divine 
Glory) is of the same category as 
the love of a paramour. 


Without a sense of Divine Glory, 
love of a woman directed towards a 
mat becomes as disreputable as the love 
of a paramour. The Love which iS 
accompanied by complete self-surrender, 
which is not tainted by a tinge of 
earthly interest, can be conceived only 
in relation to God. Love in relation to 
God, even though unaccompanied by 





Ath WAL ANASA 
eal IMSS: GARNA | 


(X. xxix, 41) 


1 8 Mmaa var 
ASRR, Il 


erin ragad 
Wa Sear m Fè Il 
(X, xxxi. 4) 
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knowledge of His divinity, never goes 
in vain. But love which is based on 
the knowledge that the object of Love 
is God Himself has some special virtues. 
of its own.. What infinite joy we derive 
from the mere thought that God is 
our beloved Lord ! Then, how great and 
indescribable should be the joy of those 
who have actually realized God as the 
supreme object of .their Love ! The 
Gopis had the proud privilege of enjoying 
this stainless Divine Bliss. It was there- 
fore that the great sage Sukadeva, who 
was himself a liberated soul, related this 
sacred story of Divine Love to Emperor 
‘Pariksit, who was awaiting his death on 
the bank of the Ganges. This also goes 
to prove that the Love of the Gopis was 
: saturated with the knowledge of Divine 
Glory: and was purest in character. 


aaa Teecaea at Ul 82 Ut 


24. In that love ( the love of 
a paramour ) there is no deriving of 
joy from the joy of the beloved. 
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A lustful lover loves his paramour 
only for his own pleasure, for the 
gratification of his own senses; he does 
not derive joy from the joy of his 
beloved. The Love of the Gopis was 
not of this type. In earthly love, which 
is born of lust, the beloved is. the 
paramour, and the desire for physical 
contact is present therein. In the case 
of the Gopis, however, the Beloved was 
God Himself, the Soul of the Universe, 
and there was no desire for physical 
contact lurking anywhere in their hearts. 
The Gopis merely sought the pleasure 
of Sri Krsna. Whatever they possessed— 
their body, mind, intellect, physical . 
charm, youth, wealth and life itselfi— 
stood offered to Sri Krsna for His 
worship. ‘They sought to make Sr 
Krsna happy by offering their all to 
Him. They considered it their sacred 
duty to do whatever they thought 
would bring delight to Sri Krsna. They 
derived supreme joy from this act of 
service. They had no idea of any other 
form of enjoyment, much less would 
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they seek such enjoyment. Herein lies 
the difference between Love and sensu- 
ality. Sensuality seeks gratification 
through others, whereas Love seeks to 
make the Beloved happy, and to derive 
joy from the joy of the latter. While 


describing the Love of the Gopis the 
author of the  Chattanya-Charitimrta 


correctly says:— 

“The desire for gratification of one's 
own senses is called Kama (sensuality), 
whereas the desire for gratifying 
the senses of Sri Krsna is known by 
‘the name of Prema (Love). The 
object of Kama is self-gratification, 
While Prema has the happiness of 

Krsna for its object. The Gopt cares 
not for her own happiness or other- 
wise; the happiness of Krsna is the 
motive of all her activities. Worldly 
duties and religious obligations, and 
functions of the body and other 
activities, sense of decorum, patience, 
comfort of body and essence of the 
bliss of Self, renouncing all these, 
she takes to the worship of Krsna. 
It is for the happiness of Krsna 
(and not for her own happiness ) 
that she pursues the path of Love. 
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This is what they call strong attach- 
ment for Krsna, it is as stainless as 
a clean-washed piece of cloth. Thus, 
there isa world of difference between 
: Kama and Prema. Kama is pitch dark- 
ness, Prema is the brilliance of the 
sun in a cloudless sky. There is no 
trace of sensuality in the Gopis. . 
The happiness of Krsna is the 
only motive of their contact with 
Him,’ ’« 


aio “pe = 





+ HRA MR- TL ATA AM | 
PMU At Ga AM ll 
max aaa fat dant Fas | 
zuga das dH at mæ ll 
amga ga MÅ ar R frac | 
zuga Z RM A ARR Il 
Anh Feat, A sa | 
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TIM FA R BUT Ast | 
aga a R FAR Baa Il 
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SS Td TH BS Ale a aT Il 


89 





CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


Surrender of all their possessions to 

Sri Krsna, the feeling of supreme 
restlessness in forgetting Sri Krsna even 
for a moment, right knowledge about 
Sti Krsna’s greatness and glory and 
rejoicing in the happiness of Sri Krsna— 

. these are the four dominating features 
in the Love of the Gopis for Sri Krsna. 
This Love of the Gopis is extremely 

pure and transcendent. May Sri Krsna 


take pity on those who scent sin or 
adultery therein. 


——°0;000——. 
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Devotional Love is an End 
in itself. 


a FT HAAN TAS AAT UM 
. 25. This ( Devotional Love) is superior 
even to Karma (Action ), Jnana ( Know- 


ledge) and Yoga. 

Karma, Jnana and Yoga—all these 
three are equally conducive to God- 
Realization; but Bhakés (Devotion) is ` 
superior to them all. In the former, 
the caste, order and spiritual capacity 
of the practicant have to be considered, 
and they are also attended with the 
risk of a fall; whereas in true Devotion 
there is no such risk as the practicant 
receives the fullest support and help 
from God. Moreover, the path of 
` Devotion is open to all alike, irrespective 
of caste, creed or sex. Goswami Tulasidas 


saysi— 


k IA a FS Ry Ts Te 
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“They who shun the path of Devotion, 
though knowing it to be such, and 
take great pains over the attainment 
of Wisdom alone, are as stupid ag 
the man who leaving the proverbial] 
cow, which yields whatever we 
seek therefrom, wander in quest of 
the sun-plant ( Ak ) for the sake of milk. 
Those who, leaving the path of 
Devotion to Sri Hari, seek to derive 
happiness through other means, O 
ohief of birds, are as thick-headed 
as the fool who seeks to swim across 
the ocean without the help of a barque. 
O Umā, the practice of Yoga, Japa 
(muttering of sacred formulas ): 
charity and austerities, and various 
kinds of sacrifices and other rites 
and observances evoke not the Divine 
as surely and fully as does unalloyed 
Love. O Garuda, there is no better 
form of Bhajana (worship) than 
cultivation of Love. 

Realizing this, the sages engage in 
repeatedly chanting the glories 
of God.’’« 
—Ramacharitamanasa, 


est fe wae suet ofc | 
we aM tr am ead | 
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The Lord Himself says:— 
‘Yogic practices, wisdom, Righteous- 
ness, austerities, renunciation and 
the study oof scriptures do not 
captivate Me as easily and com- 
pletely as does unflinching Devotion 
to Me. I, the beloved Self of saints 
and holy men, may be conquered 
only through reverence and Devotion. 
Devotion to Me purifies the heart of 
even low-born persons such as a 
Chandala ( pariah ).’'« 
aq ag Wats Ze crit | 
alsa sa Pre ca anit Il 
a ate RoR free | 
X ga aR am Sq Il 
a as agg Aa ao 
ais m me we act Il 
SA SIT WA dad WT aM Aq Aa AAI 
wa aa ate mE ofa safe Aas gall 
TANK gg wa GH Wa A GX AA l 
ae RaR aft git git ma Wa Ot T Il 
+a aqa A AN A det qd sad | 
a START AMT Abate Il 
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The Lord also says in the Gzā:— 


“L cannot be perceived, O Arjuna, in 

the Form in which you have seen 
Me through the study of the Vedas, 
or through the practice of austerities, 
charity and sacrifices. O subduer of 
foes, I can be perceivedin this way, 
known in essence and entered into 
only through exclusive Love.” (XI. 
53-54 )# 


VST CATT Il 3& Il 

26. For this ( Devotional Love ) is 
an end in itself. 

The type of Devotional Love des- 
cribed above is an end in itself, it is 


not a means to an end. The Devotion 
which is recognized as a means to the 





VARTA MA: AENSSA Aq: Bars. | 
ute: gat atest aaa aad Il 
ee A We a ata a awl 
IRA alta! xg zeae al qar il 
WS SAT aT AASA | 
Md A A aaa yàg a RNI 
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attainment of Wisdom is an auxiliary 
form of Devotion. It falls under the 
category of ordinary worship, it is not 
the highest manifestation of Devotion 
characterized as Love. ‘This Love is 
the end or culmination of all disciplines. 


“Undertaking pilgrimages, and under- 
going disciplines such as the practice 
of Yoga and cultivation of dis- 
passion and wisdom: 

Varieties of Karma (religious rites), 
practices and observances, self- 
control, vows of various kinds, 
compassion towards all beings, 
service of one’s Preceptor and the 
Brahmans as a class, cultivation 
of learning with humility and 
height of wisdom: 

These and other disciplines describ- 
ed at length in the Vedas, 
Devotion to Sri Hari is the end 
of them all." 


ewe Or owe l a -H a 


# daa ma aga | Shr AT aa RAS Il 
IA SCH ILA Ad AN | ASR Aa Aa Fara Il 


yea Je fas Vaere | fret aa PARASTA Ul 
Se Bit areata Aa Tar | SA HC He Ee Aaa Il 
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cara tl 89 Il 


27. God, too, has an aversion for 
pride and loves humility. 


Practicants treading the paths of 
Karma, Jntina and Yoga are liable to 
get proud of their own power and the 
tefiacity of their discipline; while God 
bears, among others, the designation of 
‘tel? (humbler of pride ) In fact, 
God has no hatred or partiality for 
anyone; all are equal in His eyes; 
He delivers all. Of course, the methods 
of deliverance are different in different 
cases. He delivers the haughty and 
Proud through chastisement, and the 
meek and humble devotees ‘through 
if hearty and affectionate caresses. That 
ib = iS why even the wrath of God has 
been declared as a blessing. He 
i assumes: the role of an enemy in 
respect of the proud and the haughty, 
and that of a loving friend in relation 
to the meek and the humble. ‘That is 
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why He is called by such Names as 
‘Friend of the humble’, ‘Shelter of the 
Shelterless’, ‘Wealth of the poor’ and 
so on. In reality, however, His heart 
is full of Love even for the proud, it 
is therefore that He humbles the pride 
of the latter. Says Goswami Tulasidas:-— 


“Tt is a part of Sri Rama's nature 
that He does not allow. pride to 
grow in His devotees, 

Pride whioh is the cause of worldly 

bondage and brings suffering of 

various kinds; 

And which is the root of all sorrow. 

It is therefore that the All-merciful 

Lord (Sri Rama) removes . it; 

For He has deep affection for His 

devotees.” * 


—Ramachartiamanasa. 


Notwithstanding all this, the fact 
cannot be denied that there is show 
of hatred in all punishment; but the 


EIA a a S 


HOE UA FES GAS | A NA A TAR TAL 
Wid 7S FHI MA | THe as AT ARATAT 
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meek and humble He clasps to His 
bosom. He feels no hesitation in 
performing the meanest service for the 
meek devotee; whereas the devotee on his 
part naturally deems himself to be the 
f humble servant of God.. He prays to 
i the Lord thus:— 

«O Lord, thou art the sole refuge of 
this humble soul, who knows no Sadhana 
(discipline ), and who is completely 
under the thumb of Maya (illusion ) 

and loaded with sins.’’* 
«Where shall I go leaving Thy 
sacred feet ? 
Who else is known in the world as 
a redeemer of the fallen ? 
hed “Who is excessively fond of the meek 
| and the humble ?’’+ 


i This humility is different from that 
i state of privation in which a man 
l : suffering from) want of money, honour 





% area | sar | 
TMM eet HT wa RRE Il 


> ars war ath act Ret | 
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and worldly glory, etc, pants for 
obtaining them. It denotes that absence 
of pride and egoism which even the 
greatest and mightiest of emperors may 
Possess through the grace of God. 
This humility consists in the total 
annihilation of pride and the feeling of 
doership—in the recognition of the fact 
that there is no such thing as ‘I’ and 
‘Mine’; all that exists is God; everything 
belongs to God; all that happens, « 
happens through His power and in- 
spiration; He alone is the doer and 
the dictator both. 

But true humility as described 
above, which is so dear to God, is 
not easy of attainment. True humility 
does not appear so long as one is not 
completely exorcised of the devil of 
pride. Pride of birth, nationality, wealth, 
honour, learning, spiritual discipline, 
health, etc, and -the sense of doership 
do not allow humility to appear; out 
of hypocrisy one may make an external 
show of humility, he may call himself 
humble before God; he may assume the 


. 
mamis o miae emam oes ee 
GEL ES SC =- 
- - - 
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role of weeping; but his humility will 
be tested only when he can maintain 
it in a natural form even on the acquisj- 
tion of the greatest of worldly possessions 
and means of spiritual advancement. 
He who not only tolerates being publicly 
denounced as a sinner and a wretch 
by others lower in rank than himself, 
but takes such condemnation to be 
deserved and feels delighted to hear it 

+’ and who is always pining for a vision 
of God—it is such humble and contrite 
souls that are loved by God. In true 
Devotion there is no room for the pride 
of orie’s own efforts or spiritual discipline, 
that is how the path of Devotion is 
superior to all other paths. 


TA MART MARA tl 2 | 


28. Some (thinkers) are of 
opinion that Jnana ( spiritual Knowledge ) 
| is the only means to attain that ( Love 
or Devotion ). _ 


It is no doubt true that Bhakti 
akti must 
oS Preceded by the Knowledge that the 
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object of my Devotion and worship is 
the Lord and Master’ of all, the support 
and substratum of all, the supreme God 
who ereates, sustains. and destroys the 
Universe, the Lord of Maya, unborn, 
imperishable, omnipotent, omniscient, the 
soul of the Universe, absolute, changeless, 
formless, possessed of attributes and 
possessed of a Divine Form, and that there 
is no one superior to Him. Without this 
much of knowledge there will be no~ 
faith in God, without faith there will 
be no attachment, and without attach- 
ment Lhakét will not be established on 
a firm footing. Says Goswami Tulasidas:-— 


“Without Knowledge, there can be no 
faith ; without faith, there will be 
no attachment ; 

Without attachment, Bhakti connot 
endure, 

Even so, O chief of birds, the 
Smoothness produced by water does 
not stand.'’s 

—Ramacharitamanasa. 


Hoe fat A alle nA | Prat Teta Ste set itt II 
NR Fret ate wate cers | fait eN sem Arete II 
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But: herein it is not necessary to 
pursue a course of discipline leading to a 
knowledge of the identity of the Universal 
Spirit with the individual soul. Devotion 
to God may be developed through mere 
faith and reverence. Jatayu, the chief of 
vultures, the lord of elephants, prince 
Dhruva, Sabari, the Bhila lady, and 
other Puranic characters realized God 
through mere Devotion of the type 
described above. 


HAIMA aay I A I 


29. According to others, Bhakti 
( Devotion) and Jnana ( Knowledge ) 


are inter-dependent, 


This is also true in certain cases. 
Through practice of the secondary ( ait ) 
type of Devotion, the Truth about God 
is realized, and through a realization 
of this Truth one is able to develop 
excessive fondness for the Lord. But 
lovers of Bhakét alone do not care for ~ 
this view. For they ‘know that when 
Devotion of the nature of Love appears 
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in its fully developed form, nothing 
remains within his Knowledge as a 
Separate entity. The lover and the 
Beloved become one ! Who, then, will 
know about whom ? 


ST REAN AeA | 3o II 


30. According to the sons of 


Brahma ( Sanatkumara and his brothers, — 


and Narada), Bhakti is an end in 
itself. 


Therefore, Bhakit is both a means 
and an end. It is both the root and 
fruit of the tree of Spirituality. True 
devotees practise Devotion for its own 
sake. For it is an end in itself. It 
connot be attained through particular 
Sadhana (course of discipline ), nor is 
there anything superior to it for the 
realization of which it may be used as 
a means. Says Goswami Tulasidas:— 


“Bhakti is self-sufficient and is 


dependent on no other Sadhanég. 


* Some read it as ‘Ama’ | 
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Knowledge and wisdom are subor- 
; dinate to it,’’ 


— Ramachariiamanasa. 


ITEM ale aa | 3? ll 


31. This is corroborated by the 
examples of the royal palace and 
meals, etc, 


These examples have been taken to 
show how Devotion is an end in itself. 


at aa Tata gn Ut 33 


32. It (the mere Knowledge of 
the ins and outs of a palace) does 
not help us to win the favour of 
the king ( who occupies. it.), nor does it 
(the mere knowledge of a particular 
kind of food.) me us to satisfy our 
hunger, 


The. eee of a palace derived 
fron mere hearsay will not do. Suppose 





+À ada wade a antl 
o ada ea fear I 
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we have also come to know that the 
king is a God-fearing man, a powerful 
potentate and a great well-wisher of his 
subjects, and that he possesses a hand- 
some appearance and a number of virtues 
atid excellencies of character. But what 
of that? We shall not be able to 
please the king with the mere knowledge 
of these facts. We may likewise come 
to know that a particular food preparation 
possesses a sweet and delicious flavour, 
and we may also come to know the 
ingredients of which it is made; but 
all this knowledge will not satisfy our 
hunger. Even so mere verbal knowledge 
of God will not secure His pleasure, 
nor will it bring peace to our soul. 
Although it is true that all are equal 
in the eyes of God, His pleasure 
can be secured only through Devotion. 
He Himself says in the Gia:— 


ads adaga A sesh a fret: | 
{usted g A Ws Ala A ay MAEA Il 


“I am equally present in all creatures; 
there is none hateful or dear to Me. 
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Nevertheless they who worship Me 
through Devotion abide in Me, and 
I abide in them.” 


qA WM BAAR Wt 33 N 


33. Therefore, they who seek 
liberation (from worldly bondage ) must 
adopt the path of Devotion. 


Devotion not only cuts asunder the 
bonds of our worldly existence without 
any difficulty, it attracts God Himself 
who becomes the object of our Love and . 
carries on His Divine sports with us. 


says Goswami Tulasidas:— 


“Ihe supreme state of final emancipa- 
tion or absolution ig very difficult to 
attain: 

Such is the verdict of saints, the 
Puranas, the Vedas and the Sastras 
alike. 

That very salvation thrusts itself 
upon the devotee of Rama 
unsolicited.’ + 

—Ramacharitamanasa. 


Bastia 
it gea Baer oe q | 
St TUT Para ama qe Il 
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This supremely rare boon of salvation 
which is not easy to attain even through 
the pursuit of the severest of disciplines 
forces itself on the devotee unsolicited, 
but the devotee ‘gives ita cold shoulder, 
being covetous of Devotion.’# 


—_————— = 
— na o 


emes oe osae 


He does not even care to look at 
it. There is no reason why one should 
take to any other discipline, leaving 
this supreme state of Bhakiz which is 
at the same time so easy to attain. 
Those who possess reverence and wisdom 
should, therefore, practise Devotion and 
Devotion alone. 


` a N S E N TERTON j KIP A PE SN 
` 


Ua use ae Tah wee | 
WAP AMT ARSE Il 
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Practice of Divine Love: 
Glory of Satsanga. 


| TA STATA TACIT? URL 
! 34, The Acharyas ( Teachers and 
| Prophets ) have described the methods 
of practice of Devotional Love. 
= Having established the superiority of 
Bhakti ( Devotion ) over Karma ( Action ) 
and māna ( Knowledge ), Devarsi Narada 
now proceeds to describe the different 
methods of practice of Devotion as sung 
and shown by saints and prophets, who 


are Masters of the path and have 
` initiated the path of Devotion. 


Ty Fran aR Aull 


35, That (practice of Devotion ) is 
realized through renunciation of worldly 
objects and worldly attachment. 
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The stream of Love flows naturally 
through every heart, because the /iva 
is eternally a part of the totality of 
Consciousness, or God, the embodiment 
of Supreme Bliss and Supreme Love. 
But that Love being directed to worldly 
objects, the flow has become vitiated. That 
is why Love has been transformed 
into lust, which produces only sorrow. 
That is why (ordinarily ) there is no 
manifestation of the Divine or Godward 
aspect of Love. In order to bring out 
this aspect of Love, it is necessary to 
turn its direction from the world towards 
God. There are two methods of doing 
this—(1) renunciation of worldly objects 
as such; and (2) renunciation of attach- 
ment for worldly objects. Those who 
hold that Devotion may be gained even 
while they are attached to worldly 
objects, or even while they are engaged 
more and more in the accumulation 
and enjoyment of worldly objects, are 
labouring under a delusion. When the 
spirit of Devotion is developed, there 
remains nothing in the world for enjoy- 
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‘ment. When none remains as the 
enjoyer, how can there be existence of 
objects of enjoyment ? When God becomes 
the sole enjoyer, and the devotee with 
the whole of his body, senses and 
possessions becomes the object of 
enjoyment of God, God is, then, realized 
as the sole Purusa (Male), and all the 
rest Prakrit (Female), of whom He is 
the enjoyer. At this stage (of realiza- 
tion), the devotee cannot maintain for 
himself any object of enjoyment. If 
anyone desires to escape from this 
position by saying that it indicates a 
very high state of spiritual existence, 
he will nevertheless have to practise to 
the best of his capacity, progressive 
renunciation of objects of enjoyment as 
well as attachment for such objects. 
When the body is absorbed in enjoyment, 


‘ or the mind is attached to worldly 


objects, how will one practise, with 
that very body and mind, service to 
beloved God ? That is why renunciation 
of worldly objects is a size gua non 
of Devotion. What to speak of physical 
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enjoyment, even the very thought of 
such enjoyment has to be. given up; 
for it is a psychological law that the 
attachment of the mind will grow for 
an object it meditates upon. The Lord 
Says in the Bhazavata:— 


“Through meditation on worldly 
objects the mind gets attached to 
worldly objects; but through repeated 
remembrance of Me, the mind gets 
dissolved in Me.’’s 

Wherever you fix the mind, it will 
get attached there. This fixing has to 
be done through the senses. The kind 
of sight we repeatedly see, the words 
we hear, the food we take, the object 
we smell and touch—the mind will 
revolve round them; and the more it 
revolves upon an object, the more it 
develops attachment for it. If we attend 
the theatre and hear music from harlots, 
the mind will get attracted to this; 
similarly, if we attend a performance 


+ fT “add Rete Pasa | 
WAI «HAT Aa Il 
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representing the lives and activities of 
devotees, and hear <Kivéana, the mind 
will be attracted towards them. There- 
fore, he who aspires to make any 
progress in the path of Devotion should 
renounce all objects that are adverse 
to God. The renunciation of worldly 
objects mentioned by this aphorism 
i truly means renunciation of objects 
| which tend to draw the mind away 
from God and drag it towards objects 
. of enjoyment, towards this ephemeral 
: world. The body and mind should be 
|i ardently engaged in, and thirst should 
be increased for, activities like medita- 
tion, remembrance of God, Krana, 
worship, service of holy men and 
Satsanga, etc. Worldly objects whose 
acquirement or enjoyment is absolutely 
| necessary for maintenance of the body. 
or of dependent relations, may be 
H acquired or enjoyed to the extent they 
i are indispensable, but that also should 
be done under the control of the 
scriptures taking `that to be the 
command of God, without any desire 
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for results, and with the object only 
of earning the pleasure of God. Objects 
enjoyed like this are known to be as 
good as their renunciation. On the 
other hand, when an object is renounced 
and yet there is mental craving for it, 
the renunciation is not true renuncia- 
tion. That is why the aphorism 
mentions that with the renunciation of 
an object it is necessary to renounce 
the attachment for it. In the Mahabharata 
it is stated:— 


am: ear aan Rant aa =| 

- ( Santi-Parvea 192. 17) 
“True renunciation means renunciation 
of objects of enjoyment as well as 
the attachment for them.’? 


It is through this form of renun- 
ciation that the craving of the mind 
for enjoyment will be overcome. A 
mind thus freed from all cravings for 
enjoyment can alone become the re- 
ceptacle for holding Divine Love. On 
the realization of Divine Love, renun- ; 
ciation of objects of enjoyment comes 
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as a matter of course. The Räāma- 
charilamāänasa says:— 
“The fortunate soul whose heart is 
attached to Sri Rama gives up the 


. wealth and glory of the world like 
the vomit,’’« 


Why should one who has tasted 
the nectar, and has profited by it, any 
more cast. a longing look towards 
poison ? But renunciation of the 
poisonous objects of enjoyment is 
necessary even for acquirement of the 
nectar—for accelerating the heart's 
movement towards it. Supreme Bliss 
lies in renunciation of objects of enjoy- 
ment and developing attachment for 
God in their stead. The Lord says :— 


water: wa Age asa: | 
ASSAT GS AeA? ATTRAE l 
( Srimad Bhagavata XI. xiy. 12) 


“How can those whose hearts are 
attached -to worldly objects enjoy 
the happiness which the devotee 


N 
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enjoys through Me, the soul or self 
(of all)—the devotee whose heart is 
centred on Me alone, and who has 
given up all dependence on worldly 
objects,’ ë 


aeaa ll 3R N 


36, Through ceaseless Bhajana ( suc- 
cess is attained in the practice of 
Devotion ). 


Bhajana ( worship) is the primary 
factor in the practice of Devotion, this 
is both a discipline and the goal. For 
one who has attained Divine Love, 
ceaseless, uninterrupted Bajana becomes 
natural; and one who aspires to develop 
Divine Love should begin to practise 
ceaseless Bajana. He who seeks either 
salvation or Divine Love without the 
practice of Bajana is under a delusion. 
Goswami Tulasidasji says:— 


“Butter may be rather churned out 
of water, and oil may be pressed 
out of sand; but without Bhajana none 
can cross over the ocean of births 
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and re-births; this truth is unshak- 

able.’’* 

Therefore, the practice of Bhajana 
is indispensable. It has, again, a special 
value and significance so far as the 
practicant following the path of Devotion 
is concerned. If after withdrawing the 
mind from worldly objects, it is not fixed on 
God, it is bound to return with velocity 
to worldly objects. Renunciation of 
worldly objects is Vatragya ( dispassion ), 
and Bhajana is Abhyasa ( practice). 
Through dispassion and practice, Divine 
Love in its purest form is attained. ‘The 
Bhajana which is irregular, which has 
no continuity, which is . practised one 
day and abandoned the next, is not 
ceaseless Shajana based on Love or 
reverence. Success is attained only in 
the Bhajana which continues without any 
break, and which is governed by the 
sentiment of reverence. In his Aphoresms 
on Yoga, Mahatsi Pataiijali says:— 

* TR wi uate we flea d ae as | 

Rg ean 4 aaatter we Raia ade Il 
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ag thawed zey: | 
(I. 14) 


“Practice becomes rooted when it ig 
ceaselessly carried on with reverence 
for a length of time.'' 


Realization of God becomes easy 
through such ceaseless remembrance of 


God. The Lord Himself j 
Bits selt says in the 


WII: Tad A at why faa: | 
Tae Ta m freee athe: 

( VIII. 14) 
“O Arjuna, he who constantly thinks 
of Me, without any other thought, I 


am easily reached by that Yost, 


who is thus 
m- ceaselessly attached to 


Therefore, all activities of the body— 
eating, bathing and performance of other 
daily duties—should be carried on 
simultaneously with unbroken remem- 
brance of God. Because of the back- 
ground of Divine remembrance every 
one of these activities will be trans- 
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: formed into an act of worship (Bhajana). 
There should be thus not a moment’s 
break in the thread of continuous Bhajana. 
Ii remembrance of the Divine Form is 
not always possible, let the Divine Name 
be remembered. Through remembrance 
of the Name, the mind and the vital 

© airs will be purified, and this purification 
will develop exclusive Love for : the 

= . lotus-feet of God. The easiest method 
sf the practice of the Japa of Divine 
Name is to fix the mind on the breath . 
"and mentally utter the Name along with ` 
are the incoming and outgoing breath. 
There may be slow oral utterance together 

with the mental. utterance. This /apa 

may be practised under all circumstances 
whether the practicant is walking or 
seated, or engaged in any other activity. 
When the practice is consolidated, the 

mind will get over all distractions and 

will automatically engage itself in con- 
tinuous remembrance of God. Almost 

all the famous saints and devotees have 


made use of this practice. Mahatma 
Charanadas says:— 
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“When Japa is performed through the 

breath, all doubts cease to exist.’'x 

Similarly, Kabir says :— 

“Remember ( God) through every 

breath ; this is, indeed the best of 

methods.''t 

God’s Form, glory, secrets, qualities, 
sports and Name—all this should be 
remembered, and the remembrance should 
be like the ceaseless flow of oil. This 
Is ceaseless, uninterrupted Bhajana.; 


BRAT maggaa l 30 | 
3/7. Even in society, when God's 


glory is heard and recited ( practice of 
Devotion is promoted ). 


The mind should, no doubt, be 
engaged in constant remembrance of 
God; but when in the midst of other 
. People, let the ears and the voice be 
engaged only in hearing and uttering 





% Gea We A shar È a az | 
T wa ee gi ae ze Sora et ae I 
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the glory of God. The effort of the 
mind to practise constant remembrance 
of God will succeed when the senses 
are engaged in activities connected with 
God. Most of human activities are 
based on hearing and speaking. If the 
ears hear only talks about worldly things, 
or the voice gives utterance to worldly 
thoughts, it should be regarded as almost 
. impossible for the mind to succeed in 
the remembrance of God. But if the 
ears and voice are attached to God, 
and they find no time to do anything 
else, then the other senses and the 

- mind will themselves become devoted 
to God. Therefore, the ears and lips 
should be always occupied in hearing 
Or singing the Name, glory or sports 
of God. This is how the object of life 
may be realized. The realization of life . 
does not lie in mere living, breathing, 
eating or procreating. If that were SO, 
does not the tree live? Do not the 
bellows take in air? Do not beasts eat 
and procreate? That is why the 
Bhégavata says:— 
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“He through whose passage of the 
ears the Name and glory of God 
have not entered, that sub-human 
oreature in the shape of man is worse ` 
than a dog, a swine, a camel or an 
ass. O Sata, the ears that do not 
hear the stories of the sports of God . 
are like holes in earth where snakes 
dwell; the tongue that does not sing 
the praises of God is as useless ag 
the tongue of a croaking frog.''s 
(II, iii. 19-20) ` 
Goswami Tulasidas recorded this: 
very sentiment in his Rémacharita- 
måänasa:— 3 
“The cavities of ears that do not hear 
. the glories of God are like the 
dwelling-place of snakes: ` 
The tongue of him who does not 
sing the praises of Rama is like the 
tongue of a frog.'’+ 


+ aia: dead: ya: ay | 
A VaN sg MA MSE Il 
RS qelenaernArL A a ae: age aC | 
Reed aie end Sel a TATE: II 

t fare efter oot ate erat | tat Gt arf a Il 

Male wee WA Ta War | Ste AM ag ste Tart Il 
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': 


In the conclusion of the Bhigavata 
it is stated— 


‘Words which instead of expressing 
the glories of God express only low, ` 
worldly thoughts are unreal, fruitless 
words. Words which reveal the 
glories of God, which describe the 
praises of God, it is such words that 
are real, propitious, virtuous, sweet 
and tasteful; it is such words that 
eternally acquire newer and newer 
favour; it is such words that give 
supreme joy to the mind and dry up 
the ocean of man’s sorrow.’?x 

(XII. xii. 48-49) 


Therefore, the ears should be 
engaged in’ hearing the Names and 
glory of God, and the tongue in the 
Kirlana of the Divine Name. Divine 
Love in its purest, unadulterated form 


iS manifested through this practice. 





#00 fie aedizaaer 2 PAC TATAUTT TT: | 
Tey Ged og 84 was aa yri BUECUWI CEE ll 
‘Ra Wy SI aa Ae ata aaah wee | 
TAT Meg sii aganta NSA {I 
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n yY DO eee 


Again, it is recorded in the 
Lhizavata:— 
“The Lord said,—He who fixes his 
mind on Me, and hears, sings and 
praises the stories of My Name, glory, 
and sports develops exclusive Devo- 
tion to Me,’ (XI, xxvi. 29) 
“Sri Sukadeva said—O King, the 
person who with reverence sings of 
the birth and activities of God} the 
Lor of all Devas, gets abio sso 
from all sins. Man attains Supreme 
Devotion to God, which is attainable 
only by Paramahamsas, through hear- 
ing and singing of the sweet and 
blessed stories of God’s descent on 
earth, His Power and the sports of 
His childhood.’’+ ( XI- xxxi. 27-28 ) 


+ TA aed Mara Aaalated Alea: | 
AGT: ACMA Ulm faa a ate Il 
T q naa Reon: gal aa al 
Aiga vet samt: seat 
Ser Sweat aaran- ice 
fait weaken a acer : 


waa Ae a Aah Wrage 
a Ri maga SAA ll 
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“The Lord said—the pious soul who 
has gained Devotion to Me, the 
repository of infinite qualities, who 
am Brahma—the consolidated Form of 
Sat, Chit and Ananda ( Existence, 
Knowledge and Bliss ) what other 
object remains to be attained by 
him ? Thatis, he has attained every- 
thing else.""* (XI. xxvi. 30 ) 


The hearing and Kirtana of the 
Divine Name possess the greatest of 
virtues. The space through which 
the sound of the Name reverberates 
gets purified. He who can utter the 
Name with his last breath is bound 
to reach the supreme state irrespective 
of the sentiment through which it is 
uttered. The emissaries of Yama 
(God of Death) cannot enter the 
Place where the Divine Name is 
Sung. Therefore, it is the bounden 
_ duty of all to practise the Japa and 


* RS sam m faia | 
TTT AM ea aaa II 
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Kirtana of .the Name avoiding the 
ten sins against the Name.* 


The Bhégavata says:— 


‘“Utteranoe of the Divine Name even 
through its association with the 
names of ohildren, or in jest, or 
through indifference and contempt 


* The ten sins against the Name 
are: (1) Oensure of saints and holy 
men; (2) Discrimination between the 
different Names of God; (3) Insult of 
the Preceptor; (4) Oensure of the 
scriptures; (5) To regard the power of 
the Name described in the scriptures as 


exaggerated praise; (6) To commit sin 


under the shelter of the Name; (7) To 
compare the merit of the Name with 
fhe merits derived from charity, sacrifices, 
fasts and other religious practices; (8) 
To advise irreverent, unwilling souls to 
practise the Name; (9) Not to accept 
the Name even after hearing its glory; 
(10) To remain attached fo pride, 
fascination of the world and objects of 


enjoyment, 
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destroys all sins. The - Name, taken 
either knowingly or unknowingly, 
burns up sin just as fuel thrown into 
& fire is burnt up.’ (VI. ij. 14, 18 ) 


The glory of the Divine Name 
has been sung by all Scriptures and 
all saints. The following verse of 
the “Bhigavalg is worthy of being 
thought over. Devi Devahiiti, addressing 
Kapiladeva, says :— 


“He whose tongue bears Thy Name 
is, indeed, the best of Souls, even if 


all austerities, of all Yajõas 
( sacrifices ); of bath in all Sacred « 
Waters and of Study of the 
Vedas, 4 ( III. xxii. 7) 


i ose Tees a tht RAA ar 1 
SP SATCU Tapa ae 
FUT Weare T ee 
Getic ga RN quae: Il 
T aa aa TRA AEST ASS cape TAH | 
Set Fal eTA T & X I 
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Again, 

“A person involuntarily shouting 
‘et aa’ (adoration to Hari) when 
he either slips, falls from a height, 
sneezes, or suffers from sorrow, is 
released from all his sins. Just as 
the sun removes the darkness of 
mountain caves, just as the powerful 
wind cuts up a heavy cloud and 
forces it to disappear, even so the 
Kirtana of the Divine Name, or Divine 
Glory, entering the heart, brings all 
Sorrow to an end.’’« (XIL.xii. 46-47 ) 


This is the result of uttering the 
_ Name unconsciously and mechanically. 
But when it is uttered with reverence, 


how great and noble should. be the 
result ? That is why Tulasidasji says:— 


“God’s Name when uttered even 


mechanically burns up the accumu- 
lated sins of many births; 


% Uda: safaat: aa a RAINSJTL | 
RI aA aNd Bae Il 
VSIA ATA? AeA area KE Gare | 
yra Poa tage aa assa RaRa: Il 
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The devotee who chants His Name 
with reverence orosses the ooean 
of metempsychosis as easily as one 
steps over the water held in the 
hoof-mark of a cow.’’* 


Therefore, the constant practice 
of Kirtana, hearing and remembrance 
of the Name, Glory and Power of God 
is undoubtedly the best and supreme 
method for the attainment of Devotion. 


BCI HHA ATH AUST 
Nee Il 

38. But the primary means ( of 
attaining Divine Love) is grace of 
Mahapurushas ( great souls, who have. . 
attained Divine Love ), or even an iota 
of Divine grace, 

After pointing out the need for 


renunciation of worldly objects and 
attachment for such objects on the 








* Raag srg ara RERI | oa ote Sra era cee II 
Wert Shit t ax Heel | va ara sa all 
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one hand, and pursuing ceaseless 
Bhajana, and hearing and Kirłana of 
the glory and Name of God, on the 
other, another means is now mentioned 
which is so effectual that once 
this is attained the other practices 
follow as a matter of course. This 
is the grace of a Mahapurusa ( great 
soul). The Mahapurusa is by nature 
gracious, but it is very difficult to 
follow him with faith and reverence. 
Through the association of a Mahi- 
purusa, the devotee is automatically 
cured of the attraction for worldly 
objects. In his company he gets the 
privilege of hearing and singing the 
` ‘Names of God; and what is constantly 
heard and seen is bound to make an 
impression on the mind. This is how 
remembrance of God becomes easy and 
natural for him. It has, however, to be 
borne in mind that the Mahapurusa whose 
very grace is said to be sufficient to 
bless one with Divine Love is not one 
who possesses mere knowledge of the 
scriptures, or bears an ideal conduct; 
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he is one who has realized God, he 
is a devotee who has developed this 
Love himself. The glory of such a 
Love-intoxicated devotee is very great. 
That is why the Rsis, who were 
masters of Karma-kanda, whose bodies 
had been soiled with the smoke rising 
from sacrificial pits, addressing Süta, 
who was doling out the nectar of 
Divine Glory to them, said:— 
“Q gentle Sita, not to speak of 
smaller achievements like attainment 
of heaven, the value of even a 
moment's contact with associates of 
God, who possess this Love, cannot 
be compared to even salvation, which 
destroys re-birth. Earthly possessions 
like sovereignty, eto. cannot even 
be mentioned for this comparison.’'+ 


( Bhagavata I, xviii. 13) 


Echoing this very thought the 
Raimacharitaminasa says:— 





* cea saat a aa aaa | 
maaga Aaa aam: II 
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"O brother, if we place the pleasure 

of heaven and the bliss of salvation 

-on one side of the scale; 

All that pleasure combined cannot 
equal in weight the bliss of a 
moment's Satsanga.''* 

Here the glory is sung not of the 
Satsangzga, which through purification of 
the heart leads one to salvation. 
For the couplet points out that it is 
improper to compare the joy of salva- 
tion to even a moments Safsanga of 
this type. Satsanga here means the Sanga 
( association ) of the devotee who having 
realized God has renounced Moksa 
( salvation ) itself because of his absorp- 
tion in the Love of God; it means the 
association of an eternal partner in the 
sports of the Lord, the repository of 
all Divine Glory and all Love, who can 
bless the /iva not only with salvation, but 
can endow him with Shak: in the form 
of Divine Love. Moksa (salvation ) is 
not sought after by a Lover of God. On 


o Td AT AV Fa AV Get UH sir | 
qe tale wae hfs wt aa wa aati 
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the contrary, he denouices the desire 
for Mukit (salvation) as an evil desire, 
which is an obstacle to the growth of 
Divine Love. He who gains the grace 
of such a Lover of God and earns the 
privilege of his association, easily sticceeds : 
in captivating the Lord Himself—the Lord 

who cannot be captivated through Yoga, 

Jnana and other practices. Thatis why 

the Lord Himself, addressing His friend 

and associate Uddhava, said:— 


j 
| 
$ 
| 
“O Uddhava, Yoga, Jňäna (Knowledge), | 
practice of Dharma, study of the 
“Vedas, practice of austerities, 
renunciation, performance of sacrifices 
and works of public utility, such as, i 
the excavation of wells, tanks, etc., 
offering sacrificial fees, observance of i 
fasts, undertaking pilgrimages, self- 
_ restraint, observing religious rules— 
all this cannot captivate Me. But I : 
am easily captivated through Satsanga, 
whioh uproots all worldly attach- : 
ments.” x i 
( Bhagavata XI. xii 1-2) 
: 
i 





a 4 dealt of at a iei aa saa | 
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The reason for this is that the 
other disciplines when pursued with 
interested motives bring earthly or. 
heavenly enjoyment, and when pursued 
disinterestedly purify the heart and 
bring salvation. The only discipline 
that captivates God Himself, the Divine 
Sporter, is pure, exclusive Love, which 
is altogether independent, and which 
cannot be attained by any of the 
disciplines mentioned above. It is only 
through the supreme grace of the Love- 
intoxicated devotee, who is a partner in 
the sports of the Lord, that this 
Love can be attained. Says Goswami 
Tulasidas-— 


“Bhakti, which is independent and the 
repository of all happiness cannot 
be attained by the dive without 
Satsanga.''+* 


wait nave GEN 
TUNIS awg: Tage fe Are Il 
“mt ga wo sq arii 
fq ait ë a mË oe II 
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But if God -wills it, He can endow 
a soul with this Love; even an iota 
of His grace can bring the gitt of this 
Love. Goswami Tulasidas again says:— 


‘There is no Lord more compassionate 

than Śri Rama, through even an 
iota of whose grace & vicious soul 
like Tulasidas attained supreme rest 
( Peace ).’’# 


But even this iota of Divine grace, 
which is being eternally showered on 
us, can be obtained by the /iva only 
through the grace of Mahatmas, who are 
in direct communion with God. There- 
fore, the association of Love-intoxicated 
saints is the best and surest method of 
attaining Divine Love. Such association, 
however, cannot be obtained merely for 
the asking. That is why in the next 
aphorism Devyarsi Narada describes this 
association as scarce and rare. 


e aA EN Sate l aig gedicig | 
MÀ TA AMA Tet SAT TE are FE II 
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MEAS TOMSTEA SATA UAW 


39. But contact with: Mahapurushas « 
is scarce, difficult to attain and ce 
unfailing in its effect. 


In this world, it is very difficult to 
obtain the contact of a soul who is 
devoted to the duties pertaining to his 
station in life, whose conduct is righteous, 
whose nature is saintly, and who possesses 
the divine virtues. Like the genuine 
diamond true virtuous souls are scarce 
among fraternities of so-called. holy men 
and religious instructors; but on a 
careful search it is not altogether 
impossible to discover persons who may 
be regarded as righteous, who are 
masters of ritual, and even Janis 
' (enlightened souls). But the Mahatma 
whose very grace can bring. one the 
gift of Divine Love, which is eagerly 
sought after by Yogis and Jnanis alike 
is very, very scarce. That is why the 
contact with such Mahatmas is regarded 
as. very rare. It is difficult to recognize 
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such a Mahatma even if one happens 
to meet him: For even a hypocrite or 
an actor can to a certain extent assume 
the external behaviour of a Mahatma. 
To shed tears, to weep, to laugh and : 
to shout are not the only signs of a 
Lover of God. There may be many 
external causes through which these 
outward expressions may appear. More- 
‘over, there may be true Lovers of God 
who have gone beyond the stage which 
is marked by these expressions, but 
whose external conduct is beyond the 
ken of ordinary people. True Lovers of 
God will never ask others to recognize 
them as such; Moreover, who will give 
this recognition for the asking? That 
is why it is very difficult to: recognize 
such a desireless Divine Lover. That is 
why he ‘is described as ‘scarce’. But the 
blessed contact with such a Mahatma 
made even unknowingly will not go in 
vain, because it is unfailng in its effect. 
When the association of an ordinary holy 
man, who is virtuous and learned, brings 
purification of the heart and removes 
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all sin, all fever and fret and spiritual 
poverty; the contact with Mahatmas 
whose heart overflows with Divine Love, 
who are embodiments of Bliss and Love, 
whose remembrance alone destroys sin, 
will never fail to produce its benign effect. 


Just as a man gone to sleep when 
the night was darkest and continuing to 
sleep even after sunrise cannot see the 
light until he is awake, although the 
world is flooded with light as soon as 
the sun rises; just as a man of wealth 
legally transfers his property to a poor 
man whom he loves and the poor man 
immediately becomes wealthy; but not 
knowing that the account had been 
transferred to him, he continues to imagine 
himself to be poor, similarly, even the 
unconscious contact of a Lover of God 
dispels darkness in-the form of sin and 
ignorance, reveals the sun of Knowledge 
and ‘confers the incomparable . giit of 
Divine Love, but unless and until one 
comes to know of it, he remains ignorant 
of the gift, and fails to derive joy. from 
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it. But he does not remain ignorant 
of this state for any appreciable length 
of time. That is why the contact with 
a great soul has been described as 


unfailing in its effect. 


gas apa Loll 


40. The contact ( with Maha- 
purushas ) becomes possible through His 
( God's ) grace. 


It is doubtless true that contact with 
a saint, who answers the above description, 
is obtained only through the grace of 
God. He whom God desires to draw 
unto Him, to him God sends His Lover, 
who possesses the power to bind down 
God. to himself, nay, who has identified 
himself with God. In fact, divine grace 
and contact with a Lover of God are 
mutually interdependent. Without this 
contact, divine grace cannot be felt 
and recognized; and without grace, the 
contact does not take place. Sri Bibhisatia 
felt this grace when he met the great 
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devotee, Sri Hanuman. That is why he 
said:— 
"O Hanuman; I have now gathered 
hope. Without the grace of Hari 


contact with a saint cannot take 
place.’'* 


Rias Aaa UPI 


4i. Between God and His devotee, 
there is no difference. 


The devotee is none other than God 
Himself (7af aga avait). He who serves 
a devotee, serves God Himself. The 
. devotee resides in the heart of God, and 
God resides in the heart of the devotee. 
The Lord Himself says in the Bhagavata:— 

‘Devotees are My heart, and I am 

the heart of devotees. They know 

nobody else than I; and I know 


nobody else than they.'’+ 
(IX. iv. 8) 


2 wa af wm we ganar | 

fa chan he ai aa il 
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6 Bharata chants the Name of 
éri Rama, and Sri Rama chants the 
Name of Sri Bharata:— 


“Tg there such & Lover of Sri Rama 
as Bharata P The entire world chants 
óm Rama's Name, but Sri Rama 
chants Bharata’s Name.’’* 


Referring to the Gopis, the Lord 
saysi— | 
“QO Arjuna, My glory, My worship, 


faith in Me, and the secret thoughts — 


of My heart, are known only to the 
Gopis; none else knows them.’’f 


What difference can there be between 
such a Lover of God and God Himself ? 
The Lord says: “He who worships Me 
through Love resides in Me, and I 
reside in him.”{ 

+ Wa ute A wa aati 
WW Wa We a FET Il 
Tae aE gai ue | 
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: Such a Lover gets so much absorbed 
in God that he loses all consciousness 
of his external form and begins to feel 
only the Form of God.. In the course 
of their search for the Lord the Gopis 
lost themselves so much in the Lord 
that they began to imitate His sports. 
Says Nandadas:— 


‘They imitated the various sports of 
Srl Krsna, the Enohanter, the 
Darling, the sweet Lover. 

They wholly lost themselves, and 
knew not who they were. + 


ane mead acy MAT tl 23 I 


42. Therefore, cultivate this, cultivate 
this (contact with the Lover of God). 


If you desire to be blessed with 
Divine Love, crave with all your heart 
for the contact of a Mahapurusa 
(great soul), who is a Lover of God. 
Through divine grace such contact will 
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be obtained, it will relieve you of all ; 
sins and woes and bestow on you the 
boon of Divine Love. There is a 
beautiful mystery about this. Imagine 
the existence of a powerful monarch, 
who is also a great Lover. Love, 
however, cannot be cultivated with 
everyone. In his Court and throughout 
the kingdom, the monarch can give a 
free demonstration of his power and 
glory, but he cannot reveal the secret 
of his Love to anybody. We, as his 
subjects, can obtain his interview 
according to the conventional rules, 
and can speak to him so long as and 
in the manner permitted by those rules. 
We cannot openly ask him about the 
secret of his Love, nor can he himself 
reveal the same to us. If the secret 
of that Love is to be known, if we 
desire to enter the realm of his Love, 
we shall have to seek the association 
of a lover of the king, who is ex- 
clusively devoted to the king, who has 
no relation with the king except that 
of personal love (love which is beyond 
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the realm of the State) and ‘with 
whom he openly discusses love topics. 
We shall have to earn the confidence 
of the lover, who will then reveal to 
us all the mystery of the king’s love. 
We shall have to convey our message 
of love to the king through this lover 
and shall have to establish our eligi- 
bility before him. When the king will 
find us eligible; he will give us per- 
mission to enter the inner ring of 
lovers. Similarly, God does not reveal 
the secret of His Love through His 
own lips. -He sent Uddhava to the 
Gopis to take the lesson of Divine 
Love at their feet. Just as the most 
confidential friends of the sweet-heart 
gather from her and her alone the 
mystery of the love of her lover as 
well as her secret experiences with 
him, similarly the aspirant gathers the 
secret of Divine Love from the devotee 
who is a Lover himself. This secret 
is gained by the soul who is found 
to be eligible and before whom God 
desires to reveal the mystery of His 
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Love. A Lover of God cannot reveal 
that mystery before anyone without 
the will and permission of God. In : 
the first instance, the aspirant has to | 
acquire eligibility. When the desire 
grows intense in his mind for attaining 
this pure, elevated Love, his heart 
begins to pine and wail for it. That 
cry of anguish of the heart is heard 
by God, who dwells within the heart 
of everyone, God, then, either directs 
or prompts a Divine Lover to approach . 
the aspirant. There the eligibility of 
the aspirant is tested. If his Love is 
found to be disinterested and exclusive, 
if the aspirant can earn the confidence 
of the devotee through his conduct, 
then the latter will carry his message 
to God and begin to reveal before him 
the mystery of Divine Love according 
to the direction of God. Thus, step by 
step, the more his eligibility grows the 
more secrets will be revealed to him, 
and finally the full grace of God will 
descend on him and he will come to 
possess Divine Love himself. The King 
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and his lover, having no access to the 
heart of others, might be deceived by 
a show of false love; but God, or the 
devotee deputed by Him, can never be 
deceived. Therefore, he who seeks to 
gain divine Love must first acquire 
eligibility for that Love through a 
careful practice of the methods described. 
by Devarsi Narada, so that he may be 
a subject of divine grace and may be 
regarded as qualified to associate with 
Lovers of God. fart Passu he must 
intensely develop the desire for the 
company of Lovers of God, because 
without their company it is extremely 
difficult to gain divine Love. Although 
such Lovers are fully qualified for 
salvation in the sense of attainment of 
identity with God, the latter does not 
give them salvation, because He has to 
propagate the message of His Love 
through them; nor do such Lovers 
entertain any desire for salvation which 
will deprive them of the enjoyment of 
the Love-sports of the Lord. Although 
freed souls themselves, they come to 
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or reside in the world only for doling 
out divine Love. Their compassion is 
unconditioned. If the desire grows 
intense within us, then through the 
grace and direction of God, they will 
certainly bless us with the gift of 
divine Love through their holy sight, 
Couch and speech and through their 
grace. They are constantly on the look- 
out for souls who are eligible for the 
gift of Love. >It is their very mission 
to dole out divine Love. Therefore, 
gain by all means the company of 


these Lovers of God and crave for their 
grace ! 
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Evil Company—the Main 
Obstacle to Devotional 
Love. 


CUS TANT TAS Ul 23 Il 


43. Evil company should be totally 
eschewed. 


After describing the glory of Sat¢sanza 
(association with spiritual souls) the 
Devarsi now forbids evil company. Just as 
Saisanga promotes love for hearing 
stories of divine sports and discussing 
things relating to God, practice of the 
Divine Name, attachment to God, res- 
pect for the scriptures, right thinking, 
dispassion, good habits, the spirit of 
service, artlessness, humility, endurance, 
purity of body, mind and conduct, 
compassion, spirit of non-injury to 
others, truthfulness, continence, equa- 
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bility of temper and" absence of pride, 
etc, and thereby transforms even an 
ordinary man into a virtuous man and 
a great devotee; even SO, the reverse 
of it, that is, evil company promotes 
sin and makes a man grossly sensuous 
and worldly-minded, because in that 
company he hears only talks of 
worldly enjoyments and other worldly 
matters and vilification of others, and 
acquires love of pleasure, develops 
immorality, licentiousness, lack of wisdom, 
voluptuousness, vicious habits, desire for 
honour, pride, hypocrisy, arrogance, anger, 
intolerance, impurity, callousness, violence, 
mendacity, sensuality, and a turbulent 
spirit. All the disreputable features of 
the demoniacal nature develop and grow 
through evil company. It stifles all the 
virtues of man and brings his life to 
ruin. It was the evil company of Manthara 
which made Kaikeyi, otherwise a gentle, 
noble and loving soul, a source of utter 
-. ” grief to her husband, King Dasaratha, 
s+ to her own son, Bharata, and to the 
- whole kingdom of Ayodhyā, and ultimately 
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brought on her the curse of widowhood, 
and the prolonged displeasure of her dearly 
loved son, Bharata. The evil influence 
of Sakuni was one of the main causes 
of the terrible destruction of human lives 
during the great Mahabharata war. In the 
Bhigavata, Lord Kapiladeva gives the 
following valuable advice to His mother 
Devahiiti :— 
“He who associates with evil-minded 
men; who are given to the gratifica- 
tion of their carnal desires, and walks 
in their footsteps, goes like the latter 
to the dark regions of hell. Evil 
company takes away all virtues such 
as veracity; purity, compassion, 
thoughtfulness, wisdom, shyness, for- 
giveness, control of mind, control 
of the senses, etc. and robs one of 
his wealth, prosperity and fame. 
Therefore, the company of evil men, 
that is, men who are agitated in 
mind, stupid and devoid of intel- 
ligence and who are mere playthings 
in the hands of women, should never 
be resorted to.’’s 
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Thus, although it is equally necessary 
for all to avoid evil company, it is 
doubly so for the aspirant who seeks 
Love of God. Bhagavan Sri Ramachandra, 
addressing Bibhisana, said, “O Bibhisana, 
one had better live in hell, but let not 
God throw him into the company of 
evil men.’* Evil company should not 
be taken to mean the company of immoral 
men alone. Any object of the senses 
which is likely to induce evil thoughts 
and the desire for sensuous enjoyment 
in our mind or to lead the mind away from 
the path of God-Realization, may constitute 
evil company for us. We should never 
behold any object, animate or inanimate, 
nor hear or indulge in any talk, nor visit 


aa Ata SAT Ahi Tha: gida: r | 
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any place, nor read any book or periodical, 
nor look at any picture, nor eat, smell 
or touch anything, nor entertain any 
idea which may fill our mind with 
thoughts of enjoyment. Let us remember 
‘that the following ten are the main 
~ factors contributory to the appearance 
and growth of both good and evil 
impulses in man—(1) locality, (-2 ) food, 
(3 ) water, (4) family, (5) surroundings, 
(6) environment, (7 ) literature, (8 ) topics 
of discussion, (9 ) vocation, and ( 10 ) form 
of worship. If all these are Sattvic 
(pure) by nature, our association with 
them will lead to the growth of purity 
and virtue. If, on the contrary, they 
are Rajasic and Tamasic by nature, 
their association will constitute evil 
company. Such association will lead to 
the growth of ignorance and will spread 
evil all around. Therefore, evil company 
should be wholly and completely 
eschewed. 


151 


“~ 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


Aca l2 
44, For that ( evil company ) breeds 


lust, anger, infatuation, loss of memory, 
loss of wisdom and total ruin. 


To think of worldly objects, which 
bring momentary gratification to the senses 
at the time of their enjoyment, rather 
than of God and His mysteries and 
sports, is the root cause of all mischief. 
The mind gets attached to the object 
on which it dwells constantly, or most 
of the time. Evil company, that is, 
association with objects of enjoyment, 
or contact with worldly-minded people 
through body, speech, or mind naturally 
develops our attachment to worldly 
enjoyments. Attachment gives rise to 
desire. This desire is the root of all 
sin. Desire, when satisfied, begets greed 
for more; and, when unsatisfied, it takes 
the form of anger. It is therefore that 
Lord Sri Krsna in the Giza declares 
desire, which He says is an offspring 
of Rajas, attachment, to be mainly 
responsible for the commission of sin. 
Arjuna put the following question to 

f 
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Sri Krsna: “What is it. that drags a 
man, as if by force, to commit sin, 
even though he is not willing to do 
so?” In reply to this question, the 
Lord explicitly says :— 

“Tt is desire, which appears also as 
wrath born of Rajoguya; it is not easily 
satisfied ; it is grossly sinful in nature ; 
know thou this to be man’s foe on 
earth.” 

Though desire begets both greed and 
anger, only a fraction of man’s desires 
is satisfied in this world, and the rest 
remain wunsatisied. Failure produces 
anger; and anger, in its turn, brings 
about loss of discrimination. In anger 
one loses all sense of what is good and 
what is evil, and like a malevolent 
spirit attempts only to destroy. This 
insensibility brings about loss of memory, 
and loss of memory brings in its turn 
loss of reason. Loss of reason drags him 
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away from the path of virtue, wherein 
lies his ultimate good both in this world 
and the next, and brings about his ruin. 
This very idea has been enunciated by 
the Lord in the Gi, Chapter II verses 
62-63, wherein He says :— 


“By dwelling on the objects of the 
senses; one develops attachment 
for them; attachment gives birth to 
desire; desire begets anger ( when the 
desire is thwarted). Anger gives 
rise to infatuation, infatuation brings 
about loss of memory, loss of memory 
in its turn brings loss of reason; and 
loss of reason leads ultimately to 
Tuin.” x ) 

Association: with worldly objects and 
contact with worldly-minded people is 
mainly responsible for our dwelling on 

- objects of the senses, which brings about 
the ruin of man. This is exactly what 
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is meant by evil company. This should 
be totally eschewed. 


Rl Ast agaga Pall 


45. These (lust, anger, etc. ), though 
appearing in the form of a ripple in. the 
- beginning, later assume the dimension of 
an ocean ( through evil company ). 


Man should be afraid of even faint 
traces of evil till they are completely 
obliterated. Just as fire under a load 
of ashes may be fanned by air into a 
huge flame, similarly suppressed evil 
may be revived through evil company 
and may assume a huge dimension. 
Lust and anger, when they appear in 
the mind, appear only as ripples; but 
through evil company they grow into 
an ocean and occupy the whole 
heart. They block up all the openings 
through which wisdom or reason may 
enter, and thus ruin is the inevitable 
result. None should, therefore, imagine 
that the impulses of virtue within him 
are stronger than the impulses of evil, 
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and that therefore he can never be 
contaminated by evil. On the contrary, 
he should always, and at every moment, 
take the titmost care to give up association 
with evil. 





Who Crosses Over 
Maya ? 


mea Bere Ary 2 T: a_i, 
At gai Aaa, PAN aR UBM 


46, Who is it, who is it that crosses 
over Maya ( which is so difficult to cross ) ? 
He who renounces all attachments, who 
serves great souls and who does not regard 
anything as his own. 


The most essential thing to do for 
one who seeks to swim across a river 
is to strike his hands and feet against 
the water; he has constantly to proceed 
against and push his way through the 
water. That is how a novice in the 
art of swimming can cross a river. The 
moment he -gives up the process of 
striking against the water, he is sure to 
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be drowned. Even so, he who desires 
to swim across the terrible river of 
Maya, which is so difficult to cross, has 
constantly to contend against his ego 
and worldly attachments, which constitute 
the water of this river. The river of 
Maya is full of this water (in the form 
of the ego and worldly attachments ); 
he who cannot cast off this ego and 
worldly attachments will be covered all 
over with water and will consequently 
sink into its bottomless depth. ‘That 
is why all attachments should certainly 
be renounced. But the swimmer may 
get exhausted through constant exercise 
of his hands and feet, and there is 
further apprehension of his feeling short 
of breath. He requires at intervals some 
support to rest on fora while. Similarly, 
in crossing the river of Maya, mere 
renunciation of attachment will not do; 
testing-points are necessary here as well. 
These resting-points are none else than 
the nectar-like teachings of holy men 
which provide the swimmer with new 


Strength and thus enable him to cross 


158 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


the river of Maya. Truly speaking, the 
aspirant who enjoys the privilege of serving 
a saint does not require to swim at 
all; he crosses it without any effort of 
his own through the grace of the saint, 
which serves as a stout barge to ferry 
him across. It is therefore that the 
Devarsi advises all aspirants to take to 
the service of saints. 


In the Bhagavata the Lord says:— 


“Tike a stout barge for those who 
` are drowning in water, saints who 
have realized God and have attained 
Peace serve as the supreme refuge 
for those who are“plunged in the 
terrible ocean of worldly existence."* 


Through service of saints, who are 
always gracious, all sin, worldly attach- 
ments and the fever and fret of the 
world are easily got rid of:— 


“Just as resort to the God of Fire 
‘removes cold, fear and darkness, 


a ha aR vara cena | 
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( XI. xxvi. 32) 
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even so service of saints removes 
cold, in the form of sin, fear of 
rebirth and the darkness of Igno- 


rance.’'# 


For the attainment of unalloyed 
Devotion to God in particular, service 
of the feet of saints is a primary 
requisite, This is corroborated by the 
following statements contained in the 
Bhéigavata, and attributed to Prahlada, 
the prince of devotees, and sage 
Bharata, the paragon of wisdom and 
asceticism, who walked the earth in 
the guise of an idiot. 


Prahlada said to his father:— 


“Ihe mind whose utility lies in 
overcoming the evils of Mayz does 
not conceive Love for the sacred feet. 
of Sri Hari so long as one does not seek 
to sprinkle his body with the dust. 
of the feet of exalted souls who 


TIPE ana ASA 
Mi wt AAR mga Gean II 
( XI. xxvi. 81) 
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have surrendered their all to God 
and claim nothing as their own.''s 


Sage Bharata, addressing King 
Rahtigana, said:— 
“O Rahtgana | divine knowledge and 
Love of God cannot be attained 
through austere penance, saorifices, 
charity, benevolent acts done while 
in the family, study of the Vedas 
or worship of the gods of Water and 
Fire and the Sun-god. It can be 
attained only by bathing the body 
with the dust of the feet of saints, 
that is, through the service of 
their feet.!’t 


It has, however, to be remembered 
that service of saints does not simply 
mean living in their company or 
rendering them bodily service. Of 


FETA aAA fal AIT ATL UI 

( VII. v. 32 ) 
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course, that too is necessary and 
possesses a utility of its own; but 
so long as we do not act up to their 
„instructions, do not follow their beckon- 
‘ings and regulate our lives according 
to their liking, our service must be 
regarded as defective. Bearing this in 
mind, we should constantly, and by 
every possible means, serve the saints. 
Our relations with the world 
constitute a serious obstacle in the 
way of this service. These worldly 
ties prevent us from serving the 
= saints. My home, my body, my family, 
my wealth, my relation, my residence, 
my estate—the /iva is bound by 
i innumerable ties of this kind. All 
these ties of my-ness will have to be 
snapped. It is, no doubt, true that 
through the heavenly light derived 
from the company and service of saints 
the darkness of ignorance in the form of 
my-ness is dispelled to a great extent: 
but even for seeking the- association 
of saints some slackening of worldly 
ties is essential. ‘Therefore, realizing 
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these objects of my-ness as full of . 
sorrow, transient and born of Ignorace, 
the feeling of my-ness with regard to 
them ‘should be. totally given up. It 
should be recognized that nothing in 
this world really belongs to us. When 
the body itselfi—which we not only 
call our own but regard as our 
very self—perishes, is it not foolish on 
our part to claim other objects as our 
own ? In order to be able to cross the 
barrier of Maya, it is necessary to 
eradicate this sense of my-ness. He 
who is able to achieve this easily 
crosses over Maya. 


a AAT aad at stares 
gasai RATA Wald, wA 
aqai voll 


47. He who lives in seclusion, 
snaps all worldly ties, transcends the 
three Gunas and gives up all thoughts 
of Yoga (supplying ones needs) and 
Kshema ( safety of ones possessions ).. 


163 


CC-0. Mumukshu Bhawan Varanasi Collection. Digitized by eGangotri 


In the preceding aphorism three 
ways were suggested for crossing Maya, 
and in the present aphorism four more 
ways are recommended. In the next 
two aphorisms five more ways or methods 
will be successively enunciated. It is 
not ordinarily possible to shake off this 
feeling of my-ness while constantly living 
in the midst of objects with which one 
is identified, on the contrary, the feeling 
grows through constant association with 
such objects. Practicants are, therefore, 
advised to live in seclusion. The Lord, 
too, speaks of living in seclusion and 
developing aversion for society ( Afama- 
Arandan ) in Gzzz XIII. 10. However 
much one may try to pursue a course 
of spiritual discipline, it will be very diffi- 
cult for him to fix his mind on God so 
long as he lives in a society of men 
who are in the grip of sensuality, or 
in surroundings which are full of worldly 
attractions. That is why practicants are 
advised to practise Devotion while living 
in seclusion. Along with this, it is 
necessary to snap all worldly ties in 
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order to unite oneself by ties of Love 

with God. As one gets out of touch 

with society by living in seclusion, social _ 
ties automatically get slackened. In 

addition to this, if one repeatedly 

contrasts this world of death and sorrow 

with the mystery, glory and Truth of 

God and ponders over the difference 

over and over again, these ties will 

automatically break. 


The aspirant on the path of 
Devotion will then have to rise 
above and transcend the three Gunas 
or modes of Nature—Sat/va, Rajas and 
Tamas (the principles of Harmony, 
Motion and Inertia ) The world reveals 
itself to us through these three Gunas; 
nay, it is a product of the three Gunas. 
Therefore, transcending the three Gunas, 
or rising above the world, means 
nothing more than absence of attach- 
ment for, or dispassion towards, the 
objects of the world. He who is attached 
to worldly pleasures and craves for 
them is tied to the Gunas; while he 
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who is attached to God and is a Lover 

of God is above the influence of the 

three Gunas. Why should one who is 

above the three Gunas worry about 

Yoga and Ksema? Inasmuch as he 

has transcended the three Gunas, he 

has no attraction for this world; and 

he has no craving even for salvation, | 
because he is a Lover of God. Yoga : 
means supplying one’s needs, while 
Ksema means the preservation of what 

is already in our possession. This does 

not refer only to the material side of 

life; in the spiritual sense Yoga means 
realization of God, or the successful 
pursuit of a discipline through which 
God is realized; and Ksema means 
maintaining one’s progress on the path 

of God-Realization. The devotee on 
the path of God-Love does not worry 
about Yoga and Ksema in either of 
these senses; he remains wholly absorb- 

ed in God-Love, and is naturally 
engaged in activities that are agreeable 

to God and are inspired by Him. It 

is God Himself who looks after the 
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Yoga and Ksema of the devotee. The 
Lord Himself says in the Gi4a:— 


Waar Al A sat? saa | 
aa magam aed aera ll 
(1X. 22) 
‘Those who are exclusively devoted 
to Me, and worship Me in a dis- 
interested way, fixing their thoughts 
on Me, I Myself bear the burden of 


their Yoga and Ksema, since they are 
ever united with Me.’'x 


—-s» . > = -cess seee umma ummo 


There lived a virtuous and simple- 
hearted Brahman with his wife at 
Puri, where the famous shrine of Sri 
Jagannatha, the ‘Lord of the Universe’, 
is situated. He was a great lover of 
the Gitta, and used day and night to 
study and meditate on the verses of 
the Gita. Although he had not yet 
developed fhe spirit of disinterested- 
ness, he had nevertheless a great faith 
in God. One day, he wanted to 
examine the meaning of each word of 
the Gita from the practical point of 
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As for one’s material needs, even 
an ordinary devotee possessed of genuine 


view. While going through the Gita 
with this object he came upon the | 
words ‘araea? (I Myself bear the 

burden ) of verse 22 of Chapter IX. 

The thought came across his mind— 

Does this mean that God Himself 

carries all necessary provisions to the 

devotee ? No, this cannot be the 
meaning; God must be supplying these 

things to the devotee through other 

agencies. He, therefore, thought that 

the expression ‘qaraw failed to convey 

the intended meaning; so he scored 

through the world and wrote RYW 

(I Myself arrange ) above it. 


Inscrutable are the ways of God. 
The Brahman used to live on alms. 
It began to rain heavily one day. As 
he would not g0 out a-begging that day, 
the Brahman and his wife had to starve 
for the whole day. The next day 
when it stopped taining, the Brahman 
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faith should not worry about them. 
Those who cannot depend on God and 
leaving the path of truth, virtue and 
went out to beg. Not long after he 
left the house, a lovely boy whose 
body was besmeared all over with 
blood called at his house, and addressed 

the wife of the Brahman thus: “This 
consecrated food has been sent by the 
Panditji ( the Brahman ).” The Brahman 
lady was charmed to see his lovely 
face and to hear his sweet, enchanf- 
ing words; at the same time she was 
very much pained at the sight of blood 

. coming out of his body. With tears in 
her eyes, she asked—‘Who has been 

so cruel.as to hurt you, my child ?” 
The boy replied that it was her 
husband, the Brahman, who had hurt 
him. The lady was taken aback af 
this reply. She said, “My husband is 

a very simple and good-tempered man 
and a great devotee too; why should 

he hurt a lovely child like you?” 
The boy replied: “I tell you the bare 
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righteousness, take recourse to sin for 
obtaining food, etc, are nothing short 


truth, mother: if was your husband 
who pierced my body with the point 
of a dart. Why should he have done 
this is known to him alone.” 


Saying so and keeping the load of 
provisions (consecrated food) before 
her, the boy disappeared. The Brahman 
lady who was brooding over the sad 
incident, failed to notice when the 
boy disappeared. Being at a loss to 
understand the rhyme or reason of 
her husband’s strange behaviour, she 
awaited his return with an aching 
heart. The Brahman returned home 
at the usual hour. The lady related 
to him the whole story in words 
which though respectful betrayed grief 
and resentment. The poor Brahman 
was dumbfounded to hear the strange 
tale from his wife. He was deeply 
moved when he recalled hig having 
Scored through a word of the Gita 
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of unbelievers.. There is a popular 
verse in Sanskrit, which ‘says:— 


“In vain does the Vaisnava (devotee) 
worry about food and other 
necessities of life. Can God, who 


with his pen. Tears began to stream 
forth from his eyes. He now realized 
that if was literally true that God 
Himself carried provisions to the 
devotes who believed in Him and 
relied on Him. The Gita is a verbal 
image of God. Scoring through a 
word of the Gita was, therefore, 
equivalent to piercing the body of 
the Lord. Full of remorse for his 
crime, the Brahman fainted and fell 
down senseless on the ground. The 
Lord then appeared befor His devotee 
and blessed him with His beatific 
vision. The Brahman now rose from 
the ground and craved forgiveness for 
his crime and through an exuberance 
of emotion began to write the words 
‘agreed’ on every inch of blank space 
in his copy of the Gita. 
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sustains the whole creation, ever 
forget His own devotees P’'x 


q: RATS Asa, HALT daa Tat 
Riden vata tl Be I 


48. He who renounces not only the 
fruit of action but action itself, and thus 
renouncing everything becomes indifferent 
to all pairs of opposites. 


He who gives up all thoughts of 
Yoga and Ksema cannot but renounce 
the fruit of action; or, even for renouncing 
thoughts of Voge and Ksema, it is 
necessary to renounce ‘the fruit of action. 
In fact, the Devarsi now proceeds to 
enumerate the characteristics of a devotee 
on the path of God-Love. What he now 
goes on to describe represents the ideal 
to be reached by an aspirant treading 
the path of Devotion, and the natural 
State of the devotee who has attained 
a ` 

* Aaa Rea aa gaika aT: | 

ast nÀ 2a: a $ TATÀ I 
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ER a Pere 


Love of God. Whatever the devotee 
does, does for: the sake of .God; he does 
not seek any reward for the same. 
He has no attachment either for Karma, 
or for its result; he acts only as an 
instrument of God. But so long as he 
is conscious of the fact that he is only 
an instrument of God, that he works 
only for the sake of God, he may be 
said to have renounced only the fruit 
of action. He should be regarded as 
having renounced the action itself only 
when he no longer retains the conscious- 
ness of his being an agent. When as: 
a result of his complete surrender of 
mind and intellect to God, the latter 
destroys the ego-sense of the devotee - 
and begins to act through him install- 
ing Himself in the devotee’s heart, then 
alone will the devotee be said to have 
renounced all Karma and risen above 
all pairs of opposites.. He will no 
longer have any relation with pleasure 
and pain, gain and loss, or the feelings 
of mine and thine, you and I, and so 
on. But until this state becomes 
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natural with him, the devotee must try 
to rise above, the struggle of Opposite 
impulses by renouncing the fruit of 
action and relinquishing all actions that 
are ungodly or unnecessary.’ The Lord 
Says in the Głtā;— 
“O Arjuna, the Vedas (the portion 
dealing with rituals) deal with the 
world, which is nothing but a display 
of the three Gunas or modes of Nature; 
rise thou, therefore, above these 
Gunas, 7. e. above the world (worldly 
desires) and above the dualities of 
pleasure and pain, and give up all 
thoughts of Yoga and Ksema, constantly 
dwelling in Sativa (Purity) and 
devoted to Self, ;. e., God.’ 


dary dara, PIAA SATA 
UAT ULI 


49. He who completely renounces 
the’ Vedas themselves, and who attains 


unbroken, unbounded Love of God, 





+ gahar Xar. Reg aaa | 
Raa Rea oaea BRAG II 
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From the point of view of one who 
is yet on the way to God-Realization, 
the interpretation of the above verse 
of the Giéa—wherein Arjuna is advised 
inter alta to renounce the Vedas as 
dealing with the world, which is nothing 
but a display of the three Gunas or 
modes of nature,——as meaning ‘to become 
desireless’ is but meet and proper. " 
Renunciation of Vedas. really means 
renunciation of desire. But in the stage 
of supreme Love—of which the Devarsi 
speaks here—the devotee gets merged 
in an ocean of unbroken, undivided 
Love of God, so that his dependence 
on the Vedas automatically gives way. 
The devotee is no longer capable of 
correctly performing any Vedic rite or 
worldly action. It is a rule with Love 
that when it grows the fetters of all 
rules and regulations automatically fall 
off. The scriptures themselves sanction 
this. In this stage the Vedas, finding 
their votary realizing their ultimate end 
and being gratified through the supreme 
gratification of the devotee, relinquish 
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their hold on him. Renunciation of 
Vedas. here is not marked by an attitude 
of disrespect or irreverence towards 
them; it is due to the fact that the 
devotee has realized the aim of all 
Vedas. The devotee does not deliberately 
renounce the Vedas; the Vedas themselves. 
withdraw their control over him, know- 
ing him to have realized the, goal of 
his existence. In that state the devotee 
crosses the barriers of injunctions and 
interdictions imposed by the Vedas, and 
remains intoxicated with the indescribable 
Love of God; nay, he stays in this 
world as a living embodiment of Divine 
Love. Manifesting Himself in the form 
of Divine Love, God Himself begins to 
sport within the devotee. 


GT Wid a aa a starencata Yol 


50, He crosses Maya, he crosses 
Maya; he takes others across Maya. 


In the ecstasy of joy the Devarsi 
shouts at the top of his voice that he 
who getS. inebriated like this through 
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Divine Love not only crosses Maya 
himself, but takes all those who come 
in contact with him across Maya. He 
becomes a true saviour of the world. 
In the Bhagavata the Lord Himself 
says:—“My devotee sanctifies the whole 


universe” (Hafaaat yad gafi ). 


The question raised in the forty-sixth 
aphorism as to who crosses Maya has 
been answered in the succeeding 
aphorisms. The means of attaining 
Divine Love, and the marks of those 
who have attained such Love, have been 
delineated through these aphorisms. In 
the next chapter the Devarsi will 
proceed to delineate the nature of that 
Love, attaining which great devotees 
are easily able to scale the heights 
described above as a natural state. 
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Two Types of Devotion— 
Devotion in the Form of Love, 
and Secondary Devotion. 


aaa JET UR 


51. Devotional Love is indefinable 
in nature, 


There is no difference between Love 
and God. Just as it is impossible to 
describe Brahma through speech—even 
the Vedas are unable to say anything 
beyond ‘afi, I? ( Not this, Not this ),— 
similarly the nature of Love cannot be 
described through speech. Even in the 
worldly plane we find that the joy we 
experience on meeting the object of 
our love, or receiving some news about 
him, or getting an opportunity to touch 
or embrace him or have a hearty talk 
with him, can never be described 
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throtigh speech. The Love which yields 
itself to description through speech is 
the most external form of Love. Love 
is an’.emotion—an impulse felt within 
the heart. Bhagavan Sri Rama sent the 
following message of Love to the 
Universal Mother Sri Janaki, who was 
then in the captivity of Ravana at 
Lanka :— 

“O dear, the truth about the Love 
between You and Me is known only 
to My heart, and that heart constantly 

stays with You. 
Know You that herein lies the essence 
of Love.''s 


Love is experienced through the 
heart, and the heart of the Lover stays 
with the Beloved. In the absence of 
the heart, speech will have no direct 
means to describe the experiences of 
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-he former even imperfectly. It is, 
therefore, that whatever description we 
get of Love are mere indications of its 
nature, and hence too external. Without 
obtaining a direct experience of Love 
none can know what it is like, and he 
who obtains this experience is deprived 
of his heart. One who has taken a 
plunge into water, can utter a sound 
only so long as his face is above’ water, 
but when the body has sunk into the 
abysmal deep, it is difficult even to 
trace it. Even so one who is drowned 
in the sea of Love finds himself unable 
to speak. And whatever is said by 
those who do not dive deep, but only 
swim and float on the surface, is nothing 
but a description of the external surface: 


“He who is drowned cannot speak; 

he who speaks is ignorant. 
The sea of Love is deep: some wise 
and clever soul alone can drown in 
it.’ | 


agi A as wet TS ATNA | 
Tet a VaR, HS St AR Bsa II 
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Traa ll YR I 


52. It is like the pleasure of the palate 
enjoyed by the dumb. 


One who is dumb feels delighted 
when he tastes something sweet, he 
smiles, but he cannot describe the taste. 
Even so a Lover of God is immersed 
in joy when he obtains a direct experi- 
ence of Love; he cannot, however, 
describe the nature of his experience 
to another. There is self-forgetfulness 
in Love. A Lover, therefore, does not 
know what he is, and what he knows. 
It is, therefore, that Sri Radha once 
said to one of Her companions that 
She knew nothing of Love of Sri Krsna, 

She understood nothing about it, and 
that if at all She knew or understood 
anything about it, She had no words 
to express it. The only thing She 
knew was that the moment She felt 
His touch within the heart, She lost 
all Her consciousness. 
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rae m TA WR M 


53, This Love manifests itself in some 
rare qualified souls (devotees on the 


path of Love ). 

It is an indisputable fact: that the 
nature of this Love cannot be described 
through words, but when some privileged 
soul who has drunk deep from the cup 
of Love, forgetful of his body and mind, 
begins to behave like one possessed, 
marks of Divine Love, however slight, 
begin to manifest themselves through 
him before the people. Rays of- Love 
automatically begin to radiate not only 
through the speech and eyes of such 

-.a Mahatma, but through every pore of 
his body. Such manifestation of Divine 
Love is a direct revelation of God 
Himself. Such a revelation takes place 
only through some rare God-loving soul. 


Ted mamni IRANIAN- 
AESA LAIAT | 4Y I 


54, This Love is devoid of qualities, 
it seeks no return, grows from more to 





*Some read it as Saag’. 
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more every moment, knows no break, is 
subtler than the subtlest and is of the nature 
of experience. 


The attachment we develop for a 
person: on: perceiving some good quality 
in him is liable to disappear the moment 
we fail to notice that quality. True 
Love, however, is not dependent on 
qualities. The true Lover finds no time 
to look into the virtues and faults of 
the Beloved; his Love is a spontaneous 
outpouring of the heart. Or the expression 
‘devoid of qualities’ may be taken to 
mean that Love transcends the Gunas. 
It is beyond the pale of the three ` 
Gunas. 


There is no selfi-seeking in Love, 
because in that realm there is no tinge 
of self-interest beyond the desire of seeing 
the Beloved happy. The Beloved alone 
is the supreme object to be attained by 
the Lover. Where there is the faintest 
desire to receive something in return, 
the altar of Love is defiled by vile lust. 
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That is why in true Love not the least 
trace of desire is present. | 


In true Love there is no ebb or 
decline; on the contrary, it goes on 
increasing for ever. Love knows no 
culmination. The Lover alwaysfeels that 
his Love is not up to the mark. In no 
circumstance does he find that his Love 
has grown to any extent; that is why 
every effort of his is naturally directed 
towards developing his Love. There is 
no break or cessation in this process 
of continuous growth of his Love. ‘This 
spotless Love goes on increasing rapidly 
. from’ day to day. 
> “Love constantly grows like the orb 
of the waxing moon; 
Only there is no full moon here, 


hence it never reaches the highest 
point.’'s 


This Love, residing as it does in 
the inmost recesses of the heart, is subtler 





ela dal afgat ae, wit afar gA | 
X Gat aH ağ, at FE 7 ay Il 
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than the subtlest and is only experienced 
through the heart. Says the great 
devotee Rasakhan, as if paraphrasing 
the aphorism quoted above:— 


“Love is the fountain of all sweetness, 
which is not dependent on youth, 
virtue, beauty or wealth, nor tainted 
by self-interest or thoughts of personal 
gain, and which is unalloyed and free 

from desire (of self-gratification ). 
Very subtle, very soft, very slender, 
very remote, 
Love is the hardest of all; constant 
and unvaried in sweetness, brimful. 
All sweetness, spontaneous, disinter- 
ested, unwavering, sublime, unvaried 
in sweetness, constantly growing—. ` 
such is pure Love, O Rasakhan.'’* 


TT 


æ fa Saat Ta wT Ta, fa area fed sata | 
GE, Wa A ted, a was wets Il 
A GSA, HAS ARR Sta TH, AA FX | 
ta alot Gat Gal fd Ra ATK Il 
TAT alates, Hat AA, AAS Aalst | 
Sql Uae ad fa ga SA wera ll 
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This Love is supremely blissful; 
uniting the devotee with Sri Hari, the 
repository of all Bliss, it makes him an 
embodiment of Bliss. 


FMT AIHA AeA Ia Tea 
ma cea feast NuKi 


55. Attaining this Love, the loving 
devotee sees nothing but Love, hears only 
about Love, speaks only of Love and thinks 
of Love. alone. 

The ‘loving devotee, merged as he 
is in the divine sentiment of this supreme 
Love, nay, who is .an embodiment of 

~- blissful Love, sees all around him nothing 
but the dearest object of his Love, is all 
Love and all joy. He fails to see any 
other object. The following is the 
utterance of a Gopi who had attained 
this stage:— 

"In whichever direction I look 


I find the landscape full a 
of Sya 
(dark blue )— aoe 


The bowers and groves are dark, 
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The water of the Jamuna is dark, 
The sky is overcast with dark 
clouds. 
All colours are permeated with the 
dark colour, 
People say this is something novel. 
Am I mad, or the dark pupil of the 
people’s eyes is changed P 
The heart of the ‘Moon and the scion 
of the Sun are dark; 
The Musk is dark, as well as 
Gupid, the conqueror of the world. 
The neok of the blue-necked Siva is 
also dark, 
As if the dark colour has been 
proadoast all over the earth. 
The letters of the Vedas appear dark. 
The point of the tapering light is 
also dark. 

Not to speak of men and gods, 
The Formless Brahma Itself has 
assumed a dark Form.’’* 





a fa udi frat Sas R | 
QA Ht Tt TTA AAT 
QAM FT Bee Il 
aq Umit SA À 2%, 
ait Hea Ae Ta Agel 
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Another devotee says:— 

“In the streets, on the bathing Ghats, 
In the alleys, in the orchards, 

In the trees, in the creepers, 

In the gardens, in the groves, 

In the doorways, on the walls, 

On the thresholds, on the windows, 
In the diamonds, in the necklaces, 
In the ornaments, in the body, 

In the woodlands, in the bowers, 
In the Gopis, in the cows, 

In the flocks of cattle in Gokula, 
In the lightning and in the clouds— 


s 4 oa, a dA 
wm yR aq ae 2 Il 
TH eat aa 2, 
aqme aa ae fas 2 | 
wi SMT 3 a 21 
Bidet n Tr Shara; 
quiet wad FI 
R A ata aur 2; 
Wea Fa ott MARS 2 Il 
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In whichever direction I look, I see 
nothing but Syama; 
It is Syama, again, who is spread 
before my eyes and has settled in 
my mind.” + 
‘ ‘This Love of Syama is something 
which cannot be expressed through 
words, 
The sky, water, earth, animate and 
inanimate creation, 
All appear painted in the colour of 
Syama. 
Brahma has vanished; Maya, too, has 
disappeared: 

No Jiva, no time: 
Even one’s own Self has been 
-forgotten. 


—ssuee—s = ee ees SS ee 


w Tera Wedd saad aad 
gaan aed allen aaa | 
ated Ramat tatt attra; 
daa ead wet aad ll 
Baa HAA WIA Waa, 
Test MA aad TTA | 
set Set SEN cet am A fears X 
TRAN BE WM staat Aaa Il 
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What remains, is the darling of 
Nanda. 


There is no one left to confide the 
secret of the heart, 

As a matter of faot, no such seoret 
is left, 

To whom and in what manner 
shall it be confided pP 

While gazing on Hari, the heart 
got stolen, 

Now it is Hari and Hari alone 
who is seen on ail sides.’'x 


In that state every sound that 
enters the devotee’s ears is nothing but 
the melody of the Love-song of his 
Beloved, who is all Love; he ever 
remains enraptured by the dulcet notes 
of his Beloved’s flute. Similarly, no 
other word except the Name of his 





+ sea qed aq wredaat a | 
THIS UG A AA UA Bale Sala STA II 
AG adb AM Akal, et Sia ale are | 
aig gÈ ath, wit us Fase Il 
al Stat She fait eer at eA ara l 
et tt fea eta, et ada cam ll 
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Beloved would escape his lips. He 
would never feel tired of singing praises 
of his Beloved. In every word that he 
would utter he would enjoy the 
incomparable flavour of the nectar of 
Divine Love; he would ever remain 
absorbed in quaffing that nectar with 
unabated zest. No room would be left 
in his heart for anybody else; the 
Beloved alone would enjoy undivided 
sovereignty and exercise fullest authority 
over it. No corner of his heart would 
remain unoccupied to admit even a 
shadow of remembrance of the existence 
of anyone else. His heart is transformed 
into the very image of Love for the 
Beloved. [The poet visualizes this 
very state of the devotee when he 
says:— 
“We refuse to hear the sound of any 
other Name through these ears, 
This thread (of life) is coloured 
in one single hue. 
If any other Name escapes our 
lips through inadvertence, 
Let the mouth be sealed, and the 
tongue dipped in the strongest poison, 
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Thakur says, such is the condition 
of our mind: 

We are loth to give up this vow 
even unconsciously. 

Let these foolish eyes be burnt if 
they turn to see anything else than 
the cloud-like form (of Sri Krsna, ).''* 


All the limbs of his body feel only 
His presence. The senses make Him 
alone the object of their perception. 
The eyes constantly see the entire 
universe as full of Syaima. The ears. 
hear only the enchanting melody of 
His flute, which is nothing but a 
manifestation of Sabda-Brahma. The 
nose constantly smells the divine 
fragrance emanating from His person. 
The palate incessantly tastes the nectar 
of His Love. And the body feels only 
the incomparable touch of the Child of 








+ Gla Gaul Aa Sat ae Uae Wat GATS | 
SNE THT AA ey TIA BE ai gorge TRIN 
Stat Pawel ate ae; ea Se 2H ast aE MT 
TAT AR SR spa Ba sity erR NA N 
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Nanda, who is an embodiment of all 
Beauty and Sweetness, the Lord of 
Love and the fountain-head of Joy, and 
whose touch is most delightful. He is 
sound in Akasa (ether), the quality of 
touch in Air, light in Fire, flavour in 
Water, and smell in Earth. He permeates 
all that exists. It is* He who is 
revealing, however imperfectly, His own 
incomparable Beauty through every 
object. Everywhere there is Love and 
Bliss alone. ‘The whole universe is 
full of Love, full of Bliss, full of 
enjoyment, full of Sri Krsna. Every object 
is permeated with Joy, Beauty and 
Sweetness, The perceiver and the 
perceived, both are full of sweetness; 
I and Thou both are sweet; everything 
pertaining to that Lord of Sweetness, 
the embodiment of supreme nectarean 
joy, is sweet. The ruzi says:— 


ag Ta Mads AT aca feat, aredie: 
GANT, ABA TMT w: II 


“Sweet are the winds that blow, the 
seas scatter sweetness all round, let 
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our herbs be sweet, the very dust 
on this earth is full of sweetness.” 


There is sweetness and sweetness 
all round. Thus, the loving devotee 
sees God, the embodiment of Love, 
everywhere, whereas God sees the 
devotee all round. The Lord says in 
the Gita— 


‘He who sees Me everywhere, and 
everything in Me, never loses hold of 
Me, nor do I lose hold of him.’’* 


The mighty and eternal ocean of 
the nectar of Divine Love in which 
the loving devotee finds himself merged 
in this state is wholly- indescribable. 
This is what may be said to be the 
characteristic of Devotional Love, or 
Transcendent Devotion. ‘This is the 
highest state of Infinite Bliss. Comparing 
this Infinite Bliss with the finite, limited 
joy of the world, the Sruti says:— 


ù a waht wa ae a afr aR | 
cae A WMH a AAA ma Il 
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‘Where none else is seen, none else is 

heard, none else is cognized, that 
is the state of the Infinite. When 
others are- seen, heard and cognized 
that is the finite state. That 
which is Infinite is Immortal, while 
that which is finite is mortal.’’« 


_ That is why Love is always sweet, 
immortal, eternal, and synonymous with 
Truth itself. 


w frat gaa AET Ul 


56. There are three kinds of 
Secondary Devotion classified according 
to Gunas, or according to types, such 
as the Devotion of the afflicted etc. 

The Primary, or Superior type of 
Devotion, through which the loving 


devotee attains his beloved Lord in 
the form of Love, has been discussed 


SIA ARAA MAA ARAN E ATA 
TAAA AANA ARER A À A AT 
TTA AST AAA II 


( Chhandogyopanishad, VII. xxiv. 1) ` 
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is 


up to the preceding aphorism. It is 
this Bhakti which has been designated 
in the Bhagavata as unmotived ( segat ) 
or unqualified (faa) Devotion, and 
in the Gité@ as the Devotion of the 
enlightened soul ( /#amz ). In unmotived 
Devotion, the thought-currents and 
activities’ of the devotee naturally and 
incessantly flow towards God; that is 
to say, his mind is constantly attached 
to God by ties of disinterested and 
exclusive Love, and all his actions are 
intended for God ( Bhagavata, III. xxix. 
11-12). And the devotee of the 
enlightened type mentioned in the. 
Gilt sees everything as Vasudeva 
(Chap. VII. 19). These two types of 
` devotees are the very images of God. 
Now, in the present aphorism, the 
secondary type of Devotion, which is of 
a lower order than the one described 
above, is being delineated. This 
secondary type of Devotion is of three 
kinds according as it is Sattvic, Rajasic 
or Tamasic, or as it is associated with 
the distressed (Ñ), the séeker of 
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Truth (img) or the seeker of eara 
gain (aait ). 


The Devotion, which is intended 
for wiping out sins and is practised 
in the form of offering the fruits of 
actions to God, or in which worship is 
performed as a duty maintaining 
distinction between the worshipper and 
the worshipped, is the Sattvic form 
of Devotion ( Bhagavata, III. xxix. 10). 


The Devotion, which is prompted 
with the desire of acquiring worldly 
enjoyments, fame and earthly power, 
and is practised in the form of image- 
worship only, is the Rajasic type of 
Devotion ( Bhagavata, III. xxix. 9). 


The Devotion, which is actuated by 
anger, the spirit of injury, hypocrisy and 
jealousy is the Tamasic or lowest type 
of Devotion ( Bhagavata, III. xxix. 8). 


Similarly, the distressed, the seeker 
of Truth and the seeker of worldly 
possessions practise three different forms 
of Devotion through three different 
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kinds of worship; that is to say, the 
secondary type of Devotion is divided 
into three kinds according to the 
difference of motive of the devotee. 
Although the practice of this 
secondary type of Devotion is not 


directly conducive to God-Realization, 


the devotees practising it are, indeed, 
virtuous; by practising this Devotion they, 
too, eventually attain, through the grace 
of God, that higher type of Devotion 
which is the primary means of God- 
Realization, or Devotion in the form 
of Love, which is the same as God 
Himself. The speciality of Devotion 
lies in the fact that it ultimately leads 
to the attainment of Divine Love, 
which is so difficult to attain. That is 
why even this secondary type of 
Devotion has been assigned a very high 
place in the scriptures and is regarded 
as capable of being practised only by 
virtuous souls. For in every form of 


+ Devotion remembrance and contemplation 


7° 


“ok God and dependence on Him is. 
present in one form or another: and 
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the direct result of these three—re- 
membrance of God, contemplation of 
God, and dependence on God—is God- 
Realization. Therefore, everyone should 
make ita point to practise Devotion in 
whatever form it may be. But as far 
as possible one should try to practise 
the Sattvic form of Devotion; or let 
him practise Devotion as a true seeker 
of wealth (ali), for the attainment 
of Divine Love, looking upon the 
accumulated treasures of the whole 
world as trash and an evil, and 
recognizing God as the supreme object, 
the supreme wealth. 


sgena AA Aaa 
Il Wo Il 


57. (Among these) every pre- 
ceding type of Devotion is better 
and more fruitful than every succeeding 


type. 


The Rajasic type of Devotion is % | 
better than the Tamasic type, and 
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the Sattvic type is better than the 
Rajasic. Similarly, the Devotion prac- 
tised by the seeker of truth is better 
than that practised by the seeker of 
wealth; and better and more fruitful 
than both the types is the Devotion 
of the afflicted and the distressed. 
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Easiness and Superiority of 
Devotion as a Practice. 


TUT AA AR We I 


58. The practice of Devotion is the 
easiest of all forms of spiritual practice. 


The glory of the path of Devotion 
and its superiority as a discipline over 
the paths of Karma, Yoga and /nana, 
etc, have been discussed in the fore- 
going sections. The author now 
proceeds to show that though superior 
to all other achievements, Devotion is 
the easiest to attain. Learning, wealth, 
high birth, high rank in the social 
order, study of the Vedas, austere 
penance, wisdom and dispassion, none 
of these is necessary for the attainment — 
of Bhakti ( Devotion); what is needed .* 
is constant and loving remembrance off - 


<«* 
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God coupled with a childlike faith in 
His infinite mercy. When this is 
resorted to, the easiness of Bhakłi 
begins to manifest itseli. The Divine 
Grace is being eternally showered on 
all. Man is deprived of this grace 
simply because he does not believe in 
this. The Lord has proclaimed in the 
Gi@ that Heis the friend of all beings 
and. that he who comes to realize this 
fact immediately attains peace :— 
gei FMA Mea A wae Il 
(VY. 29) 
Placing his faith in Divine Grace 
one should imagine that he is bathing 
in the ocean of Grace, that above and 
below, right and left, the whole atmos- 
phere is surcharged with the Divine 
Grace and that the latter is spread 
through all time, “past, present and 
future. The moment he realizes this, 
he is rid of all sins and afflictions 
id through the action of the same Grace, 
$ and becomes eligible for attaining 
» Devotion. With this preliminary faith 
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in the Divine’ Grace, exclusive 
remembrance of God can be practised 
under all conditions and by all alike, 
irrespective of age, sex or social rank. 
One has neither to renounce nor adopt 
anything in this practice. Even though 
the Divine Grace extends on all at all 
times, we have no faith in it; it is 
this faith which has gotto be cultivated 
and strengthened. When this is done, 
all that is required for attainment of 
Devotion will be automatically realized 
by the practicant. “I am easy of 
attainment by such a person”, says the 
Lord in the Gzzz ( VIII. 14). Devotion 
cannot be attained through any other 
means, it is attained only through 
Bhajana (Remembrance of God). 


TAHT AT I KATA, 
4S Ul 


59. The proof of Devotion is 
Devotion itself, it requires no other: 
proof, “ 
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Practicants treading the path of 
Devotion come of themselves to have 
indications of the bliss of Devotion in 
course of their practice. They come to 
have direct experience of that bliss 
from time to time and hence do not 
require any external proof. A woman 
experiencing the joy*.of the marital 
State alone knows what it is like, 
it cannot be explained to a Virgin. 
Even so, the devotee alone knows what 
the bliss of Devotion is like, it is not 
a thing to be verbally explained. The 
bliss of Devotion is enjoyed only by 
the virtuous soul who has renounced 
all desires and is constantly in loving 
remembrance of the Lord with the sole 
motive of attaining Divine Love and 
depending entirely on the Divine Grace. 


MAN WATE | Fo I 


60. Devotion is of the nature of Peace 
and Supreme Joy. 


x Peace and Supreme Bliss are direct 
“ “manifestations of God. It is God 
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Himself who is manifested in the form 
of Divine Love, that is why Divine 
Love is of the nature of Peace and 
Supreme Bliss. God who is Bliss Itself 
manifests Himself through that Bliss 
aspect (known is Sanskrit terminology 
as the Hladini aspect) in the form of 
Divine Love and the Lover, and enjoys 
that Bliss revealing Himself, again, as 
the Beloved. ‘This is what they call 
His Sport of Joy (maass ). It should, 
however, be noted here that the Lord 
whose Love or Devotion is of the 
nature of Peace and Bliss, is not the 
same as the Saguna Brahma (God 
with Attributes) of the philosophers 
of the Nzrguna school, whom they 
regard as tied to the Gunas of Prakriti, 
viz, Sattva, Rajas and Tamas. The 
Divine Form of the blessed Lord is 
eternally revealed through His Yoga- 
maya, who is His own Bliss aspect. 
That is why sages who have attained 
the bliss of  Self-Realization, and 
Jivanmuktas (liberated souls) like 
Vyasa, Narada, Sukadeva, Janaka and: r 
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Sanaka get enraptured by each One 
of His Divine qualities the Divine 
ornaments on His Person, the Divine 
fragrance of His Body, the Divine 
melody of His Flute, and His Divine 
Beauty. If these attributes of the 
blessed Lord were nothing but the 
manifestations of gross Maya, which 
has given birth to this material 
Universe and whose nature is to screen 
the Divine Effulgence, or if the Divine 
Form of the Lord were nothing but a 
Product of this Miya, they would not 
have been able to attract Sages and 
Saints who had become one with 
Brahma through cutting across the 
knots of Maya. The beloved Lord of 
devotees js none other than the 
Paramātmā beyond the pale of Miya, 
who is described by the philosophers 
of the Nirguna school as the 
taintless Brahma who is of the nature 
of Sachchidinanda (Existence, Know- 
ledge and Bliss ) and whom the Vedas 
attempt indirectly to indicate by saying 
Not this, Not this’ Caf, R). To 
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describe Him as the ocean of Peace 
and Bliss is no correct description of 
His nature. It is His Love which has 
been described as being Supreme Peace 
and Supreme Bliss, and it is this 
Love of which Devarsi Narada speaks 
in the above aphorism. 


SEE 
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Devotional Practices and 
Obstacles Involved Therein. 


BRE Peat a eal Rafa 
RATATAT 1S 21 
a The devotee should not worry 
avout worldly losses, having surrendered 


himself as well as his temporal and spiritual 
concerns to God. 


- a devotee having Offered his all 
: od, what need has he to worry 
about things of the world? Contem- 
e 


t * Some read it as ataa 
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Plation on his dearest Lord should be 
the only object of his concern. It is 
just the same to him whether those 
who are near and dear to him, his 
resources in the shape of men and money 
and other worldly possessions such as 
honour, etc. remain intact or perish; he 
is absolutely ~unconcerned with them; 
for having offered them to God, he has 
already made himself destitute in every 
way. Besides, where should he find the 
time or the mind to worry about these 
things, his mind having already been 
robbed by thoughts of that wish-yield- 
ing jewel (God), who takes away all 
anxieties. That past-master in the art 
of thieving is never inclined to return 
the devotee’s mind to him; and in 
the absence of the mind how should 
he worry about any loss? A traveller in 
the path of God-Love should, therefore, 
feel no worry about worldly losses. He 
should fix his thoughts on God alone, 
who is the root and substance of every- 
thing. And it becomes natural for the 
mind of the devotee to do so. 
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aw aAA Am 2a: fig 
RIMM TA BAT UI 


62. But until perfection is reached in 
Devotion, worldly activities should not be 
abandoned, and Devotion should be prac- 
tised renouncing the fruit thereof (i. e., ina 
disinterested way ). 


When Divine Love is attained, 
worldly (as well as religious) activi- 
ties fall off of themselves; one has not 
to renounce them deliberately. ‘Offering’ 
means offering a thing mentally. More- 
over, when the higher stages of Love 
are reached, the devotee having risen 
above the ordinary rules of conduct the 
duties withdraw of themselves, relaxing 
their hold on him. Such is the law 
Zoverning that state. But he who 
deliberately flouts the authority of the 
Scriptures in the name of Love will 
find it most difficult to attain perfection 
in Devotion. That is why the author 
=. 

* Some read it as aR? 
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warns us that worldly activities should 
not be deliberately abandoned. Go on \ 
doing your work renouncing the desire 
for fruit. He who carried on his duties 
in a disinterested spirit is automatically 
freed from all anxieties concerning 
worldly losses, and those worldly activi- 
ties of his, carried on in a disinterested 
spirit for the approbation of God, prove 
helpful in the attainment of Devotion. 


danka Ri a saath 3 
63. Talks about women, wealth, 
unbelievers or one’s enemies should not be 


heard. 


In the preceding aphorism it has 
been enjoined that worldly activities 
should not be renounced; they should, 
therefore, be pursued in the ordinary 
course. But the traveller on the path 
of God-Love should take particular care, 
even in the course of these activities, 
to avoid hearing talks about women, 
wealth, unbelievers or one’s enemies. 


(1) He whose mind is engrossed 
in thoughts of women can never con- 


* Some read it as Saarna RAR 
Zine 
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template on God. The thought of woman 
g arouses passion, and passion is the 
greatest obstacle in the path of God- 
Love. Thought of woman arises from the 
sight of woman, as well as ‘from hearing 
or reading stories about woman. A 
practicant, therefore, should never talk of 
woman, should never hear talks or songs 
about woman, should never see feminine 
pictures, should not. read books or other 
literature bearing on woman, should 
not attend cinema shows or threatrical 
performances, should not discuss feminine 
character, should not write articles on 
woman, and; should not stay in the 
midst of women or unnecessarily mix 
with them. The practicant who is a 
married man should try as far as possible 
to avoid contact with any woman other 
than his wedded wife; whereas to talk 
of or hear talks about women, and to 
See feminine pictures is injurious to all. - 
Srimad Bhigavata says: “There is nothing 
in the world whose Contact brings so 
much infatuation and bondage as the 
contact of women, or of those who are 
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attached to women.”+ Again, 
fifth book, the 


in the 
contact of men attached © 
to women has been described as the 
‘gate of Hell’. Just as men should 
avoid the company of women even so 


women should avoid the company of 
men. 


(2) The thought of wealth gives 
Tise to greed. Once greed is roused 
in the mind, the discrimination betweer 
right and wrong is lost, and leaving’ 
the right track man begins to follow 
the path of unrighteousness. Hence one 
should shun the sight of wealth and refuse 
to hear the proud talks of the wealthy 
centring round worldly enjoyments. 

(3) An unbeliever is he who does 
not believe in God and the scriptures, 
There is no greater enemy of mankind 
than the sceptic, who does not believe 
in the existence of God. ‘All this is 
nonsense. There is no substance in 


% a WN RA aang: | 
Tear Fa wa aaga: Il 


(III. xxxi, 95) 
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that either. God is only a pretence, 
has anybody seen God? The soul is 
only a fiction.’ Contact of  cavillers 
who prate like this, and denounce God 
and the scriptures, and hearing of their 
stories, breed irreverence towards God. 
And there is no surer road to downfall 
than this sort of irreverence. Hence 
one should always shun the company 
of unbelievers. 

(4) Truly speaking, there is no 
enemy in the eyes of a devotee. He 
who sees the whole world permeated 
by God, the delighter of his soul, who 
sees the universe as full of his beloved 
Sri Krsna, whom can such a one regard 
as his enemy? The great Lord Siva 
says, in the words of Goswami Tulasidas:— 

“O Uma, he who is devoted to the 

feet of Sri Rama, who is free from 

lust, arrogance and anger, 


He sees the world as full of his 
Lord: with whom shall he quarrel P’'x 


+ IMI aa ww, fa aa ac ate 
frst Mane Vale site, fe Ga see frre Il 


-—Ramacharitamanasa. 
Ld av be s 
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But so long as perfection in the 
path is not reached the practicant has 
to develop this idea mentally and should 
try to persuade himself that everything 
is a manifestation of his Lord. At this 
stage, if any other person happens to 
harbour ill-will against him, or bears 
enmity towards him through some 
misunderstanding, the. practicant should 
try as far as possible to avoid hearing 
any talk about this enmity. For it is 
very likely that through hearing of 
such talks anger may be aroused in 
him. On his own part, therefore, let the 
practicant regard none as his enemy 
except his own untamed mind; and 
ii anybody else entertains enmity to- 
wards him, let him not take any notice 
of it. 

Thought of woman excites passion, 
thought of money arouses greed, thought 
of an unbeliever induces disbelief in 
God, and thought of the enemy provokes 
anger. ‘Therefore, as far as possible 
stories of these four should never be 
heard. 
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64. Pride, hypocrisy, etc. should be 
abandoned. 


The preceding aphorism enjoins us 
not to hear talks about woman, wealth, 
the unbeliever and the enemy. But let 
not the practicant who refuses to hear 
such talks fondly believe that he has 
overcome lust and greed for wealth, 
that he is a great believer in God, 
that he has no enemies, etc. Pride is 
invariably the precursor of a fall. 
Wealth, progeny, power, health, learning, 
wisdom, family status, pedigree, social 
rank, conduct in life, appearance, 
position and personal achievement, 
none of these should be a source of 
pride to us. Whatever valuable posses- 
sion or noble quality the practicant may 
possess, or whenever he finds that he 
is progressing well in his spiritual 
discipline, he should attribute it to 
Divine Grace. Pride is a source of 
great harm. It should, therefore, be 
wholly abandoned. Even the pride of 


2 a ba pe EE 
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pridelessness should be driven out of 
the: heart. Cultivation of the spirit of 
humility, modesty and docility is a 
sovereign remedy for uprooting pride. 
The practice of bowing before repre- 
sentation of God also kills pride. 
Hypocrisy should likewise be renounced. 
Hypocrisy means to simulate virtues 
which one does not actually possess, either 
through greed for wealth or honour, or 
through force of habit, to feign the 
character of a pious man, a devotee or 
a self-denying man. The path of spiritual 
progress is badly blocked for the hypocrite. 
He exhausts all his learning, intellect 
and resourcefulness in maintaining his 
false appearance. Absence of pride and 
simplicity are the two sovereign helps 
in the path of Devotion, and Pride and 
Hypocrisy are the two great obstacles. 
The last two evils form part of the 
demoniacal properties. By adding ‘etc.’ 
after them, the author has made an 
indirect reference to the other evils 
coming under the head of the demoniacal 
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properties.x ‘Therefore, according to the 
aphorism, all the demoniacal properties 
should be renounced by the practicant. 





+ A ‘detailed description of the de- 
moniacal properties is contained in verses 
7 to 20 of the sixteenth chapter of the 
Gita. A gist of those verses is given 
below :— 


“Men possessing a demoniacal nature 
know not what conduct should be followed 
and what should be avoided; they, there- 
fore, possess neither purity, nor right conduct, 

-~ nor even truth. They allege that the creation 
is without any truth behind it, . without 
any moral basis, without a God, and is 
brought about only by the union of man 
and woman. It has no other end or goal 
except the enjoyment of the - Senses. 
Holding this view, these malevolent men 
of small understanding and fierce deeds, 
who have lost their senses, take birth only 
for the destruction of the world. Giving 
themselves up to insatiable desires, possessed. 
with hypocrisy, conceit and arrogance, and 
clinging to false ideas through delusion 
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aiam ay aetna 
Ra aierats Beatty ll 8Y Il 


65. Having offered all activities to 
God, if the devotee is still haunted by 
lust, anger, pride, etc, he should direct 


these towards Him ( God ). 


(hoping to satisfy their desires through 
illegitimate means) they engage in action 
with impure resolves. Giving themselves 
over to untold cares till the last breath, 
regarding the gratification of desires as the 
highest object of life, held in bondage by 
a hundred ties of aspirations, given over 
to lust and anger, they strive to obtain 
by unlawful means (theft, treachery, etc. ) 
hoards of wealth for sensual enjoyments. 
This I have gained today, that object, 
too, will be realized in due course; sa 
much wealth is already mine and so much 
more will be added to if. I have got rid 
of this enemy, and shall dispose of others 
as well. J am the Lord, I am the enjoyer, 
I am perfect, powerful and happy. I am 


` 
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When everything has been offered 
to God, to whom else are lust and 
anger, etc, to be offered? Just as the 


wealthy, and well-born, who else is there 
to vie with me ? I shall perform sacrifices, 
I shall give alms. I shall make merry. 
Thus deluded by unwisdom and bewildered 
by numerous thoughts enmeshed in the 
web of delusion, addicted to the grati- 
fication of desires, they fall downwards 
into foul hell. Self-glorified, unbending, 
filled with the intoxication of pride and 
wealth, they perform nominal sacrifices for 
ostentation, contrary to scriptural injune- 
tions. Given over to egoism, brute force, 
arrogance, lust and wrath, malicious, hating 
Me in the bodies of others and in their 
own, these haters, pitiless, vile among men 
in the world, 1 ever cast into demoniacal 
wombs. O Arjuna, cast into demoniacal - 
wombs, birth after birth, and without 
attaining Me (failing even to get the 
human body which alone is privileged to 


realize Me), they sink int i 
ee nto still lower 
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dearest Lord is the object of Love of 
His devotee, even so He is the object 
of the latter’s passion, anger, etc. Since 
no one else exists in the eyes of the 
devotee, who else will become the object 
of these last impulses ? This does not 
mean that even loving devotees of God 
are subject to the same type of lust, 
anger, pride, etc, which haunt the mind 
of ordinary men of the world. The 
need for overcoming lust, anger, pride, 
etc, which are a part of the demoniacal 
properties, has already been emphasized. 
How, then, can this gross type of lust 
lurk in the mind of saints and devotees 
in the path of Love? How can they 
be subject to worldly attachment, hatred, 
malice and anger ? How can those 
embodiments of humility have any trace 
of self-esteem in them ? Even the seeds 
of these imperfections are absent i 
them. How can these evils remain 
when they have no craving for self- 
gratification ? The sole aim ot life of 
these devotees is to make their Beloved 
happy. ‘The desire to make Sri Kysna 
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happy is the keynote of the noble 
sentiments of the Gopis’’ There is no 
impression of the world left on their 
“mind, they stand dedicated to their 
beloved Lord, having lost all sense of 
honour and shame, hatred, family prestige 
and propriety of behaviour, and forgetting 
all thoughts of the body, House, enjoy- 
ment and even salvation. The sentiments 
of all these devotees being Divine, their 
lust, anger and pride as well assume a 
divine character. That is why even sages 
who had attained salvation and were 
embodiments of supreme dispassion, have 
deemed themselves blessed in getting an 
opportunity of singing or hearing the songs 
of such amorous sports of devotees steeped 
in God-Love. The devotee whose mind 
has turned away from everything else, and 
whose heart craves for nothing else than 
God cries in agony oppressed by the 
desire to see his beloved Lord:— 


“O Lord |! O Dearest | O the sole 
friend of the universe | O Krsna, 
the Enchanter of heart | O elusive 
Lord, O the Ocean of Mercy, O 
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Lord, O the Ravisher of Soul! O 
the Soother of eyes, when will You 
bless these eyes with a sight of 
Thy graceful Form P''x 


Sri Rukmini Devi, who was wholly 
absorbed in the Love of Sri Krsna says:— 


“O Imperishable One |! O the 
Enchanter of the three worlds! 
Hearing the praises of Thy divine 
virtues, which entering the heart 
through the, passage of the ears 
remove all the fret and fever of the 
hearer, and of Thy Divine Form 
which is the supreme object of 
sight for those who are endowed 
with eyes,—my heart has lost all 
sense of shame and has become 
wholly attached to Thee. O Mukunda, 
the bestower of salvation | there is 
none who can be compared to Thee, 
in pedigree, elegance of form, in 


w & tz 2 eta? a 
2 aor 2 are È satiated | 


( Sri Krishna-Karnamrita ) 
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manners, in learning, in freshness 
of youth, in wealth and in glory 
(Thou alone art Thy object of 
comparison). O best of men, You 
enchant the heart of the entire 
human race. O lion among men, on 
the approach of the time of marriage 
(time of union with Thee) where 
is the girl (i. e., the devotee ) of 
noble descent, accomplished and 
wise, who will not desire to be 
bound in wedlock to Thee. O 
possessor of lotus eyes, if I am not 
blessed with the sacred dust of Thy 
feet, which even great souls like 
Sankara, Lord of Parvati, seek to 
sprinkle on their body in order to 
dispel the darkness of their heart, 
know it for certain that I shall 
cast off this mortal coil wasting 
the body through performance of 
austere penances, and death through 
this process will win for me Thy 
grace, even though it be after a 
hundred births.” 
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The principal queens of Sri Krsna 
once addressed Draupadi thus:— 


“O pious lady, we have no desire for 
Sovereignty over the whole earth, 
lordship over the domains of Indra, 
Supernatural powers (Siddhis), the 
position of Brahma (the Oreator), 
salvation or even a place in Vaikuytha. 
Our sole ambition is to beable to place 
on our head the dust of Sri Krena's 
feet scented by saffron on the bosom 
of Kamala (the Goddess of Wealth ).’'* 





TAL AHA SAN: ST II 


( Srimad Bhagavata X. 62. 87,88, 43) 

_ aa weed aNd Alera | 

AUS TRAST A a N eG TER Il 

aaa a teat: ra: | me 
gagna yt ag Tara Il 


( Srimad Bhagavata X. 83. 41-42) 
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Final beatitude rolls at the feet of 
: such devotees :— 

“He who has developed attachment 

for the feet of Mukunda (Sri Ersna ), 

whioh is the source of Supreme 

Bliss, the entire glory of salvation 

rolls at his feet.’’« 


The Love-intoxicated Gopis, the 
crest-jJewels of devotees, bemoaning the 
disappearance of Sri Krsna from their 
midst, said:— 

‘© the chief of the clan of Yadus, 

those who take shelter under Your 

feet from fear of transmigration, 

Your tlotus hands give them assurance 

of protection and fulfil their desires. 

O Dearest, place on our heads the 

hand with which You clasped the 

hand of Gaksmi (on the occasion of 

Her nuptials). O Champion, the 

allayer of sufferings of the inhabitants 

of Vraja, Your sweet subdued smile 
curbs the pride of Your devotees. 

O Friend, we are Your dutiful 

servants, pray accept us in Your 


* ae ovat ap aR 
Feet aom Aaaa: II 
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service and reveal to us the beautiful 
lotus of Your face. O Delighter of 
our souls, O Remover of distress, 
Your sacred feet fulfil the desires of 
those who prostrate before them; 
they are constantly tended by the 
lotus-born Sri Lakemt; they are the 
ornaments of the earth; they bestow 
peace and bliss when meditated on 
at the time of distress. O Dearest, 
place those supremely blissful and 
soothing pair of Your lotus feet on 
our heated bosom.’'x 


* fram strat & 
i TMB Faria | 
PUA MA RAA 





: ate 
Miers Aan | 


Wiis ada a 
TT a: sae ll 


( Bhagavata X. xxxi. 6, 6, 18) 
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x 


This is how devotees, smitten by 
pangs of Love for Sri Krsya, weep and 
wail for Him. And now the sportive 4 
Lord, who plays hide-and-seek as it 
were with His devotees, hearing that 
loving appeal suddenly appears with 
a gentle smile on His lips and in a 
Form which enchants the three worlds, 
which even Yogis find it difficult to 
perceive and even the highest gods 
aspire to behold, which captivates 
the hearts even of sages and seers 
and other liberated souls and. 
enchants the god of Love himself, 
nay, which is the very essence of the 
beauty and sweetness of the entire 
world and the embodiment of Bliss, 
breathing entrancing music into His 
divine flute and diffusing Love, Bliss 
and Sweetness in all directions and shed- 
ding all around the divine radiance of 
His moon-like face, raining beauty and 
* sweetness everywhere |! What becomes 

the condition of those blessed and 

saintly devotees who are privileged to 
behold and enjoy this entrancing sight 
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through their divine eyes and divine 
consciousness, nobody has the power to 
describe: This is a mystic experience 
which is impossible to describe. 


At this stage, the devotee auto- 
matically dedicates his all to the sacred 
feet of His beloved Lord, and maddened 
by the ecstasy of joy cries out in 
utter disregard of the whole world :— 


“Fain would I renounce my hearth 
and home, renounce the forest, 
renounce the town and the 
townsmen, 
And renounce as well the precincts į 

of the SBansibat (my favourite 

a resort ); 

I would fight shy of none. 

I can cast off this body and quit my 
abode; but tell me how can I 
forswear my affections P 
For the sake of my Beloved, I 
would gladly put on the robe of a ~“. 
mendicant. 
The world itself has gone mad, that 

they call me mad; 
But I shall not prevent anyone from 
calling me mad; 
I would fain desert those who 
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expostulate with me, and would 


gladly renounce my father and 
brother ; 


Oh God, I would rather desert my 
mother, but I shall never disown 
Kanhaiya (Sri Krsna )''.* 


I shall live or die for Your sake, 
and at Your sacred feet. This is the 
sole desire of my heart. When every- 
thing that I possess has been dedicated 
to Thee, even the elements of my 
body, when disintegrated after my 
death, will take up Your service. 


Fearing lest the elements which 
constitute his body, when separated, 
may swerve from the service of the 


* R ail) Ft TN, AK AI asi 


aac Te wil, aE È a sheet | 
te al, te am, Ae wet Ba aan, 
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Beloved, the devotee prays to (God 
with an anxious heart thus:— 


“Let this body be resolved into the 
five elements of which it is composed, 
and -let these elements enter their 
respective sources; but I beg one 
boon of Thee, O Lord, with my head 
bent low in submission. Please so 
ordain that the water in my body 
may go and join the water of the 
well which is used by my Beloved 
for drinking and bathing purposes. 
Let the element of fire in my body 
go and merge in the looking-glass 
used by my Beloved; let the element 
of air go and reside in the blessed 
fan used by Him, and let the element 
of ether be united with the ether 
of the atmosphere in which my 
Beloved lives.’’« 


As for the soul inhabiting the 
body, it cau never remain apart from 


* UA aa yeaa aia ard eer 
Ta WI sd Rea att ara TO | 
wants madR AREATA 
Sal a aaa a meS: II 
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the blessed feet of the Lord. It will find a 
cosy corner in the heart of the Beloved. 
This is a small illustration of the ‘passion’ 
residing in the heart of a devotee. Now, 
let us proceed to analyse his ‘anger’. 


On a particular day, Sri Radha 


got angry with Sri Krsya owing to 


some mischievous pranks played by 
Him: When Her friends came to pacify 
Her, She burst out in anger: “Pray do 


not mention His Name before Me; to 


say nothing of Him, I shall spurn 
everything possessing a dark hue I 
would rather suffer the pangs of separa- 
tion from Him all My life, but I shall 
never meet Him again :— 


I shall never meet Him, so long 
as I live; 

I would rather suffer the pangs of 
separation, and would allow to be 
consumed by the fire of anguish: 
I have resolved in My mind that 
I shall never go the way frequented 
by Him. 

I shall never apply collyrium to My 
eyes; nor shall I allow musk to 
touch My body. 
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I shall not hear the music of the bee 
or the cuckoo, nor shall I touch the 
blue lotus with My hand.’'x 


Let the reader mark carefully how 
much Love is concealed behind this 
anger | 


On another occasion, in order to 
enjoy the loving anger of His devoted 
playmates, the playful Lord wilfully 
played a foul game with them and thus 


made them angry. The friends there- . 


upon decided to boycott their naughty 
companion. None of them, however, 
was actually prepared to bear His 
Separation even for a moment; for He 
was the very breath of their life. But 
making a show of anger they said: 
“Krsna, You Yourself violate the rules 


+ fret a fia at ye, aa Stet stat Fat | 
ae PE RAS, Te Tat TTT se Il 


X aq aaa AA AE st | Sa & da fis ate Tet II 
eae a Sis Ste | BTAQU SAT age Il 
Seite raat ate fem art | ates srs RET ate Tet UL 
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of the game and then turn round and 
grow stiff in anger. Therefore, walk 
out from here; we shall no longer 
allow You to play with us.” No sooner 
did He get this rebuff than Sri Krsna 
came round and assumed a conciliatory 
attitude. He would kneel down before 
them and would ask their forgiveness 
and: swear not to offend them again. 
The great Hindi poet and saint, 
Suradas, has sung as below:— 


“In game there is no consideration of 

Lord and servant. 

Hari (Sri Krsna) has lost the game 

and victory has gone to Sridama ; 

why, then, should You refuse to own 

Your defeat P? 

You are superior to us neither in 

birth, nor in social rank; nor do we 

live under Your roof | 

You lord it over us simply because 

a You possess a few more cows than we. 
We- shall play no more with a 
quarrelsome fellow. 

(Hearing this) the Lord would express 
profuse regrets and kneel down before 
them. The Lord, says Suradas, would 
not forego the Game; He therefore 
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swore by Nanda (His father) and paid 

the wager. 

This is a specimen of the devotees’ 
anger. 


Now remains the question of pride. 
Anent this, it may be said that a 
wounded sense of innocent pride is an 
embellishment of God-Love. Once upon 
a time Sri Radha got displeased with 
Sri Krsna and assumed an attitude of 
stifness towards Him. Addressing Her 
companions, She said:— 

“O friends, let not the Darling of 

Nanda (Sri. Krsna) be admitted 

into My presence; 
However much He may coax you, 
allow Him not to enter My portals. 

How can people who indulge in 

hypoorisy like Him be trusted Pp 


x God tA FM Tear Il 
SX Ets Sat Mata AAG El Fel BLA Tat II 
SMR TR EAA AS Al, AEA aad ge Sar | 
AAA HATA Aas Sa Se STK TAT II 
SS LA BT SM Aes Sl TI Gd Rava atl 
Ceara MG AEC Ae, Slt A HL ie Gea Il 
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Barring My dwelling, says. ‘Nara. 
yana’, let Him go. wherever He 
pleases.'', 


The Lord strained every nerve to 
placate Her anger, but to no purpose. 
At last He said:— 


“O Radhika, hear, the amount of 
strain imposed upon Me by this 
anger of Yours I had not to bear 
even on occasions as follows: 
Uplifting the earth ( from under 
water), I rescued Brahma and the 
Vedas and slew a formidable foe 
like the demon Madhu, 

Vesting the kingdom of earth in 
the hands of the Brahmans, I 
relieved humanity of their terrible 
suffering and deprived Bali of his 
kingdom. 

Breaking the bow, I won the hand 
of Sita and conquered the invincible 
Ravana, 

Crushing demons like Agha, Baka, 





* al fas a aaa T | 
HR aa oa Bt Set, TE RRA sears I 
Ret at Fiera sera, auc 3a afar | 
TRY ZE FQ aaa aft sta ae sey ate II 
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Vatsa, Arista and Kesl, I swallowed 
up the conflagration. 

Assuming the form of a charming 
lady I enchanted gods as well as 
the demons and there was none in 
the world who did not yield to My 
| charms. 

In order to restore the dead child 
of My preceptor, I searched the 
deep ocean, 

I know not what is there in this 
joy which makes it ever new ! 

Says ‘Surasyama’ in My efforts to 
conciliate Thee, I have forgotten all 
My strength.’’« 


Sat wa afer ae wat | 


ga am RA za Atal A AE ArT A Il 
ait ax fat Ia Sarat, AY at az eA | 
fast Ta Raw, sae Fae, ale at Ts SAT Il 
MRA TAT BAA Atel Waa Aisa SAT 
SY FR Ta ARE He AM aE aa Il 
Raag ALA, AACA AMY, SUT ST AT 
Yeas BIH TAI ST INTC Ste SAT I 
Stat ale wera wa Ñ sess ala wat | 
qE Fw Mle Asad Atte aa PANT I 
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Blessed is this wounded sense of 
pride! The Lord performed many a 
miraculous deed, but nowhere did He 
find His efforts balked like this, never 
did He feel exhausted. But on this 
occasion He was powerless in reconcil- 
ing Sri Radha to Him. ‘This is the 
game of Love between the Lord and 
His devotees—in this sport’ there is 
attachment, passion, anger, pride and 
what not; but they are all in a 
changed form. They are all expressions 
of the purest form of Love. At this 
stage, the renunciation of Dharma 
becomes the supreme Dharma. Absence 
of all rules is the highest rule of 
Love. 

This, however, refers to devotees 
who have attained perfection in the 
path of Love. But even during the 

* Stage of Sädkanā or practice if an 
individual is ever troubled by lust, 
anger, greed etc, he should apply them 
all to God. Sentiments which stand as 
hindrances in the path ofour spiritual 
progress are transformed into helps 
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when directed towards God. This should 
always be definitely borne in mind. 


In Srimad Bhigavata, we find the 
following utterance of Sukadeva, the 
prince among ascetics:— 


ae We Wt Seas Beata = | 
fret ext feat arta aai f 2 II 


( X. xxix. 16 ) 


“Passion, anger, fear, affection, feeling 
of identity, friendship he who directs 
these towards God is bound to attain 
absorption in Him.” 


Intense passion is aroused only for 
an object which is superior to all in 
every respect, which embodies all glory, 
supreme sweetness, perfect beauty, 
infinite Bliss. All this is present in 
God. Realizing this, let the practicant be 
constantly oppressed by the sole desire 
of meeting Sri Krsna, and let this 
passion grow from more to more in his 
heart. Let him ventilate his anger 
towards Sri Krsna in the following 
endearing terms: “You are, indeed, very 
hard-hearted and cruel. You do not 
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appear before me even though I have 
been imploring You for such a length 
of time! But remember, it is my turn 
now to beseech You and (If You do 
not listen to my importunities) You 
will have to follow my footsteps later 
on.” Engaged in the thoughts of God 


all the twenty-four hours, let him 
assume an attitude of stiffness towards 


Him and address Him thus: “Inasmuch 
as I possess an inexhaustible fund of 
God-remembrance to draw upon; I am 
not particularly anxious to meet You. 
You may Yourself come to me if and 
when You feel the necessity of meeting 
me.” So on and so forth. 


Another beautiful illustration of how 
passion, anger, and pride, etc, may be 
directed towards God, is found in the 
case of the infant solely depending on 
its mother. Offer the child costly jewels, 

` give it dainty dishes to eat, show it 
great consideration and regard, sing 
paeans of praise to it, hold out before it the 
promise of Heaven or salvation; but the 
child would seek nothing else than its 
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mother and the suck given by her. How 
can the child desire anything else when it 
has no knowledge of any other thing. ‘The 
only object of its knowledge and desire 
is its mother. It can never be satisfied 
with anything given in exchange for 
the mother. Even so, the devotee should 
crave for nothing else than God. God 
alone should be the object of his 
craving. 

When the child has somewhat 
grown and begins to toddle, it stumbles 
and falls. It begins to cry. Hearing it 
cry the mother runs to its help. But 
the child gets angry with the mother; 
although it stumbled and had a fall 
itself, the mother becomes the object of 
its displeasure. Repeatedly it stammers 
out—“Why did you leave me alone and go 
elsewhere ?” Now it assumes an attitude 
of stiffness towards the mother through 
a wounded sense of pride and says: “I 
shall no more talk with you; nor shall 
I ever sit on your lap.” The mother 
tries to appease its anger by taking 
the child in her arms and giving it a 
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suck. But the child evades her grip 
and runs weeping before her. Why 
does it do so? It does so because it 
recognizes its claim over the mother. 
It knows the mother to be everything 
to it. If it is hungry, the fault lies 
with the mother; if it stumbles and 
falls, the fault is the mother’s; if it is 
unable to sleep the mother is at fault, 
and the punishment for this fault is 
displeasure, anger and an attitude of 
stiffness towards her. The devotee who 
solely depends on God can likewise 
make Him the object of his passion, 
anger and pride. 


` | 
vie 
Cem AAD dhl ema 
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The Glory of Devotees on the 
Path of Love. 


Previa ERARE REINIGE 
ate Aa sry AT arg ISSI 


66. Dissolving the triple consciousness 
( viz, worshipper, the object of worship 
and the act of worship) Love alone 
should be cultivated, —Love alone in the 
form of incessant’service of the Lord, or 
incessant witely Devotion to the Lord. 


Dissolving the triple consciousness 
in the shape of the worshipper, the 
object of worship and the act of worship 
or the Lover, the Beloved and the act 
of loving, Love alone should be offered 
to the Lord in the form of incessant 
service or incessant wifely Devotion. Both 
in the attitude of a worshipper or servitor 
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( Dasyabhéva) and in wifely Devotion 
{ Kantabhava ) complete unity is attained 
with the Lord in due course. To offer 
ones all, including body, mind and 
speech, to the Lord in an absolutely 
disinterested spirit and to cognize none in 
this world except the Lord,—such is 
the ideal of a servitor of the Lord. 
And to look upon the husband as one’s 
all—body, mind, wealth, goal, intellect, 
support, life, vitality, religion, salvation, 
nay, God Himself,—to recognize no 
male person in this world except one’s 
wedded lord, and to regard the husband’s 
property as one’s own property, the 
husband’s body as one’s“own body, the 
husband’s mind as one’s own mind, the 
husband’s service as one’s own service, 
the husband’s authority as one’s own 
authority, the husband’s honour as one’s 
own honour, the husband’s dishonour as 
one’s own dishonour and the husband’s 
life as one’s own life, and in this way to 
depend solely on one’s husband and 
dedicate one’s life to him and to keep 
oneself constantly and exclusively 
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engaged in his service in a perfectly 
disinterested spirit—such is the ideal 
of wifely Devotion. In essence, both 
these attitudes or types of Devotion are: 
one. There is equality in both. There. 
is identity in both. Even in Devotior: 
through service, a servitor forgets his: 
all and accepts the Name and family 
of the Lord as his own. Whereas wifely- 
Devotion is attained only when one: 
identifies oneself with the name and! 
family of one’s husband. The following: 
are the sentiments of Goswami Tulasidas 
in regard to Dasyabhiva, Devotion 
through service :— 


“I belong to no particular caste or 
community; nor have I anything to do 
with another's caste or community ; 
No one is of any use to me, nor 

“am I of any use to anyone. 

My welfare in this world as well 

as in the next lies in the hands of 
the Lord of Raghus; 

The Name is the only mainstay of 
Tulasi. 

People are utterly ignorant, they 
know not the truth— 
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The slave is known by the name of 
the master, 


Whether Iam a saint or a sinner, 
good or bad, I need not worry about: 
Do I beg at any one’s door 9d 
Whoever I am, I am Srl Rama’s,’’ 
Thus the slave identifies himself 
with the name and family of his master. 
Singing the glory of Désyabhiva Sri 
Radha addresses Uddhava thus:— 
‘Devotion to Sri Krsna and service 
of Sri Krsna is the highest of all 
boons. Supreme Devotion to Sri Hari 
is even superior to the five 
types of Mukti ( Liberation )t. Service 


+ R safe cit a wet are at safe aie, 
N aa aaa Te HE MAR | 

Os RAR Wards QI waa, 
at AA ged we ara ll 
ait et waa stad ad gat ah, 
Meera Wt Ma sea TERA | 

a È È vat È de, aa aa, 
wl BER BX Wl, Tt Sl Sst ca Il 
t The five types of Mukti are: (1) Salokya 
(residence in the abode of Sri Hari ), 
(2) Samipya (living in close proximity 
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of Sri Hari is more difficult to obtain 
than the position of Brahma 
(Creator), residence in heaven, the 
position of Indra (the Lord of 
Paradise), immortality, a drink of 
nectar and even perfection ( the 
highest Bliss or Salvation ).’'s 


In wifely Devotion, of course, there 
is perfect self-identification with the 
Lord. Dadu, the great medieval saint 
of Rajputana, says:— 

“Tove of my beloved Lord is seated 

in the heart; 

Every hair on my body is, therefore, 

resounding with the sound of 

“Dear Lord !” “Dear Lord I’ 


to the Lord ), (3 ) Sarsht ( enjoying the 
same powers as the Lord ), (4) Sarupya 
(having a similar form to that of Sri 
Hari ) and (5) Sayujya ( absolute identity 
with the Lord ). 

% FUME AM RY A a eal 
Jet wan «= wearer I 
aaan Reana | 
saad Reema eRe Teer ll 


( Brahmavaivarta-Purana, Krishna-Khanda 97, 8—9 } 
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I would fain address a letter to 
my Beloved, if He were abroad; 
what message shall I send to Him 


who dwells in my body, mind and 
eyes p'’x 


The wife and husband are blended 
in inseparable union with each other 
and become one-—so that the triple 
consciousness is automatically dissolved 
there. The author advises us to place 
this idea of absolute identity before us, 
to bear this idea in mind, and offer 
our Love to God either through service 
( Dasyabhava ) or through wifely Devotion 
( Kaniabhaoe ). 


Wal Talledat Fear? Koll 
67. Devotees who are exclusively 
attached to the Lord are the best. 


A devotee of the Lord who practises 
single-minded Devotion according to 


AR st R fast, Set An afk | 
ta Ua fis fis ae, ‘ay Fax ate ll 
fana Theat feet, St SE ett fee l 
TH, Wit, aad, aa ser Ša II 
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the foregoing aphorism is the best of 
all. For his body, mind, wealth and 
everything else becomes the property of 
God. He lives in the world as an 
instrument of God. His soul is merged 
in the Oversoul, his mind is absorbed 
in the mind of God, his eyes behold 
everywhere and at every time the image 
of his beloved Lord. The poet says:— 


“The image of the Beloved has 
settled in the eyes: how can any 
other object enter them P 

The wayfarer, says Rahim, will 
himself go back when he finds the 
rest-house packed to the full.’’= 


Kabir also says:— 


“Tt is mo longer possible, says 
Kabir, even to apply collyrium. 
The Beloved has settled in the 
eyes: how can anyone else enter 

them P 
I have no one else to count upon 
during the eight watches and 
twenty-four hours of the livelong day. 





a Ma OM AAT Wl, R oR Fel TAT | 
att aera ‘Te wha arr VAs FREE ST Il 
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‘Thou alone dwellest in the eyes: 
even sleep has no access there.’’» 


SMA TIL Ba 
Taated gola Wat a NCI 


68. Devotees of this type convers- 
ing with each other with a voice 
choked. with emotion, hairs on the 
body bristling with joy and eyes wet 
with tears, sanctify not only their 
families but the whole earth. 

Devotees of the type mentioned 
above when they meet and talk about 
their beloved Lord, who is their very 
life-breath as it were, their heart begins 
to overflow with Love. ‘Their voice 
gets choked with emotion, they cannot 
speak even if they try to do so. ‘The 
hair on their body stands erect ; rays of 





+ GRT BER Wag aa at at a aa | 
att dear xt er, at tet ware Il 
HIS TE vies ot, A ate za | 
‘i Atel q ae, alee okt a all 
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Love shoot out from every pore of their 
body and radiate the spotless lustre of 
Love everywhere around them. The whole 
atmosphere of that place gets purified and 
is surcharged with currents of Divine 
Love. Such devotees forget their very self 
in the height of emotion; they shed tears 
of Love and are immersed in supreme 
Bliss. Such a state is very rare and highly 
sublime and pure. It goes without saying 
that the whole family of the blessed 
‘devotee who has reached this state is 
sanctified. Says Goswami Tulasidas:— 
‘The family in which an humble 
devotee of the Lord of Raghus 
(Sri Rama) is born is indeed 
blessed, holy and worthy of adora- 
tion by the whole world.« 
Nay, the whole earth is sanctified 
by their very presence. Even the man 
who comes into contact with the air 
touched by the body of such a loving 
devotee is sanctified. The scripture says:— 





+ Go TA SA FI Wa Tid | 
AGA Wad Fe aC Sos Prete Il 
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‘Holy is the family and blessed the 
mother, nay, the earth itself is 
fortunate through him whose mind 
is absorbed in the supreme Brahma, 
the ocean of infinite Knowledge and 
Bliss.'’* 


The Lord Himself says in Srimad 
Bhagzavata :— 


“He whose voice is choked with 
emotion, whose heart melts out of 
Love, who sobs again and again, 
and at times begins to laugh, and 
who shaking off bashfulness begins 
to sing loudly and dance— 
such a devotee of Mine sanctifies 
the whole world.’’+ 


eee et wat gaat 
qa ya q aa 
AMAGERS RAA, 
g SA R aar aqe a: Il 
=o f amaa zà aa Rri 
aai gate mfa | 
fest sai aaa q 
wattage Bad arta ll 
( XI. xiv. 28 
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digia duit gadigated aN 
aaga aen tl 88 Ul 


69. Such devotees enhance the 
sanctity of sacred places, add glory 
to actions and lend authority to the 
scriptures. l 


Sacred places and rivers, etc„ rid 
those of their sins who resort to them, 
and purify them, but they are defiled 
in their turn by the constant contact 
of sinful men and women who visit 
them. This contamination brought by - 
: the pilgrims is removed by the contact 

` of holy men. Goddess Ganga, the 
presiding deity of the river of that 
name, propitiated by the austere penance 
of king Bhagiratha, son of Dilipa, 
appeared in person in order to bless 
him and said, “How can I descend on 
this earth ? All the sinners of this 
world will wash their sins and purify 
themselves by immersing their sinful 
bodies in my sacred waters, but where 
shall I wash the immense store of sins 
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they deposit into my watery body. 
Have you thought over this question ?” 


Bhagiratha gave the following 
memorable reply to this question:— 


“Holy men, who have renounced . 
worldly pleasures and attained 
tranquillity of mind, who are 
established in Brahma and whose 
very existence purifies the world,— 
when they will bathe in your 
waters, the very contact of their 
body will purge you of all your 
sins; for Sri Hari, the dispeller of 
at all sins, resides in their heart.''« 


The Prachetas, extolling the Lord, 
said :— 


“The contact of Thy devotees, who 
move about in the world only to 
sanctify the sacred places, cannot but 





qare atta: Il 


( Srimad Bhagavata IX. ix. 6) 


254 





i i TF l 
CC-0. Mumukshu Bhawan Varanasi Céllection. Digitized by eGangotri 


be welcome to him who is afraid of 
transmigration.''« 


King Yudhisthira, addressing the 

great devotee Vidura, says:— 

“Devotees of your type, who are 
embodiments of sanotity, themselves 
revive the sanctity of sacred places 
(defiled by the contact of sinners) 

through the presence in their 
heart of the wielder of Mace 
(Sri Hari ).’'} 


Even so whatever actions are en- 
joined by the Sdstras and are per- 
formed by such devotees are recognized 
“as good and commendable actions and 
those- scriptures alone which are 
recognized by them are held as 
authoritative. Nay, it will be no 


+i frat cea dai RA | 
vast fe a Wad aaa GANTA: ll 
( Srimad Bhagavata IV. xxx. 87) 

takn anai: aA A 
diga ia aaa T Il 


( Ibid, 1. xili, 10) 
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exaggeration to say that the place 
where a devotee lives and the lake 
or stream in which he bathes acquires 
the sanctity of a TZirtha; whatever a 
devotee does is recognized as a standard 
of morality and whatever he preaches 
acquires the dignity of a scripture. * 
The place of his residence is a holy i 
place, his actions are ideal actions and d 
his utterances command the authority | 
of a scripture. This becomes clear 
when we understand the meaning of a 
holy place, a noble action and a holy 
book. 


TATE [\9o]| 
70. [For] they are one with Him. 


Just as a river falling into the 
ocean becomes one with the ocean, 
„even so the devotee having offered his 
body, mind, intellect, egoism and all at 
the feet of his beloved Lord becomes 
one with Him. Such a devotee is a 
very image of the Lord; the whole 
atmosphere—gross as well as subtle— 
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of the place where he lives, is purified. 
It is, therefore, that even holy places, 
virtuous actions and holy books are 
rendered holier by the contact of such 
a devotee. It is through devotees of 
this type that the glory of God, His 
Name and Devotion to Him is enhanced, 
and the vilest sinner coming in 
contact with them easily crosses the 
terrible ocean of worldly existence. 


aaa fat zara a aww 
St wate Well 

71. On the advent of a devotee, 
his ancestors (in the other world) rejoice, 


celestial beings begin to dance ( out of joy) 
and the earth is endowed with a protector. 


The advent of a devotee isa happy 
augury for all; for all his activities are 
naturally conducive to the welfare of 
the world. His very existence fosters 
respect for Dharma among the people 
and engenders faith in the worship of 
the manes and gods. The result is 
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that those who have strayed from the 
path of Dharma resume the same and | 
revert to religious practices and observ- 
ances such as Yajita ( sacrifice ), charity, , 
Sraddha (offering of food to the manes ), 
Tarpana (offering oblations of water to 
gods, Rsis and the manes), etc, which 
prove a source of immense gratification 
to the gods and the manes. ‘The 
Devotion of a Bhakta redeems a number 
of generations going before and coming 
after him, so that on the advent of a 
devotee in their line the manes rejoice 
over the immediate and sure prospect 
of liberation. The Padmapurina says:— 
“On the advent of a devotee in their 
line the manes begin to dance and 
slap their arms out of joy in the 
hope that he will bring salvation to 
them.” 


_ Devotees who are mad after obtain- 
ing a vision of the Lord cannot be 
satisfied with anything short of it xt 


% maea fet cata a Aar: | 
waa jog sta: a aa area | 
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is therefore that the Lord who is all- 
truth, all-consciousness and all-bliss 
appears before him in His Divine form 
just in order to pacify and appease him 
by embracing and caressing him like a 
fond mother. Simultaneously with His 
appearance the destruction of Asuras, 
the enemies of gods, commences. Thus 
gods also begin to dance, knowing the 
advent of a Bhakta to be the precursor 
of the manifestation of the Lord. Mother 
Earth remains unprotected so long as 
the Lord Himself or His beloved devotees 
do not appear in this world and on the 
advent of a devotee the Lord also follows 
close upon his heels like a cow which 
fondly runs after its new-born calf. ‘That 
is how the earth is endowed with a 
protector with the very appearance of 
a devotee. 


Tht a miega- 
Wa: Wal i 


72. Among them (the devotees ) 
there is no distinction due to caste, 
learning, outward appearance, birth, 
possessions and occupation, etc. 
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The author here brings home to 
us the fact that in Devotion. caste, 
learning, physical appearance, birth, 
possessions and occupation, etc, do not 
matter. He alone succeeds in securing 
the rarest boon of Devotion who has 
dedicated his all at the feet of the Lord 
and keeps his mind constantly absorbed 
in loving remembrance of Sri Hari,—no 
matter whether he isa Brahman or a Sidra 
(labourer ) educated or uneducated, good- 
looking or ugly-loooking, high-born or 
low-born, wealthy or destitute, active 
or inactive. Nisada was born in a low 
caste, Sadan wasa butcher by birth and 
profession, Sabari was a rustic woman, 
Dhruva was an untutored boy, Bibhisana, 
Hanuman and others were ugly-looking 
and low-born {Raksasas or monkeys, 
Vidura and Sudama were paupers, and 
the milkmaids of Brindaban were not 
initiated into Vedic rites; but all these 
attained the Love of God by dint of 
their Devotion and self-surrender and 
became great favourites of the Lord. 
He alone is a devotee, and he alone is 
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accomplished in every way, in whose 
heart Bhakés, the fruit of all noble actions, 
resides, no matter who he is. Goswami 
Tulasidas says the same thing in his 
Ramacharitamanasa:— 


“He alone is all-knowing and accom- 

plished; he alone is a bestower of 
gifts and he alone is an ornament 
of the earth, learned and wise; he 
alone is pious and he alone is a 
saviour of his line, whose mind is 
attached to the feet of Sri Rama. 
He alone is prudent and sanest of 
all, he it is who has correctly under- 
stood the teachings of the Vedas; he 
alone is a man of knowledge and he 
alone is daring, who adores Sri Rama 
with a sincere heart,’'+ 


The Lord of Raghus (Sri Rama ) 
says to Śabarī:— 


“I recognize the kinship of Devotion 
only. A man lacking in Devotion, 


+ qaa gia Sar | ME ARARA Ged “Arar Il 
SA Wel AS HOMMUA AA Se HC Ad Tat II 
Afi Praga ate TH Sarat ale Rara ite ae STAT UI 
ats AAs AE TAT | stays otis ASE Wate Il 
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is no better than a cloud devoid of 
moisture, despite superior caste, 
noble descent, high rank, piety, 
respectable position, untold riches, 
heroulean strength, a large number of 
dependants and rare accomplishments 
and ability.’’s 


This does not mean that a devotee 
recognizes himself to be superior to all 
and accomplished in every way and 
accepts the adoration of all or he claims 
equality in matters of dining, marriage, 
social dealings, standard of living, mode 
of conduct and behaviour and family 
tradition, etc., with those who are superior 
to him in social rank, caste, order or 
stage in life. Nay, a devotee shakes off 
pride altogether; why then will he 
impose upon himself a new character 
which proves an additional source of 
vanity to him. He who does so is surely 
no Bhakta. Bhakti and observance of 





a TE GR Sr Hale TAAS ee ATA CATT l 
TA Tit ee TA Teel aa Te Ge A AAT II 
mR GA AC Stee Bal fra we athe Bae RV UI 
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the rules of Varnasrama are two separate 
things: they should not be confounded. 
Those who seek to abolish the distinc - 
tion in the name of Bhakti bring a slur 
on Bhakti. Hence practicants traversing 
the path of Bhaks should never think 
of repudiating the authority of the 
Sastras, It is true that wealth and 
learning cannot be acquired unless one 
has earned them by virtue of his past 
Karma, nor is it possible to change 
one’s appearance, caste or lineage in 
this life. But the presence or absence 
of these qualifications or their abundance 
or inadequacy should not lead us to 
form a high or low opinion about a 
Bhakta—a Bhakta should not be looked 
down upon on the ground of birth, etc, 
and should be judged by his Bakti 
alone. It is therefore that in Vaisnava 
scriptures discrimination among Bhaktas 
on grounds of caste, etc, has been 
declared an offence.* 


* In the Vaishnava scriptures sixty- 
four offences have been enumerated. 
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aA: NRI 


73. For the devotees are all His. 


a ots s ees ee em st 





Avoidance of these offences is calculated 
to prove highly beneficial. They are: 
(1) to recognize God as a deity or a 
principle, (2) to look upon the Vedas 
as a book or as having an author, 
(3) to discriminate between Bhaktas on 
ground of their caste, (4) To look upon 
one’s preceptor as an ordinary human 
being, (5) to regard an image or picture 
of God as wood, stone, metal, paper or 
clay, (6) to treat Prasada (food offered 
to the Lord) as ordinary food, (7) to 
treat Charanamrita (water in which the 
sacred feet of an image of God have been 
washed ) as ordinary water, (8) to regard 
Tulasi ( the basil plant) as an ordinary 
plant, (9) to regard the cow as an 
ordinary beast, (10) to regard the Gita or 
the Bhagavata as an ordinary book, (11) 
to regard the Divine sports as human 
activities, (12) to compare the sports of 
the Lord with earthly love or sex-pleasure, 
(13) to regard the Gopis as others’ wives 
(in relation to the Lord ), (14) to regard 
the Rasa dance of Sri Krishna as an 
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By dint of their Devotion, the devotees 
become in effect embodiments of the 





amorous sport, (15) to discriminate 
( between touchables and untouchables ) in 
festivities connected with the Lord, (16) 
to have no faith in God and the Shastras 
and to turn an unbeliever, (17) to 
practise Dharma with a doubting mind, 
(18) to be slothful in discharging one’s 
religious duties, (19) to judge devotees by 
external things, (20) to comment on the 
merits and demerits of saints, (21 ) to have 
a high opinion about one’s own self, ( 22 ) 
to revile a particular god or scripture, 
(28) to turn one’s back on an image of 
God, (24) to approach an image of God 
with shoes on, (25) to wear a garland 
in the presence of an image of God, ( 26 ) 
to approach an image of God stick in 
hand, (27) to approach an image of God 
ina blue garment, (28) to approach an 
image of God without washing one’s mouth 
and cleaning one’s teeth, (29) to enter a 
temple of God without changing one's 
clothes after evacuating one’s bowels or 
sexual intercourse, (80) to stretch one's 
arms or legs before an image of God, (31) 
to chew betel-leaves before an image of 
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Divine, therefore, they lose all sense of 
difference among themselves and none 


God, (82) to laugh loudly before an 
image of God, (33) to make undesirable 3 
gestures, (34) to hover about women, i 
(35) to lose one’s temper, ( 36 ) to salute 
anyone else in the presence of an image | 
of God, (387) to visita temple immediately | 
after eating something which gives a foul l 
odour, (88) to take an intoxicating drug í 
or liquor, ( 39 ) to insult or assauit “anyone, | 
(40) to make gestures expressive of lust | 
or anger, (41) to fail in one’s duty toa | 
stranger or a holy man, (42) to regard : 
oneself as a devotee, a pious soul, a | 
learned man or a virtuous man, (43) to i 
associate with. unbelievers, profligates, | 
sanguinary persons, greedy men and liars, | 
( 44 ) to. blame God in adversity, ( 45 ) to | 
practise virtue with a sinful motive, ( 46 ) 
to regard oneself as pious even though | 
Oppressing anyone eyen slightly, ( 47 ) to 
refuse to maintain one’s wife, children, 
family, dependants, the needy, and holy 
men, (48) to offer Something to God 
treating if a8 enjoyable by oneself, or to 
enjoy it without offering’ it to God 
beforehand, (49) to Swear by the name 
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of them recognizes himself as superior 
to the rest. | 





of one’s chosen deity, (50) to sell 
Dharma and the Name of God, (51) to 
expect anything from anyone else than 
one’s chosen deity, (52) to violate the 
injunctions of the Shastras, ( 53 ) to behave 
as a knower of Brahma, even though 
lacking such knowledge, ( 54 ) to discriminate 
befween Vaishnavas belonging to different 
sects, (55) to behave as a god, (56) to 
revile particular Avataras by discriminating 
between their respective Lilas, (57) to 
call anyone as God even in jest, (58) to 
believe God, even by mistake, to be 
dependant on anyone else, (59) to give 
the Prasada or Oharanamrita of the 
Lord to anyone through: greed, (60) 
to insult a picture, image or Name of 
God, (61) to oppress, intimidate oi wrong 
anyone, (62) to renounce faith on losing 
in a controversy or on ones failure to 
establish a proposition, (68) to regard the 
birth and activities of the various Avataras 
as commonplace, and (64) to regard the 
pair forms of the Deity, such as Sri Radha 
and Sri Krishna, “as distinct or separate. 


———ie 
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Argumentation: A Great 
Hindrance in the Path 
of God-Love. 


Tat aag: Il 98 I 


74. The devotee should never enter 
into argumentation. 


For the practicant in the path of 
Devotion, the above aphorism is 
supremely valuable. There is absolutely 
no need for the devotee to enter into 
argumentation and controversy. He 
should know that every moment of his 
life stands dedicated to the remembrance 
of his beloved Lord, so that he has no 
right to devote it to any other work. 
Moreover, what should he argue or 
reason about ? When was the world 
created, how it was created, why it was 
created, and what is the root principle 
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"a s . 
LOAN nee aE pct Se | era ttn tee 


underlying creation ?—all these things he 
need not know. Knowing and believing 
God as the be-all and end-all of life, he 
has made Him his exclusive goal. God will 
Himself reveal His truth to him when- 
ever He wills. When will God reveal 
His truth to him, and whether at all 
He will reveal it to him—these thoughts 
too should not agitate the mind of the 
devotee. There should be no room in 
his mind for entertaining any thought 
other than the thought of His beloved 
Lord. And it is as certain as anything 
that Truth can never be realized 
through logical argument. That is why 
the Brahma-Sitras lay down that ‘logical 
reasoning has no foundation or stability, 
aint (II. ii.). The Kathopantsad 
says: ‘am wa aana (I. ii. 9) ‘that 
Truth cannot be realized through 
intellectual reasoning’. Truth or Reality 
is automatically revealed to a pure- 
hearted individual having the Sativa 
element predominating in him. The 
maxim W R sae aaa: (Truth is 


known through argument and reasoning ) 
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is also partially true; but here the word 
Vada (reasoning): has a different 
connotation. A devout disciple places 
his arguments before the preceptor 
actuated by a spirit of enquiry, and 
the preceptor on his part advances 
counter-arguments in order to dispel 
the disciple’s doubts and bring home 
the real truth to him. ‘This kind of 
reasoning is not harmful. But the 
reasoning which starts with certain 
pre-conceptions is invariably attended 
with harmful results. And controversy 
invariably tends to make one partial 
to his own views. The goal of arriving 
at Truth is eventually lost sight of and 
one gradually develops the tendency of 
catching at the weak points of his 
adversary and indulging in personal 
recrimination culminating in mutual 
vilification and use of abusive language 
with reference to each other. The sense 
of discrimination is lost, the spirit of 
anger prevails, speech’ gets out of 
Control and deep-seated bitterness ensues 
between the two parties. Therefore, it 
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is said: W ae qt Jaf: —( The fire of 
animosity blazes up through controversial 
reasoning ). The wayfarer on the path 
of Devotion should find no time to 
enter into a controversy. As far as 
possible he should keep aloof from places 
where such disputations are generally 
held. If ever through a decree of Pro- 
vidence he should fall in with con- 
troversialists of this type, he should 
assume an attitude of humility towards 
them and give a patient hearing to 
them and should never prolong the discus- 
sion by attempting a reply. ‘aq feat afg: 
saat’ goes the Sanskrit proverb. 
‘When no fuel is added to the fire it 
will automatically go out. The disputant 
will be automatically silenced if we 
refuse to give answer to him. ‘Therefore, 
the best course for the devotee is to 
keep mum. He should constantly re- 
Afiember the saying ‘ald addaa (all 
objects are achieved through observance 
of silence). , Let him not hear any 
word which may create doubt in his 
mind in regard to his faith, the object 
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of his worship, the path he has chalked 
out for himself, the course of discipline 
he is following; neither should he 
himself utter a word which may wound 
another’s feeling. When unavoidable, let 
him only hear what others have to say, 
but let: him not in any case enter into 
argument for the sake of ‘argument, | 
or for vanquishing others, or for 
establishing his point over the point of 
another. This does not mean that he 
should refuse to speak even to an 
earnest seeker after truth or to tender 
advice to friends when called for. The 
intention of the aphorism is that he 
‘Should never “enter into argument. Let 
him not speak where it is not necessary 
for “him to speak; and when it becomes 
unavoidable, let him speak only to the 
extent it is absolutely necessary. Let 
there be no exaggeration in his speech, 
no spirit of wrangling or opposition Tò, 
another; let him not cut jokes with 
another, let him not expose the faults 
of another; let him not hurt the feelings 
of another; let him not indulge in 
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self-praise or extol his own views; let 
him not say unpleasant things to or 
speak ill of another; let him not speak 
with the motive of some gain; let him 
not mislead another’ through his words, 
nor create in the mind of another 
doubt about his (latter's) faith. Let 
him speak only such words as are true, 
sweet, palatable and salutary and cause 
no annoyance to another; the rest of 
his time he should devote exclusively 
_ to the remembrance of the Divine Name. 
- Let him regard the utterance of a 
` single superfluous word as a great loss, 
inasmuch as the time spent over it is 
wasted. The practice of Nama-Japa 
is disturbed during that interval, apart 
from the harmful influence exerted on 
the atmosphere by useless words! Let 
him know it for certain that Divine 
Love, Divine Knowledge or God- 
Realization can never be attained 
through argumentation, or controversial 
reasoning. ‘These latter, on the contrary, 

gather together evils like egoism, hatred, 
anger, malice and violence. Therefore, 
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‘the practicant should always keep 
himself aloof from controversial discussion. 
Goswami Tulasidas says:— 


‘So thinking, the wise and the dis- 
passionate betake themselves to 
dry Rama, renouncing all speculative 
reasoning. 


ʻO thou of steadfast intellect, Know- 
ing this, give up all sophistical 
reasoning and doubt; betake thyself 
to Sri Rama, the valiant. hero, the 
repository of compassion, the embodi- 
ment of Beauty and the bestower of 
Bliss.’'* 


Tera traces IONI 

75. Because (in argumentation ) : 
there is room for excess, and because 
it cannot determine anything. 


Giving reasons for the above precept 
the author says that in a controversy 


-+a frat I aa fait 
wae wife ae wt ant ll 
ara Prat ate, afk gaa daa ae | 
WS TH Ta, FEAR ER Tag ll 
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a statement is followed by a counter- 
Statement, and the process goes on ad 
infinitum. In order to maintain their 
respective positions volleys of arguments. 
are discharged front each side. ‘The 
truth which can be realized only through 
Divine Grace, can never be realized 
through argumentative reasoning. There- 
fore such reasoning leads to no good. 
In the course of a discussion one party 
may feel exhausted through continued 
speaking or may fail to hit upon a 
cogent argument at the spur of the 
moment, thus enabling the other party to 
score a victory over him; but such a victory 
does not necessarily lead to Truth; for a 
conclusion arrived at through this process 
is never the Truth. Therefore, instead of 
wasting his time over discussions, a devotee 
should surrender himself completely to: 
God, and practise constant remembrance 
of Him in a sincere and disinterested 
spirit. Divine Love is attained not 
through argument, but through the 
practice of Devotion. 


—a 
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Principal Aids to Divine Love 


aRar aA aAa 
puta NRN 


76. (For the attainment of Divine 
Love) the teachings of scriptures 
promoting Devotion should be constantly 
meditated upon and actions which may 
increase the spirit of Devotion should. 
be performed. ` 


It isfar from true that the aspirant 
of Divine Love should neither read any 
literature, nor perform any action. With- 
out being involved in any controversy, 
he should certainly repeatedly study 
books which may place before him the 
ideals of Devotion, the glories of Devotion 
and of the practices for’ thé’ cultivation 
of Devotion ;—books, which describe the 
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Sacred and elevating stories of God’s 
beloved devotees as well as the glory, 
secret and excellence of God Himself, 
who being moved by the Love of the 
devotee makes Himself subservient to 
the latter. Divine Love manifests itself 
by the study of such devotional 
scriptures and through hearing and 
Study of the teachings of saints and 
great devotees. It is true, the aspirant 
of Divine Love should neither read nor 
submit to the reading before him of 
books which refute God or the efficacy 
of the practice of Devotion, which 
slight their glories or decry God's 
beloved devotees, or which extol the 
value and glory of ephemeral earthly 
things. He will not derive profit even 
from the study of books which do not 
contain the glories of God, of His 
devotees or of the practice of Devotion. 
Besides, literature which tend to produce 
strong likes and dislikes, lust and anger, 
enmity and.friction should not even be 
touched by him. That is why the 
saying goes:— 
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w A 8 
aRassra Ut aT RARA TA | 
Met at care ae Ae AA Faq Il 
‘The scripture, or the Purdya, which 
does not reveal the glory of Devotion 
to God, should not be heard when 
recited, even if Brahma Himself 
may be the expounder thereof.'’ 


In addition, whatever action he may 
sundertake must promote the awakening 
sand advancement of the spirit of 
‘Devotion. The aspirant of Divine Love 
must wholly give up all prohibited 
action (sin). He who due to attachment 
to sense-objects does not intend to give 
up the practice of sin, and yet desires 
to gain the reputation of a Bhakta 
( devotee), is either deluded himself, or 
is deliberately attempting to deceive 
others. 


The following are the principal forms 
of activity which serve as aids to the 
attainment of Divine Love: 


1. Scrupulous observance. of | duties 
prescribed for one’s Varna and 
Asrama. Renunciatory. conduct on 
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the part of the Brahmachiri, the 
Vanaprasthi and the Sannyas?, and 
for the Grhastha ( householder } 
maintenance of parents, wife, children 
and other dependants with proper 
respect and affection in the spirit 
of earning thereby the pleasure of 
God, earning of livelihood through 
truthful and righteous means and 
performance of sacrifices, charities 
and austerities, enjoined by the 
scriptures. 

2. Practice of Sadachara (right conduct). 


3. Attendance in Sażsanga and hearing 
and Kirtana of Divine Glory and 
meditation on the same. 


4. Practice of Japa of the Divine 
Nameé, and remembrance and 
Kirtana (loud chanting ) of the same. 


5. Worship of God, prayer and obeisance. 
6. Personal service of saints and 
devotees and carrying out their 
behests with reverence. 
7. Residing in places of pilgrimage. 
$ 
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8. Compassion for distressed creatures 
and their service to the best of 
one’s ability through body, mind 
and wealth. 


9. Offering of all actions to God. 


10. The practice of observing God in 
every creature. 


The Lord Himself says:— 


“Sincere solicitude for My stories 
(of sports) which are as blessed as 
ambrosia, constant chanting of My 
Names and Glories, complete attach- 
ment to My adoration, singing of 
hymns in My praises, constant 
attention to My service, salutation 
before Me with all the eight parts of 
the body, worship of My devotees with 
special marks of respect, to observe 
Me in all beings, to perform all 
worldly activities only for My sake, 
to deliberate only on My glories 
during conversation, to resign the 
mind to Me; to give up all desires, 
to renounce wealth, earthly enjoy- 
ments and comforts for My sake 
and to perform sacrifices, charity, 
offering of oblations, Japa; austerities 
and vows only . for » My sake: 
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O Uddhava, one may attain Divine 
Gove if he worships Me with these 
practices through surrender of self. 
When he attains that, there remains 
nothing else to be attained by him.''+ 


Again Prabuddha, the chief of 
Yogis, described to Maharaja Nimi, 
the discipline to be practised for the 
attainment of Divine Love, as follows:-— 


“He who is anxious to secure his 
highest good should resort to a 
preceptor versed in the Vedas, who 
has attained complete serenity of 


+ Tara «= RTH 
ate q pi aR: we ma I 
ame Raa SATATA | 
TREAT g MaR: I 
AAJA A TAT AAVA | 

Fa q Rae: GARANTA ll 
aisia «ANT aA Ga a! 
ge ad gd ad aad apd agi ll 
wa THAT NMSA TAAL | 
aft eerie Uae ASAAN I 


, ( Srimad Bhagavata XI. xix. 20—24 ) 
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mind and has fixed himself on 
Supreme Brahma. Realizing the 
preceptor as the Atma and the Deity, 
he should learn from him through 
sincere and obedient service, the 
virtues of Bhagavatas (votaries of 
God), by which Hari, the Paramaima, 
who gives away Himself (to His 
devotees), is pleased. He . should 
cultivate non-attachment to every 
sense-object, but attachment to the 
association of Sadhus and Mahatmas 
and compassion, friendliness and 
modesty towards other beings (com- 
passion to the low, friendship to 
equals and modesty towards 
superiors). He should remain pure 
in body, mind and in respect of his 
wealth, and should observe his 
duties assigned by the Varuasrama 
system as performance of Tapas or 
austerities, should practise forbear- 
ance bearing heat and cold equally, 
should not waste words on unworthy 
objects and devote the mind to 
remembrance of God, study of the 
Vedas, practice of straightforward- 
ness, Brahmacharya, Ahimsa ( non-injury 
to creatures), practice of equanimity 
in both pain and pleasure. He 
should learn to see in all beings his 
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Own self or God Himself, the 
Supreme Being, and live in Seclusion, 
regarding his home as belonging to 
God. He should dress himself in 
plain, ordinary oclothes and feel 
satisfied with any food that he may 
get. He should have faith in the 
scriptures that deal with Divine 
Glory, but should not denounce other 
scriptures, and possess control over 
his mind, speech and activities, and 
be truthful, tranquil and self- 
possessed. He should always listen 
to, sing of, or contemplate on the 
wonderful deeds of Sri Hari, His 
birth, activities and qualities, and 
resign to the Supreme Lord 
his sacrificial activities, gifts, 
austerities, Japa, good conduct and 
whatever is beloved of him, his 
wife, children, house and his very 
life. Similarly, he should cultivate 
friendship with devotees whose soul 
and Lord is God and serve all 
creatures, mobile and immobile, all 
human beings and especially among 
them the righteous and Mahapurusas 
(great souls who have realized God). 
He should learn how to sing and 
expound the glories of God, and to 
experience delight, self-satisfaction 
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and cessation of misery in the 
company of devotees. All these he 
should learn at the feet of the 
Sadguru (Preceptor). Divine Love 
grows in the heart of the devotee 
who practises the above forms of 
Devotion as discipline, who remembers 
and makes others remember Hari, 
who destroys all sins, whose hairs 
stand on end in his body and who 
_ gets merged in Love.’'’« 


æ amagi wed fase: wa sual 
tet R a Pemi AAAA Il 
TA maa aiad gakadaa: | 
MARAT ATASS gR: II 
aid ATASA se q gg |l 
qai tat set a ya AATA Il 
att aka a ala ETAR | 
aaadaa a aad gaai: N 

| SAA AAA PATA GAIL | 
Ramia walt Ja Farad Il 
Tal ma mAsa alt R | 
adapa FT aA aagana 
ayy ait TT QRA: | 
WUHAN ë aq qisasa Il 
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Thus, Devotion grows through hearing 
of the recital or study of devotional 
scriptures, such as the Bhagavata, the 
Gita, the Ramayana, etc, or through 
attendance in Safsanga, and practice of 
Japa and Kiriana of the Divine Name 
performed in the spirit of cultivating 
the pleasure of God. The devotee 
should always strive to be virtuous by 
nature and should always devote his 
time in pursuit of noble activities. It 
is then only that his Devotion will grow. 


Describing the marks of His beloved 


devotees, Lord Sri Krsna said in the 
Gila:— 
38 ad aaa sd aaa: Pra! 
IRALE TELA ACRE ATL I 
Ut FMAM AAG aA steer | 
Gham awaa weg WZ wag ll 
Cea Wat Alaa | 
fart Raakaa amaa: Il 
wet: wd AN RAI 
TRA PHAM ARN MAAISea All 
( Srimad Bhagavata XI. iii, 21—931 ) 
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“He who beareth no ill-will to any 
being, and is friendly and compas- 
sionate, who is free from worldly 
attachment and egoism, who looks 
upon pleasure and pain alike and 
is forgiving. 

‘Who is ever content, mentally 
united fo Me, has controlled his 
Self, and is fixed in resolve; who 
has dedicated his mind and intellect 

to Me, that devotee is dear to Me. 


uHe who is not a source of annoyance 
to the world, and who never feels 
offended with the world, who is 
free from delight and anger, 
perturbation and fear; he is dear 
to Me. 
“He who desires nothing, who is 
internally and externally pure, is 
expert in work, indifferent to both 
pleasure and pain and has risen 
above all distractions, who renounces 
the feeling of doership in every 
undertaking; that devotee is dear 
to Me. 
‘He who is neither delighted with 
nor feels repelled by anything nor 
grieves, nor desires, who renounces 
both good and evil and is full of 
Devotion towards Me, is dear to Me. 
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“He who is alike to friend and foe 
and to honour and dishonour, who is 
alike to heat and cold, pleasure and 
pain, and is freed from attachments,— 


“He who takes praise and reproach 
alike, who is given to meditation 
and content with anything that 
comes; without attachment to home, 
fixed in mind and full of Devotion 
towards Me; that man is dear to Me. 


‘They who partake of the nectar) of 
wisdom herein laid down; who are 
endowed with faith and are 
supremely devoted to Me; those 
devotees are extremely dear to Me.” x 


+ BAe We A se A Fl 
fam fee: agaga: et ll 
ags: wad M sare TERANA: | 
nafaa tan a A Ra: ll 
mA Stel Sa A T: | 
ai a a a A l 
ada: gada IAN TA: | 
ginake at wan a F a: Il 
A a EA a ale aA Atala A Beet | 
sae ates a: a À fira: Il 
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These marks pointed out by the | 
‘Lord must be naturally present in all 
devotees who have attained Siddhi 
(success) through God-Realization, and 
devotees who are in the path should 
attempt to regulate their conduct 
recognizing these to be their ideals 
of life. 


Thus, Divine Love, which is 
difficult to be attained even by Yogis, 
can be attained by: the devotee through 
study of, and meditation on, the 
teachings of devotional scriptures, and 
through sustained Devotion to practices 
which promote Devotion. 


aa: wat a fat a aa Aare: | 
egag: Ag ova: agaia: Il 
Garrat wan a Fafaq l 
ahaa: facateifar 8 feat az ll 
XY s wala sik wired | 
WEA AAT wenedSdia A Rr: Il 


( Gita. XII. 18—20) 
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Ñ eat a q lool! 


77. Even half a second should not be 
wasted ( without Bhajana ) in expectation 
of the moment when pleasure and pain, 
desire and sense of worldly gain, etc., 
would be (totally ) abandoned. 


There is no doubt that when 
perfection is attained in the path of 
Devotion all struggles between pairs 
of opposites like pleasure and pain, 
gain and loss, etc, automatically cease, 
and there persists no longer the desire 
for any worldly object. But if the 
practicant only waits in expectation of 
that auspicious moment, and does not 
in the meantime carry on any practice, 
how will he get over his present 
degraded condition, and suddenly and 
without any effort reach that blessed 
state? Moreover, human life is uncer- 
tain even for a second, no one knows 
at what particular moment of time a 
man may be overtaken by Death,— 
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therefore, the idea that the practice of 
Bhajana will be taken up on reaching 
a particular state should be given up, 
and whatever the present condition of 
the aspirant may be he should imme- 
diately seek the shelter of divine grace 
and start the practice. He should not 
wait even for half a second. Kabir says:— 

“What you propose to do tomorrow 


do today, what you propose to do 
today, do this very instant ; 


“In the twinkling of an eye destruc- 

tion will overtake you, when will 
you again do it (the practice of 
Bhajana ) P™’* 

In the twinkling of an eye, Death 
will hold you in its terrible jaws; when 
will you, then, find time for the practice ? 
Do not argue, “My age is quite young 
now, it is the time for playing, eating 
and enjoying the world; I shall take 
up Bhajana, when I grow old.” Who.can 
guarantee that you will not quit the 


$ FS R A N FG A ae A Ha | 
qi Ke i Ge wom Fa ll 
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world before reaching old age? The 
naked sword: of Death is constantly 
hanging over your head. There is an 
illustration to bring home this truth. 
A bee entering the corolla of a lotus 
was sucking its nectar and got infatuated 
with the sweetness of its smell, when 
the dusk approached. With the setting 
of the sun, the petals of the lotus 
close; so the lotus shut itself up within 
its calyx, and the bee possessing the 
power to bore through the hardest 
timber got itself shut up within the 
petals due to its infatuation, and began 
to reflect as follows:— 

“The night will pass, and there will 
be morning again; when the sun 
will rise and its rays will fall on 
the lotus, the petals will open and I 
shall get out of the lotus. Till then 
let me continue to enjoy this neotar.’’« 


a Aiia ue gad 
meaa Aa TEs: | 

sea aaa Aa AN: 
Sl eed Ged ae TN SRR ll 
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When the bee was reflecting like 
this a mad elephant came and snatch- 
ing the lotus from its stem put it 
into its mouth, and the bee together 
with the lotus got smashed on the 
tusk of the infuriated elephant. Thus 
the desire of the bee (for freedom ) 
remained confined within its heart. 
Therefore, the idea that on the com- 
pletion of a particular work the practice 
of Bhajana will be started should be 
wholly given up. Because, firstly, the 
unrestrained desires of man are never 
fulfilled; secondly, if and when they 
are (even partially ) fulfilled, they bring 
in their train new wants and new 
desires and man has to devote his time 
and energies for their satisfaction. 
Objects of the world, which are by 
nature incomplete and transient, can 
never bring complete satisfaction to 
man. However large may be the measure 
of a worldly-minded man’s acquisition 
of earthly objects, he will never feel 
himself above wants, and will come to 
the end of his span of earthly life 
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suffering throughout from the pangs of 
his ( real or fancied ) wants. Therefore, 
one should devote oneself to Bhajana 
from the very start, giving up the idea 
that he will do so after having com- 
pletely satisñed his worldly wants, or 
after acquiring thorough satisfaction 
through enjoyment of worldly objects. 
Besides, there is this fact also to 
„be considered that at the present 
moment due to the influence of good 
company, the urge for God-Realization 
or attainment of Devotion has grown 
within us, and we have, even if for a 
moment, recognized that as the goal 
of our life; the idea is revolving within 
our mind that we shall begin the 
practice for the realization of the goal 
after reaching a certain state in our 
worldly circumstances. Are we sure that 
this is not a deceptive train of thought ? 
In the first instance, there is no 
certainty that we shall ever realize the 
circumstances for which we may be 
craving ; secondly, where is the guarantee 
that our goal itself will not shiit by 
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that time? But if we immediately 
start the practice for the realization of 
our goal, then the more we shall 
' advance in the practice the more our 
attachment for it will grow, we shall 
begin to feel spiritual gain, and our 
Devotion for the practice will go on 
strengthening. Contrary to this, if we 
only recognize the goal and do nothing 
to advance towards it, then the 
next moment through the influence 
of a different kind of association our 
goal itself may change. ‘Therefore, 
without waiting for a favourable or 
opportune time, the practice of Bhajana 
should be started at once. The auspicious 
desire imbibed from Satsanga (good 
association ) should not be allowed to 
die of inanition. Where is the guarantee 
that the health will always remain un- 
impaired ? Skhajana and other devotional 
practices are possible so long as the 
body is in health. If the health is 
impaired, the senses become weak and 
old age supervenes, the mind will never 
feel any interest in Bhajana unless through 
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previous ‘practice the habit has become 

thoroughly ‘established. That is why 

Maharaja Bhartrhari said :-— 
“So long as this body isin good health, 
old age at a distance, the senses 
are strong, and some days of life 
are yet left, the wise man should 
vigorously strive for his highest 
good. What does it profit a man 
who starts digging a well when the 
house is already on fire p" 


It is on account of this that devotees, 
taking their refuge in the Lord, wail 
out from the depth of their heart :— 

“Life is being wasted from moment 

to moment, youth is approaching its 
end, the day that is passed does 
not return, Kala (Time) is devouring 
the world, the Goddess of Wealth 
is as unsteady as waves in a river, 
life is as fleeting as lightning itself; 


TAS FATE AA FZ TT 
qaa kaaa ReRe ATA ATT | 
SAAS Mae SA RA: IIA ATL 
Mea Hat A AIA TT: RET: I 


. ( Vairagya-Shataka ) 
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therefore, O Lord, save me, seeking 
refuge in Thee, this very instant.''s 


Again :— 


“O Krsna, let this swan in the form 
of my mind enter this very day the 
cage of Thy lotus feet. How will 
Thy remembrance be possible at the 
time of breath going out (of this 
body) when the throat will be 
obstructed by excessive growth of 
phlegm, bile and wind P’’} 
Therefore, even the least time should 

not be wasted without the practice of 
Bhajana. The time that is spent in Bhajana 
is the time that has been usefully spent and 
the rest is all wasted. Recognizing the 
value of time, every single breath 


+ Sade Teal Tate ale at Ata 
TAA Tea: Tal RAT: STS STRAT: | 
sataan | fqaé site 
TAA MTT ATS! Ta Ter Laat Il 

ta adagun 

saa ù ag HAUSTEA: | 
TTA RRR: 
PSMA BOT Hace II 
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should be as carefully devoted to the 
remembrance of God asa miser uses his 
limited number of coins. Truly speaking, Me 
the time spent without Bhajana is the 
most terrible time for us. ‘That is the 
greatest of calamity. Says Hanuman :— 

“O Lord, when there is neither your 


remembrance nor Bhajana, that is ( the 
time of) calamity and misfortune.''« 


“The moment spent without the 
Kiviana of God's Name and Glory 
should be regarded as the greatest 
of loss; that moment is the moment 
of Ignorance and Delusion.” 

There should be no waitng for any 
favourable or opportune time for the 
practice of Bhajana. If that is done the - 
whole of this invaluable human life 
will be wasted. The best utility of 
human life lies in the practice of Bhajana. 
Through the continued practice of Bajana 





s we wa fot aq ae 
wa wT OR WI A ee Il 
+ a aiea a ate: a a Ram: | 
rage ai at watt a ada 
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there will come a day when through 
Divine Grace our entire struggle between 
the pair of opposites like pleasure and 
pain will cease and the heart will be 
flooded with the pure light of Divine 
Love; all the quarters and the entire. 
universe will be filled with the rays of 
that cool, soft Might, and then there 
will be no end to our joy. 


Truly speaking, the duty of the 
devotee does not lie in thinking what 
may be the effect of his practice of 
Bhajana; his duty lies only in carrying 
on the practice with utmost Devotion 
and Love. He will love for the sake 
of Love; he will practise Bhajana for 
the sake of Bhajana. The practice of 
Bhajana becomes a part and parcel of 
his character, he cannot do without it. 
He can suffer the loss of every other 
thing in the world, but the loss of 
Bhajana is quite unbearable to him. In 
the Bhigavaia it is stated :— 

“Tf the devotee is offered all the 


wealth and splendour of the three 
worlds in exchange for his discon- 
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tinuance of the remembrance of the 

i lotus feet : of God even for halfa 
second, he’ will not agree to it. The 
bee of his heart remains unshakably 
attached to those Divine Feet, which a 
even the Devas fail to realize through 
constant meditation and search.''x 


Thus the devotee craves for nothing 
else. In a tone of anxiety and distress 
he goes on repeatedly saying, “I do not 
seek salvation, nor knowledge, nor 
worldly prosperity, nor supernatural 
powers, nor an undying fame. Let me 
take birth in any species of life; even 
this does not worry me at all. But, O 
my dearest Lord, let my Love for Thee, 
my unmotived Love, my wayward and 
blind Love, my Love which is all Love 
without any other dross, Love which is 
full of Thee, O my Beloved, may grow 
from more to more every day.” 





a frydalaraedasagrs- 
MATA 
a ad  wTaTERaear- 
gaada a: a sera: II 
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“rom birth to birth, let my Love be 
centred on Sri Rama's: feet. 


“This is the only boon I crave aoe . 
and no other.’’* 


Acharya Sri Sankara prays to the Lord 
in the form of the Universal Mother :-—’ 


-uT desire neither salvation, nor worldly 
prosperity; | 
“I desire not wisdom, nor the happi- 
ness of possessing a beautiful wife. 


uI pray Thee, Mother, that-my life 
may end carrying on the Japa of Thy 
Names—Mrdani, Rudrani, Siva, Siva, 
Bhavanti.’’ etc.t 


Raani areata 
qR W9S I 


78. (The aspirant of Divine Love ) 
should scrupulously observe all aspects 


$ Tq TAA Ud Was Ae AA T NA Il 
T a aeea aera qa À 
q Rama Waka gA A ya: 
MA GA SAA SAA g AAs 
zs aani Ra Ra aadA saa: | 
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of Sadachara (right conduct ) like Ahimsa’ 
| (non-injury .to - others ), Truth, Purity, 
‘Compassion, Faith in the existence of 


God, etc. 


_In aphorism 76 it has been advised to 
perform actions which lead to the growth 
of the spirit of Devotion. In the present 
aphorism by singling out five special 
items of conduct, the author establishes 26 eget, > 
the extreme necessity of their observance: , l 


The divine qualities are a part and 
parcel of the character of devotees. 
Wherever there is observed any genuine 
growth of Devotion, it is inevitable for 
the divine qualities to be present there. 
It is an error on the part of some 
people when they say, “The primary 
thing is to cultivate Devotion; if the 
devotee lacks higher qualities, what 
does it matter ? Man may, indeed, commit 
any amount of sin, but if ne is a 
devotee, he has nothing to care.” This 
statement is as absurd and unreasonable 
as to say, “Let the sun rise, then if 
darkness should persist in the world, 
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let it persist.” As soon as the sun rises, 
darkness can no longer persist anywhere, 
and all the quarters of the earth are 
automatically lighted up. In the same 
manner, the heart where the sun of 
Devotion rises will be automatically 
enveloped by its rays in the form of 
the divine qualities. It is no doubt 
partially true that Mahatmas, who 
have actually realized God, cannot be 
judged from their external conduct. All 
the same, there are certain qualities 
whose presence is absoluteJnecessary in 
them. Not only necessary, they are 
inevitable. The five qualities mentioned 
in the present aphorism are some of 
them. If an individual lacking these 
qualities gains the reputation of a Sadhu 
or a devotee, caution should be observed 
in dealing with him. In the majority 
of cases, people who lack these qualities 
cannot be Sadhus or devotees at all. 
The practicant should specially test. 
himself on the standard of these very 
qualities. He must know that if 
remembrance of God and the divine 
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qualities are growing in him, he is 
making Progress in the path of Devotion; 
if he thinks mostly of the world and 
there is no growth of the divine 
qualities, then he is making no progress; 
and if worldly thoughts and the 
demoniacal qualities are growing, he is 
advancing towards a downfall. It is 
the character of the devotee to meditate 
on God with a loving heart and his 
mode of life is marked by the divine 
qualities. He renounces everything else 
in life, but these two he never renounces. 
In some particular cases, devotees who 
have attained Szddh¢ have no doubt to 
change their modes, of life according to 
the behest or pleasure of God. But 
these are only exceptions, and not the 
rule. Even in such cases, it is not 
attachment, egoism, desire, pride or 
delusion which bring about the change. 
Whenever due to some circumstances 
there appears a conflict between the 
devotee’s mode of life and the spirit of 
Divine Love, which is inherent in him, 
he would after securing the consent of 
God give up propriety of conduct for 
the protection of his own particular 
Dharma, his Swadharma. The illustra- 
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tions of Bharata, Prahalada, Bibhisana 
and the Gopis when they disobeyed 
mother, father, brother and husband 
for the sake of God, throw light only 
on this aspect. But even there it will 
be observed there was no deviation 
from Sadachiva or right conduct. In 
the interest of the cultivation of Divine 
Love, the devotees in most cases have 
taken sufferings upon themselves. The 
spiritual state when all injunctions and 
- prohibitions of Dharma get offered to 
the feet of God is a different state 
altogether. It should be remembered, 
however, that these get offered, and 
have not to be consciously offered. 
The load of injunctions and prohibitions 
is taken out of the shoulders of that 
self-forgetfiul, God-mad devotee; he him- 
self does not consciously put it down. 
Even in that state of intoxication ( of 
Divine Love) he does not exhibit any 
evil propensity. But here we are 
discussing not the case of devotees, who 
have already realized God, but of 
practicants and aspirants in whose case 
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it is necessary that they should cultivate 
and preserve all the divine qualities 
and aspects of Sadaichara enjoined by 
the scripture with extreme care and 
attention. The definitions of the five 
qualities specially mentioned by the 
author in this aphorism may be shortly 
understood to be as follows:— 


Ahimsi—It is that quality of the 
mind which prevents one from doing 
anything through the body, mind and 
speech which may cause suffering to 
any creature either in the present or 
in the future; on the contrary, it induces 
one to be engaged constantly in the 
attempt to make other creatures happy. 


Truth—It is the cultivation of the 
spirit to convey to another through 
speech, writing or hint exactly what 
has been seen, heard or understood 
about a person or thing. It means 
also utterance of only such words as 
are true, and at.the same time 
sweet and beneficial. Some people 
hold it to be necessary to make use 
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of harsh words in their expression \of 
Truth and declare with pride that they 
are votaries of Truth and do not care 
whether others feel pleasure or pain 
through their statements of Truth. This 
attitude, however, is not proper. 
Keeping them free from the sentiments 
of enmity, hatred, slander and back- 
biting, words should be impregnated 
with the qualities of sweetness and 
Truth, both from one’s own point of 
view as well as from the point of 
view of others. Just as the rays of 
the moon impart light and are at the 
same time cool, even so the speech of 
the devotee will be truthful and sweet— 
that is to say, it will throw both light 
and peace. Truth which may lead to 
another’s injury is not a desirable thing: 


Purity—External and internal, both 
these forms of Purity are necessary. 


EXTERNAL PURITY. 


‘(A) To keep the body externally 
pure through the use of earth, 
water, etc. 
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(B) To Maintain purity of wealth 
through earning of livelihood 
by truthful and unexceptionable 
means without wresting the rights 
of any other individual or class. 

(C) To impart purity to food by 
offering to God articles cooked in 
a pure place by a cook who had 
bathed himself and prepared 
the articles from pure vegetables 
and corns. 

(D) Tomaintain purity of conduct and 
dealing through innocent, straight 
forward and loving behaviour. 

(E) To maintain purity of the home 
through entertainment of guests 
and Joud chanting of the Divine 
Name. 

(F) To maintain the purity of all 
other external actions by 
regulating them according to 
the injunctions of the scriptures. 

INTERNAL PURITY. 

To keep the mind as far as possible 

free from evils like hypocrisy, enmity, 
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pride, attachments, jealousy, hatred, 
grief, sinful thoughts, idle worldly 
thoughts, etc, and cultivate in their 
stead simplicity, love, humility, dispas- 
sion, non-hatred, propitiousness, good 
thoughts and divine meditation, and 
thereby maintain the purity of the 
mind. 


Compassion—To feel restless at the 
sight of human misery, whether in the 
family or outside it, and irrespective of 
whether the individual suffering is a friend 
or a foe, and try as far as possible to remove 
that misery even at the cost of some sacri- 
fice and suffering. This sentiment should 
-be cultivated towards every creature at 
every moment of one’s existence. Actions 
which may lead to the injury: or suffering 
of other creatures should be abandoned. 
Similarly, attempt should be made to stop 
practices prevalent in society or the coun- 
try which lead to injury to creatures. 


Faith in the existence of God—Faith 
in God and the scriptures should be 
direct, clear and living, and both God 
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and the directions of the Scriptures should 
be constantly present before the mental 
eye of the practicant. The moment 
you come to believe that God exists, 
that He is all-pervading, Lord of all, 
almighty, omniscient, supremely com- 
passionate, supremely friendly, fond of 
His devotees, friend of the friendless, and 
always present everywhere, all sin and 
misery will get automatically destroyed. 
The need for the cultivation of this faith 
is paramount in every respect. With 
the generation of faith in the existence 
of God as well as in His power and 
glory, the mind will itself turn towards 
God. God is the store or repository of 
all the requirements of man. If he 
seeks Knowledge, God is the embodi- 
ment of Knowledge; if he seeks Love, 
God is Love itself; if he seeks Bliss 
(Ananda), God is a compact body of 
Bliss; if he seeks dispassion (awa), 
God is the supreme embodiment of 
dispassion; if he seeks wealth, the 
Goddess of Wealth, Laksmi, abandoning 
Her unsteadiness, is constantly engaged 
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in serving the Divine Feet; if he seeks 
glory, the entire creation manifests only 
a particle of His infinite glory; if he 
_ seeks fame, the current of fame proceeds 
from there; in short, whatever beauty 
sweetness, love, tenderness, knowledge, 
dispassion, glory, wealth, enjoyment, 
happiness, etc, we observe in the world, 
and the highest conception we may form 
of them, compass only an insignificant 
‘portion of God. The objects of this 
world, and our highest conception about 
them, will be no more in comparison 
than a drop of water of that ocean of 
infinite beauty, sweetness, glory and 
other benign qualities. He who knows 
God as such, and develops faith in 
Him, cannot leave God and turn his 
mind to any other object even for half 
a second; neither will he find pleasure 
or pain in the presence or absence of 
the momentary enjoyments of the world. 
No doubt, this faith in God’s existence 
Should be a true faith. We should 
constantly remember the history of 
Prahlada as an illustration of living 
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faith in the existence of God. At the 
command of his father, Hiranyakasipu, 
hundreds and thousands of demons 
march furiously with their deadly 
weapons to kill him. But Prahlada 
says:— 


"O ye demons, my Lord Visnu is 
present in these very weapons of 
yours; He is present within you, 

: Within me, and everywhere. By 

the power of this Truth, let all 

your weapons fail to produce any 
effect on me.” 

The weapons of the demons failed ; 
although they struck Prahlada hard 
with their weapons, yet the latter felt 
not the least pain in his body. 


In the ferocious snakes and their 
venom, in the huge intoxicated elephants 
and their tusks as hard as adamant, 
Prahlada saw his own beloved Lord. 
Therefore, they failed to do any injury 


+ Reg: away sg AY a cafe | 
EREILI aAa maA T Il 


( Vishnupurana, 1. 17.83 ) 
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to Prahlada. He was thrown into the 
fire; in the fire itself Prahlada saw the 
Form of God, possessing the colour of 
a newly-formed cloud. He said:— 


“© father, this fire sent by the wind 
does not burn me. All the sides 
appear to me as cool and refreshing, 
as if I am surrounded by screens 
made of lotus.’’« 


The priests bring forth  <rtya 
(female destructive deity) to kill 
Prahlada, but when failing to kill him, 
she killed the priests themselves, 
Prahlada said:— j 

“Let these priests come to life by 

the power of ‘the Truth that the 

all-pervading Lord Visnu, the 

Teacher of the World, permeates 


every being. If I find immanent 
and imperishable Visnu present in 


wat a ARAR 
O TARA RAA 

gaahi araua 
atti walt Rangen tt 


( Vishnupurana, 1. 17. 47) 
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those who are attempting to kill 

me, let these priests come to life.’’« 

Prahlada’s strong, unshakable faith 
in the existence of God, brought the 
priests to life. Finally, when in 
answer to a query from his father, 
Hiranyakasipu, Prahlada declared with 
unflinching determination, and with a 
certainty which could not be shaken:— 
“Yes, my Lord is present everywhere, 
He is present even in this pillar”, 
God had to manifest Himself from 
the pillar to prove the truth of the 
statement of His servant and devotee. 
How marvellous is this . firmness of 
faith, and how miraculous the result ! 
This is faith in the existence of God 
in the true sense of the term. 

The devotee should constantly 
attempt to maintain this faith and 


ea Gy RI Veet sage: | 
Repa an wa Sac KART: Il 
aq wand yey AAAS RAT | 
faaks stata RT: Il 


( Vishnupurana, 1. 18, 40-41 ) 
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make progress in the cultivation of 
this faith. 

By adding the word ‘fe’ ( etc.) to 
the word ‘ate’ in the aphorism, the 
author intends to point to the other divine 
qualities (not mentioned in the aphorism ). 
The Gi#é lays down twenty-six qualities 
to be divine by nature. The Lord says :— 


“O Bharata, fearlessness, purity of 
heart, fixity in Yoge with God 
(faith in Divine Existence ), charity, 
control of senses, sacrifices, study 
of scriptures, austerity, straight- 
forwardness, harmlessness, truthful- 
ness, freedom from wrath, self. 
abnegation, tranquillity, absence of 
the tendency to speak ill of others, 
compassion for God's creatures, 
absence of cupidity, tenderness of 
heart and sobriety, spiritual energy, 
forgiveness, fortitude, purity of mind 
and body, absence of enmity and 
absence of pride—these are the 
characteristics of him who is born 
with a divine legacy.!?« 


+a å maiga: | 
Wt A RA area TA |l 
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The devotee alone possesses these 
divine qualities. That is why he is 
styled a ‘Deva’. The Padmapurana says:— 

“There are two types of beings in 

this world—one Daiva (divine) and 

the other Asura (demoniac). The 
devotee belongs to the Daiva olass. 

Beings other than this olass 

belong to the Asura group.''s 


- wat ama aAA 
Asta? Worl 


79. Every moment, with a whole 
heart, giving up all other thoughts, one 


should practise Bhajana (and Bhajana 
alone ). 


BRA BATT: Mea | 
am WS AT ATT I 
Sar gar gR: Ataaatel acetic l 
aapa ae AS ee 
a at Yael AASL Sat Ua T | 
n: S 2 agafa: Il 


( Padmapurana ) 
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ys ` 


This aphorism is exceptionally 
valuable. The Devarsi lays down here 
the beautiful mode of Bhajana practised 
by devotees following the path of 
Love. Really speaking, the person who 
properly comes to know the divine 
qualities as well as the secret and 
glory of God, nay, who even believes 
after hearing about them from the lips 
of saints, cannot devote his mind, 
speech and body to any other work 
apart from God. Lord Sankara says:— 

“O Uma, he who has known the 

character of Rama, does not like to 

do anything except Bhajana.''* 

When a poor man comes to possess 
a philosopher's Stone, why should he 
look to anything else ? God alone is 
the Supreme Truth, He alone is the 
end of all, He is the substratum of 
all, He is almighty and the repository 
of all- divine virtues, He is the 
reservoir of beauty, sweetness and glory, 


* Sa wt gas fire ol 
Keefe wea aft aa a emit 
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the very embodiment of Knowledge 
and Dispassion, the solid image of 
Bliss, and although He is so great, 
He is also our greatest friend and is 
anxiously awaiting with out-stretched 
arms our arrival near him, so that 
He may give us an embrace; he who 
knows this truth—whether he is a 
man possessing a motive («wuAt) or 
has transcended all motives ( sar), 
whether he is a worldly man or an 
aspirant to salvation, whether he is 
only a practicant or one who has 
attained Stddht (success) by God- Soe 
Realization—whoever he may be, is it 
ever possible for him to leave God 
even for half a second and engage his 
mind to wait upon anything else ? 
We do not adore Him and wait upon 
Him, because we have not yet known His 
glory. Ii we have heard about this glory, 
we have not yet believed in it. The 
Devarsi enjoins us to believe in it and 
engage ourselves constantly through our 
mind, speech and body in the practice 
of Bhajana of our most beloved Lord, 
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and drive out all other thoughts fro 

the mind. Free the mind from pa 
other thought. Just as a child on a 
lap of the mother gives up all an 
even so make yourself a servant of fie 
Lord and give up all care. He whose 
protector is Rama Himself, what should 
he worry about ? Therefore, renouncing 
every other thing, giving up hope or 
expectation from anything else, regarding 
everything to be insignificant before 
God, and in comparison with the taste 
of that divine nectar viewing the tastes 
of worldly objects as quite distastefy] 
and the total beauty of the world as 
quite trivial before that essence of 
oe the Form of Sy4masundara 
= a Krsna of dark-blue colour ), 
a yourself in the practice of 
A ue Offer your mind and heart 
= ee Surrender yourself exclusively 
eas ; pk the mind to think 
even one, the intellect to reason 
a eee the speech in singing 
eer S the ears to hearing His 
| S and sports, the tongue to tasting 
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His Praséda (food offered to Him), the 
nose to smelling the lotus of His feet, 
the body to feel His touch, the eyes 
_to see always His beloved Form every- 
where, the hands to serve Him. ‘Thus 
offer Him your all—body, mind and all 
your earthly possessions. 

So long as you continue to regard 
the objects of the world as your own 
and maintain your attachments to them, 
you can never be free from worries and 
anxious thoughts; these destructible, 
transient and ever-changing objects will 
_ not allow you to be free from worries; so 
withdraw from them your sense of ‘Mine’ 
or attachment, and offer them to Him, 
who is their real owner. The moment 
you have ofered them to God, you will 
become freed from worries. Then, no 
longer you will be swayed by the fear 
of their destruction, and neither the 
sense of want, nor the fire of worldly 
desires will give you any more trouble. 
When thus freed from all thoughts you 
will devote yourself to Bhajana, you will 
from time to time get a distant view 
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of that divine ocean of Bliss, Sweetness 
and Beauty and then your heart will 
refuse to turn to anything else. Worldly 
prosperity will lose all charm for you— 
and ifinany corner of your heart some 
such desire remains hidden, you will 
discover the very store of prosperity 
lying at His feet. Therefore, giving up 
this unchastity in the form of attach- 
ment to worldly things, turn yourself 
into a faithful and devoted wife of that 
beloved Lord, the sole and dearest 
object of delight. Sri Sundardasji echoes 
this very sentiment when he writes:— 


‘“( My) husband is my Love, He is 
my religious rite, He is my welfare, I 
am devoted to Him (My husband). 
(My) husband is sacrifices and Yoga; 
He is the source of sweetness, He 
removes all grief, He is the object 
to be won. 


(My) husband is Knowledge, He is 
meditation, He is virtue, He is 
charity ; 
He is the merit gained through bath 
in sacred places, He is the conolu- 
sion of my philosophy. 
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My husband is my chastity, I have 
no refuge except He. 

‘Sundara’ is from every point of view; 
worshipper of a single husband. 
The lover of water, fish, when 
Separated from water, gives up his 
life ; 

Just as the snake when separated 

from its jewel cannot live; 2 
The lovers of the rain-drop falling 
from the star Svat is known 
throughout the world— 

One is the oyster, and the other 

Chataka (bird ); 

The lover of the Sun is the lotus 
in the lake ; 

Just as the Chakora (partridge) lives 
as the lover of the Moon, 

Even so, O ‘Sundara’, attach your 
Love to the Lord, 

And let not your attention be 
diverted to anything else." + 


# RAI. QH Ba, RA aa el 
ahaa, Ba et, ela wt eI 
aft a 8 serait, afer et N, 
RA Re ater, RAR wa R II 
RAR AA RAR AT» 
qi A a Sa, ictal wa RI 
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The Lord Himself exhorts us 
through Arjuna in the Gizé:— 
ʻO Arjuna, merge thy mind in Me, 
be My devotee, sacrifice to Me, 
prostrate thyself before Me, thou 
shalt then without doubt come to 
Me. This I promise to thee, for 
thou art dear to Me. Giving up 
the shelter of all other Dharmas, 


surrender thyself wholly to Me. I , 


shall Myself liberate thee from all 
sins. Therefore, do not grieve.’''’ 


ofa fra ofa atfe, ofa frat whet ae, 
rae? ane AR we wade Il 
af Ra ae Sa stat a SRA | 
isa Atel WTS Wat alle, 
waa gù g wag FRA Il 
RA eet g wat Se wea 
WA at ‘grav’ UH Te aE TH; 
at oS ef are sit ale afer Il 


& WA Wa Tal Aes Al AE | 
mta Get a frst Rsk FU 
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If even after this definite assurance 
from the Lord we fail to devote 
ourselves constantly, with a whole 
heart, and free from worries, to the 
Practice of Bhajana, who is more 
unfortunate than we? 


Therefore, realizing our highest good 
to lie only in this, we should devote 
ourselves whole-heartedly to the Bahjana 
and Kirtana of Sri Haris Name, every 
moment of our life, whether we are 
engaged in action or resting, whether 
we are awake or asleep, seeing the 
existence of God in every object and 
abandoning all worries about profit and 
loss, life and death. 





aiaa AT ATT A 
ae a amA Mae AT Ta? Il 


( Gita XVIII. 66-66) 
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The Fruit of Divine Love and 
the Supreme Excellence of 
Devotion. 


a acu: AnA aaah 
q aa licel 


80. When chanted ( with Love ) 
God speedily reveals Himself and 


blesses devotees with His perception. 


According to the previous aphorism, 
exclusive performance of Bajana makes 
God soon reveal Himself and become 

- an object of perception to the devotee. 
Here the word ‘mfa? implies the 
manifestation of the form of God, which 
is the essence of all divine beauty and 
sweetness. In reality, however, there is no 
difference between the aspects of God with 
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attributes and form and without the same. 
It is He, who is Brakma, which is beyond 
the mind and intellect; itis He, who is 
the Creator with attributes, formless 
and all-pervading; it is He, who is the 
soul of the universe; itis He, who mani- 
fests Himself as Sri Rama and Sri Krsna; 
it is He, who is Mahasiva, Mahavisnu 
or Mahadevi; again, it is He, who is 
the Universal Person (rne ya). There 
is nothing which is apart from Him. 
When drawn by the Love of the 
obstinate, Love-intoxicated devotee, He 
makes the divine Bliss aspect His 
instrument, and blesses the devotee by 
revealing Himself as the very treasure 
of Beauty adorned with clothes, garland, 
fragrance, weapons and ornaments, which 
are all divine and spiritual in character. 
“The saints, men of wisdom, Puranas 
and Vedas, all deolare that there is 


no difference between Saguya ( Divine 
manifestation with attributes) and 


Aguya (the Absolute ). 


“Be who is Absolute: Formless, 
Invisible, Unborn appears as Suguna 
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(with attributes) compelled by the 

Love of the devotee.’’s 

It is not a fact that this Form is 
a creation of Maya, the Mother of the 
Universe. All its elements are divine, 
holy, eternal, spiritual and part and 
parcel of God Himself. That is why 
even the extinct mind of Munis, who 
have realized the soul, comes to life in 
the presence of this divine, all-sweet 
Form and gets infatuated with every 
single part of it. The heart gets in- 
different to form, taste, smell, sound 
and touch, which are the objects of the 
senses, even when the desire for libera- 
tion is strong; and this fact of the 
attraction felt by self-realized Munis 
Proves that the Form, Taste, Fragrance, 
Sound and Touch of the divine mani- 
festation are no products of Maya born 
of the three Gunas. They are full of 


eae a ae ag Far 
mae ah ya gq ql 
We St qa aa a asi 
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all virtues and: attributes and are the 
eternal aspects of the Form of the Lord, 
who is above the Gunas. That is why 
the sages get attracted by them. That 
is why even the greatest teacher of 
Vedania, Acharya Sri Sankara, speaks 
with reference to Lord Sri Krsna—“6n 
Krsna, who showed many universes to 
Brahma, each universe possessing its 
Own distinctive and wonderful Brahma, 
showed the cowherd boys with calves 
and all the Forms of Visnu manifested 
in the different universes, the sanctified 
water washing whose feet is held by Sri 
Siva on His head, is different from the 
Trimuré: [Brahma, Visnu and Siva—divine 
incarnations in Amsa ( part) manifested 
in every universe for regulating it]; He 
isan immutable, blue-coloured effulgence 
embodying Sat, Chi and Ananda ( Exis- 
tence, Knowledge and Bliss )."# 
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Once Sanaka and other. Rsis, who 
are eternally established in the Self, 
went to Lord Mahavisnu in His region, 
the transcendent Vaikuntha. The moment 
they stood before God and looked 
towards the divine Form, they got 
enchanted. The more they saw the 
divine Beauty the more their eyes 
refused to be satisfied. Not that it was 
only the Beauty of God that enchanted 
them; when bowing to His feet the 
moment the fragrance of Tulasi: lying 
at His lotus feet was carried by the 
wind to their nostrils, the heart of those 
Rsis, who were unshakably established 
in the Bliss of Brahma, got agitated, 
got attracted by that fragrance, was 
enchanted by it, and the hair on their 
bodies stood erect out of sheer joy.* 








( Srimad Bhagavaia, III. 16. 43.) 
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This very condition was experienced 
by King Janaka of Mithila, chief among 
the wise, the best among those who 
Possessed the Knowledge of Brahma, 
when he saw the Forms of Lord Sri 
Rama and Sri Laksmana — 

‘Seeing the sweet, enchanting Form 

the King of Videha ( Mithila ) became 


all the more Videha (devoid of body- 
consoiousness ). 


“Finding that his heart is merged in 
Love, the King recalled his dis- 
crimination and steadied himself, 
Bowing his head at the feet of the 
sage, he said in a choked voice deep 
with emotion.’'s 
As soon as that reservoir of Beauty 

appeared before him, the wisdom of the 
Lord of Vzedeha as if swooned, his body- 
consciousness began to leave him, his . 
eyes became full of tears. King Janaka 
wondered what had happened to him. 
How does the mind of Janaka get 


a eft AER Alex Set | Has Fagg eg Feet I 
Fa waa Ae SMe ay R Ag R i | 
Bs ahi Ie aT fare Tae RRT THT I 
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tempted by the physical beauty of boys, 
which is an object of the sense of 
sight ? He pulled himself up by his 
discrimination, by the exercise of patience; 
but he could not restrain himself from 
enquiring about them. Bowing at the 
feet of Vigvamitra the King attempted 
to speak, but his wisdom failed to 
remove. the tenderness of his heart; in 
the course of the speech his voice 
choked, it became full and heavy. Now 
hear what the King asked describing 
his own condition :— 

“O Tord, tell me, are these two boys 
jewels of a line of Munis, or are 
they descendants of a line of kings P 
Or, has Brahma Itself, whom the 
Vedas describe as ‘Not this, Not this’ 
appeared in these twin-forms P? My 
mind,. which is by nature full of 
dispassion, gets enchanted by their 
sight as the Chakora (partridge) gets 
enchanted by the sight of the moon. 
It is, therefore, that, O Lord, I ask 


you sincerely; tell me, please do not 
conceal anything. 


‘As soon as they came to my sight 
my mind got overwhelmed with 
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Love, and has renounced, as if by 

force, the Bliss of Brahma.”'x 

With a smile on his lips the sage 
Supported the inference of the King. 

The form, which though seen again 
and again goes on increasing -the desire 
to see it, must be an extraordinary 
form. There is no such object in the 
world which though seen over and over 
again, increases the desire to see it. 
It is a common experience that the 
first sight of an object for which there 
may be a strong desire gives excessive 
joy; but the more the sight becomes 
familiar, the less becomes the attrac- 
tion for it. But the character of 
the Beauty of God is such that there 





eae MA Bax as Nal 
ama ge fren fe wt ge Tes Il 
ma ost fea R ae ara | 
za a oat at ae m ll 
wen ere ag ÀT | ea De A x AT Il 
TA weg TSS aR eH | eg A Sit BE TTS Il 
sete RA AR TTT | Sa TGS Ae SAAT l 
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will be never any satiety, even though 
it is seen over and over again. As the 
Love of the devotee goes on increasing 
from moment to moment, even so the 
splendour of God’s Beauty goes on 
increasing. From moment to moment 
newer and newer aspects of that Beauty 
begin to unfold in a more and more 
attractive form. That form of God is 
not a creation of Māyā. It is wholly a 
Divine and Supernatural Form; drawn 
by the Love of the devotee when it 
manifests itself before him, it makes itself 
perceptible by raising the devotee to 
the divine level. So long as that Beauty 
remains before him, the devotee lives 
in a divine region; he moves and has 
his being in the Divine. ‘Then, his 
senses of external sight and hearing 
stop their function and he perceives 
nothing but the sweet Beauty of God. 
He gets merged in that Beauty. He then 
obtains the true knowledge of God. 


aaa Raa mld RRA 
mad Me 211 


Sí. According to all the three forms 
of Truth ( practised through the body, 
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speech and mind) the path of Bhakti 
( Devotion ) is the best path, it is the 
best [ Or, in all the three forms of 
Time, Bhakti ( Devotion) to true God 
is the best path, it is the best]. 


Truth as practised through the 
body, speech and mind is called the 
three forms of Truth. Devarsi Narada 
has realized the superiority of Bhakti 
from the standpoint of all these three 
Truths. Therefore, he repeatedly declares 
that the path of Bkakéť is the best 
path. This statement of the Devarsi is 
corroborated even by the Upanisads.° 
Thus:— 


aaa, Rea ATTA | 
PCE 4s afeietst Hal 
qra as Reak urar a Paaie | 

( Tripadvibhutinarayanopanishad ) 


“Abandoning all other methods take 
recourse only to Bhakti ( Devotion ). 
Be devoted to Bhakti, be devoted 
only to Bhakti. Through Bhakti all 
forms of perfection are easily 
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attained. There is nothing which 
cannot be attained by Bhakti” 


Through Bhakti salvation is attained, 
and the dispenser of salvation, God 
Himself, manifesting in a Form, plays 
with the devotee. These are the words 
of the Lord Himself:— 

at: gerard: aka wera | 

a aksn nRa KE: {I 

( Shrimad Bhagavata, 11. 14. 19) 

“O Uddhava, just a8 a strong fire 

reduces heaps of wood into ashes, 


even so Devotion to Me burns out 
all sins (great and small ).’? 


The spiritual life and practice of 
the devotee is protected by God, and 
it is God Himself who arranges God- 
Realization by the devotee as the fruit 
of such practice. Everyone is qualified 
to follow the path of Bhakti. Therefore, 
what other path can be superior 
to it? That is why in various portions 
of the G32, the Lord expressed his 
praisz and appreciation of Bhakti. In 
the twelfth chapter of the Gita, He 
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went to the length of declaring the 
devotee to be ‘quay, the best and 
highest among those who are united to 
Him. This is why the Devarsi defying 
the whole world declares in a loud, 
Stentorian voice that according to all 
the three forms of Truth ( practised 
through body, speech and mind), or in 
all the three forms of time (past, 
present and future), the practice of 
Devotion to true God is the best 


Spiritual path, it is undoubtedly the 
best. ' 


TERA RENERE EARR- 
MRAR SATA ee lea Tah 
IARNA ARNAR- 
MATERIET TRIARII 
aaa Well 


- 82. Although fundamentally one, 
Divine Love has the following eleven 
types: (1) Attachment to virtue and 
glory; (2) Attachment to Form;( 3 ) 
Attachment to Adoration; ( 4) Attach- 
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ment to Remembrance; ( 5 ) Attachment 
as servant; ( 6 ) Attachment as a friend, 
(7 ) Attachment as a wife; (8 ) Attach- 
ment as parents; (9) Self-surrender , 
(10) Absorption in meditation; and 
(II) Supreme anguish of Separation, 


Mahatmas who reach the highest 
Stage of perfection in Divine Love 
possess all these eleven types of 
attachment as the Gopis of Vraja 
did, who have been already cited as 
examples by the Devarsi. If all these 
forms of attachment cannot be developed 
together one has to select one or two 
Sentiments from among these and 
cultivate Love for God accordingly. 
Love is fundamentally one; therefore, 
no distinction of high and low -should 
be made among devotees, according to 


the differences of Sentiment cultivated 
by them. 


There have been innumerable 
devotees who worshipped God according 
to these different Sentiments. Only a 
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few names are 


. cited b 
illustration:— Zavar 


(1) Attachment to virtue and 
glory—Devarsi Narada, Maharsi 
Vedavyasa, Sukadeva, Vajia- 
valkya, Kakbhusgundi, esa, 
Stita, Saunaka,  Sandilya, ` 
Bhisma, Arjuna, Pariksit, Prthu, 
Janamejaya, etc. 

(2) Attachment to Form—Men and 
women of Mithila, Janaka, the 
Rsis of Dandakaranya, the 
women of Vraja. 

(3 ) Attachment to Adoration—Sri 
Laksmi, Prthu, Ambarisa, Sri 
Bharata, etc. 


(4) Attachment to Remembrance— 
Prahlada, Dhruva, Sanaka, etc. 


(5) Attachment as servant—Sri 
Hanuman, Akrira, Vidura, etc. 


(6) Attachment as friend—Arjuna, 
Uddhava, Sañjaya, Sridama, 
Sudama, etc. 
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(7) Attachment as wife—The eight 
principal queens, etc. 


(8) Attachment as parents— 
Kasyapa-Aditi, — Sutapa-Prgnj, 
Manu-Sataripa, DaSaratha- 
KauSalya, N anda-Yaśodā, 
Vasudeva-Devaki, etc. 


(9) Self-surrender—Sr7 Hanuman, 
Ambarisa, Bali, Bibhisana, Sibi, 
etc. x. 


(10) Absorption in meditation— 
Yajiiavalkya, Suka, Sanaka and 
other wisemen, and Munis like 
Kaundinya, Sutiksna, etc. 


(11) Supreme anguish of separa- 
tion—Uddhava, Arjuna, men 
and women of Vraja. 


All these eleven types of Divine 
Love were found developed among 
the- Gopis. It Should not, however, be 

- inferred that the other names mentioned 
above possessed only a single type of 
‘Devotion. The names have been Classified 
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SS ee a cat ek get en 


according to the predominance of 
sentiment of the respective devotees. 


et aaa saat aa: 
SACS T AA RAlSsersaasmASea TSE 
ARRAT ARTTIR 


83. All the Acharyas ( Teachers ) of 
Bhakti like Kumara ( Sanatkumara and 
others ), Vedavyasa, Shukadeva, Shandilya, 
Garga, Vishnu; Kaundinya, Shesha, 


_ Uddhava, Aruni, Bali, Hanuman, Bibhi- 


shana, etc., without caring for popular 
praise or blame, unanimously declare this 


(that Bhakti is the best path ). 


Giving the reference of other 
principal teachers of the path of Bhakis, 
Devarsi Narada strengthens his own 
point of view. The names he cites were 
those of the Masters and Acharyas of 
Bhakti ( Devotion ). Sanatkumāra is 
constantly engaged in the Japa of the 
Manira ‘ee wre (Refuge to Sri Hari ) 
and is one of the pioneers in the path 
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of Bhakti. Through his eighteen Puranas 
Sri Vedavyadsa has declared Bkažłť to 
be the ‘principal path, and his Bkägavata 
is the very mine of Bhakti. How is 
the Devotion of Sukadeva to be described ? 
The Bhagavata which deals primarily 
with Bakit is an ocean of nectar 
which emanated from his lips. The 
aphorisms on Bhakti by Sandilya 
establishes him as an. Acharya in the 
path of Bhakt#. Through the Garga- 
Samhwta of Maharsi Garga runs Bhakti 
as a flowing stream. Maharsi Vignu was 
a reputed author of Swrtz. There was 
a Visnuswami, who was the Acharya of 
the famous Vaisnava sect of that name. 
Kaundinya is held to have attained 
perfection through the practice of 
absorption in meditation. Lord Sesa is 
engaged day and night in singing the 
praises of Sri Hari through His thousand 
tongues. Heis the supreme Teacher of 
the servant-sentiment. It was He who 
incarnated as Laksmana to serve the 
Lord. Uddhava was the most intimate 
friend of Lord Sri Krsna. Aruni is - 
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ee 


or sae 


held to be the other name of Nimbarka, 
who was a worshipper of the dual 
Form (Sti Radha and §ri Krsna). 
Bali was the very embodiment of the 
Sentiment of self-surrender; moved by 
his Devotion God had to undertake the 
duty of a watchman at his gate. The 
Sefvant-sentiment of Hanuman, the chief 
of devotees, is well-known to all. It 
was through his Devotion that the great 
soul, Bibhisana, earned the friendship 
of Lord Sri Ramachandra, All these 
Acharyas of Bhakti, without caring for 
the praise or blame of the people, have 


` sung the praises of Bhakti. Through 


the examples of their lives they have 
established the supremacy of JShakit. 
Strengthened by their support, Devarsi 
Narada fearlessly sounds: the trumpet 
of Bhakti. iy 










84, He who believes. an 


5 


this teaching of Shiva enunciated by Narada . 
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attains the Beloved, he positively attains 
the Beloved. 


After giving his exposition of 

. Devotion, the author now describes its 

fruit. The Devarsi says that he who 
believes and respects these holy teachings 
originally laid down by the first Teacher 

of „Bhakti, Lord Siva, and elaborated by 
Devarsi Narada, attains God in the 

. Form of the ‘Beloved’. . Without faith 
ee and reverence nothing can be attained. 
= The doubting soul inevitably perishes— 
aa feast’. Practice of a discipline is 
possible for one who possesses faith 

and reverence, therefore Bhakit (Devotion) 

should be practised with faith and 
reverence. Through other forms of 
discipline G rod is realized in other forms, 

but through Devotion, He is realized 
as the ‘Beloved’. This Divine Love is 
the supreme or fifth Purusartha ( object 
Si ), which involves even 

nciation of the desire for 

M It is the highest 
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